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disciples Baudhya, Agnimithara, Yajnavalkya, and Parisara ; and they
taughe these secondary shoots from the primitive branch, Indranramati

imparted his Samhitd to his son Mandukeya, and it thence descended
through successive generations, as well " as disciples’.. Vedamitra,
called also $ikalya, studied the same Samhitd, but he divided it into
five Samhitds, which he distributed amongst as many disciples, named
severally Mudgala, Goswalu, Vitsya, S$iliya and SiSira®, Sdkapiirni
made a differenc division of the original Samhitd ‘into three portions,
and added a glossary (Nirukta), constituting a fourth®. The three

7 The Vayu supplies the detail. Mandukeya, or, as one copy writes,
Maérkandeya, taught the Sambhita to his son Satyasravas ; he to his son
Satyahita; and he to his son Satyasri, The latter had three pupils,Séakalya,
also called Devamitra (sic in MS.). Rathantara, and another Bashkali,
called also Bharadvaja. The Vayu has a legend of Sakalya’s death, in
consequence of his being defeated by Yajnavalkya in a disputation at
a sacrifice celebrated by Janaka.

8 These names in the Vayu are Mudgala, Golaka; Khaliya, Matsya,
Saidireya. ‘

9 The commentator, who is here followed by Colebrooke.
states that he was a pupil of Indrapramati; but from the Vayu it
appears that §akapiirni was another name of Rathéntara, the pupil of
Satyasri, the author of three Samhitas and a Nirukta, or glossary; whence
Colebrooke supposeés him the same with Yaska. As. Res. VIIIL, .
375. It is highly probable that the text of the Vayu may be made to
correct that of the Vishpu in this place, which is inaccurate, notwith-

standing the copies agree : they read, fgarfaasd a% grEqfrde’
fremasdagegd gfvaew | Here Sékapiirpir-atha-itaram is the neces-
sary construction ; but quere if it should not be Sakapirni Rathéntara
The parallel passage - in the Vayu is, Sfar= dfgarfas: mcm: 1
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Sambhitis wete given to his three pupils, Krauncha, Vaitdlaki, and
Valdka; and a fourth, (thence named) Nirukeakse, had the glossary™.
Io this way branch sprang from branch. Another Ba_sh!cah‘l com sed
three other Samhitds, which he taught to his disciples Ka!aya.ml.
Gargya, and Kathdjava'®, These are they by whom the principal

frew @ g% wgd' fwmomm: n Now in describing the pupils of
Satyasri, Rathéntara was named clearly enough: - grrseq: SIHEANT AT -
AT | ATSHIT WIS ¥ graigasF: 1 In another passage it would

seem to be implied that this Bashkali was the author of the Sambhitas,

and Rathantara of the Nirukta only : grssfapy wWgwiaa: gaE qfggn
WA fre® ¥ gou® wgds 1 However this may be, his being the

author of the Nirukta identifies him with $akapiirni, and makes it likely
that the two names should come in juxtaposition in our text. as well as
in the Vayu. It must be admitted, however, that there are some rather
inexplicable repetitions in the part of the' VAayu where this account occurs.
although two copies agree in the reading. That a portion of the Vedas
goes by the name of Rathantara we have seen (Bk. I. Ch. V.) ; but as far
as is yet known, the name is confined to difierent prayers or hymns of the
Uhya Géna of the Sama-veda. The text of the Vishnu also admits of a
different explanation regarding the work of Sakapirni, and instead of a
threefold division of the original, the passage may mean that he com-
posed a third Samhita. So Colebrooke says ‘‘the Vishnu P. omits
the Sakhés of Advalayana and Sankhyayana, and intimates that $aka-
pirpi - gave the third varied edition from that of Indrapramati.”” The
VAyu, however, is clear in ascribing three Samhitas or $akhas to
Sakapiirni.

10 In the V‘yu the four pupils of $akapiirni are called Kenava
Daélaki, Satavaldka, and Naigama.

11 This Bashkali may either be, according to the commentator, the
pupil of Paila, who, in addition to the four Samhitas previously noticed,
compliled three others ; or he may be another Bashkali, a fellow-pupil
of Sé&kapiirpi. The Vayu makes hih a disciple of Satyasii the
fellow-pupil of Sékalya and Rathantara, and adds the name or title
Bhéaradv&ja.

12 In the Vayu they are called Nandayaniya, Pannagéri, and
Krjiava.
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Pariara,—Of the tree of the Yajur-veda there are twenty-seven
branches, which Vaifampdyana, the pupil of Vydsa, compiled, and
taught to as many disciples.” Amongst these, Yajnavalkya, the son of
Brahmarita, was distinguished for piety and obedicnce to his precepror.

It had been formerly agreed by the Muais, that any one of them
who, at a certain time, did not join an assembly held on mount Meru
should incur the guilt of killing a Brahman, within a period of seven
nights.?  Vaifampdyana alone failed to keep the appointment, and

13 Both the Vishpu and Vayu Puranas omit two other principal
divisions of the Rik, those of Ag¢valayana and Sankhyayana or the
Kausitaki. As. Res. VIII. 375. There is no specification ol the aggre-
gate number of Samhitas of the Rik in our text, or in the Vayu ; but
they describe eighteen, including the Nirukta; or as Colebrooke
states, sixteen (4s. Res. VIII. 374) ; that is, omitiing the tweo portions
of the original, as divided by Paila. The Kiirma Purana states the
number at twenty-one ; but treatises on the study of the Vedas reduce
the Sakhas of the Rik to five,

1 The Vayu divides these into three classes, containting each npine,
and discriminated as northern, middle, and eastern : IgT=qT FHIATH
arearig gafiaqi 1 Of these, the chiefs were severally Syamayani,

Aruni, and Analavi, or Alambi. With some inconsistency, however,
the sume authority states that Vaiémpayana composed and gave to his
disciples eighty-six Sambitas.

_ 2 The paralled passage in the Vayu rather implies that the agree
ment was to meet within seven nights : e wrayT ga¥ FgrFqigaTaT:
%4Y: GEOA @ I Gfeq: sarswad
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consequently killed, by an accidental kick with his foot, the child of
his sister. He then addressed his scholars, and desired them to
perform  the penance expiatory of Brahmanicide on his behalf,
Without any hesitation Yijnavalkya refused, and said, “How shall
I engage in penance with these miscrable and inefficient Brahmans p’*
On which his Guru, being incensed, commanded him to relinquish
all that he had learnt from him. «You speak contemptuously,” he
observed, “of these young Brahmans, but of what use is a disciple
who disobcys my commands ¢’ «] spoke,”’ replied Ya’jnavalkya,
“in perfect faith ; but as to what I have read from you, I have had
enough: it is no more than this—" (acting as if he would cject it
from his stomach) ; when he broughe up the texes of the Yajush in
substance stained with blood. He then departed. The other scholars
of Vaiéampa’yana, transforming themselves to partridges (Ticri),

picked up the texts which he had disgorged, and which from that
ciccumstance were called Taittirfya ;* ‘and the disciples were called

3 Also called the black Yajush. No notice of this legend, as
Colebrooke observes (4s. Res. V1II. 376), occurs in the Veda itself ;
and the term Taittirfya is more rationally accounted for in the Anu-
kramani or index of the black Yajusk. It is there said that Vaisam-
PAyana taught it to Yaska, who taught it to Tittiri, who also became
a teacher ; whence the term Taittirfya, for a grammatical rule explains
it to mean, ‘The Taittiriyas are those who read what was said or repeated
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Yajnavalkya, who was perfect in ascetic: practices, addressed
himself strenuously to the sun, being anxious to recover possession of
the texts of the Yajush. “Glory to the sun,” he exclaimed, “the
gate of liberation, the fountain of bright radiance, the triple source of
splendour, as the Rik, the Yajur, and the Sima Vedas. Glory to him,
who, as fire and the moon, is one with the cause of the universe :
to the sun, that is charged with radiant heat, and wich the Sushumna
ray (by which the moon is fed with light): to him who is one with

by Tittiri " fyfafegr st 1 Ifxdam: o Pénini, 4. 3. 102. The

legend, then, appears to be nothing more than a Pauranik invention,
suggested by the equivocal sense of Tittiri, a proper name or a partridge.
Much of the mythos of the Hindus, and obviously of that of the Greeks
and Romans, originates in this source. It was not conflned, at least
amongst the former, to the case that Creuzer specifies ; “Telle ou telle
expression cessa d’etre comprise, et 'on inventa des mythes pour eclair-
cir ces malentendus ;”” but was wilfully perpetrated, even where the
word was understood, when it afforded a favourable opportunity for a
favle. 1t may be suspected in the present instance that the legend is
posterior, not only to the Veda, but to the grammati cal rule, or it would
have furnished Papini with a different etymology.

4 This is another specimen of the sort of Paronomasia explained in
the preceding note. The Charakas are the students of a $ékha, so
denominated from its teacher Charaka. (As. Res. VIil, 377.) So.
again, Pénini, 4. 3. 107 : *The readers of that which is said by Charaka

are Charakas :’ =% @@ =w@wr:1 Charaka has no necessary con-
nexior with Chara, ‘to ge.’ The Vayu states they were aiso called
Chatakas, from Chat ( 5z ), ‘to divide,” because they shared amongst

them their master’s guilt, ‘Those pupils of Vaisampéyana were called
Chajakas by whom the crime of Brahmanicide was shared ; and Chara-

«as from its departure ;" FyrAARTARY WH YITHT: ARLATGIE
ALK W an
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the notion of time, and all its divisions of hours, minutes, and
seconds: to him who is to be meditated upon as the visible form of
Vishnu, as the, impersonation of the mystic Ow: to him who
nourishes the troops of the gods, having filled the moon with his rays;
who feeds the Pitrs with nectar and ambrosia, and who nourishes
mankind with rain ; who pours down or absorbs the waters in the
time of the rains, of cbld, and of heat. Glory be to Brahmd, the
sun, in the form of the three seasons: he who alone is the dispeller
of the darkness of this earth, of which he is the sovereign lord: to
the god who is ¢lad in the raiment of putity be adoration. Gloty to
the sun, until whose rising man is incapable of dcyout acts, and water
does not purify, and touched by whose rays the world is ficted for
religious rites:  to him who is the ceatre and source of purification.
Glory to Savitri, to Siirya, to Bhdskara, to Vivasvat, to Aditya, to the
first-born of gods or demons. [ adore the eye of the universe, borne
in a goldcn car, whose banners scacter ambrosia.”
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Thus eulogized by Yajnavalkya, the sun, in the form of a horse,
appeared to him, and said, “Demand what you desite.” To which
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the sage, having prostrated himselt before the lord of day, replied,
“Give me a knowledge of those texts of the Yajush with which even
my preceptor is unacquainted.” Accordingly the sun imparted to
him the texts of the Yajush called Ayitaydma (unstudied), which were
"unknown to VaiSampéyana: and because these were revealed by the
sun in the form of a horse, the Brahmans who study this portion of

the Yajush are called Vijis (horses). Fifteen branches of this school
sprang from Kanva and other pupils of Yajnavalkya.®
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You shall now hear, Maitreya, how Jaimini, the pupil of Vyisa,
divided the branches of the Sdma-veda. The son of Jaimini was
Sumantu, and his son was Sukarman, who both studied the same
" Samhitd under ‘aiminit  The latter composed the Sdhasra Samhiti for

5 The Vayu names the fifteen teachers of these schools, Kapva,
Vaidheya, $alin, Madhyandina, Sapeyin, Vidagdha, Uddalin, Tamra-
yani, Vatsya, Galava, Saisiri, Atavya, Parna, Virana, and Samparayana,
who were the founders.of no fewer than 101 branches of the Vajasaneyi,
or white Yajush. Cel&broke specifiies several of these, as the Jabalas,
Baudhayanas, Tapanfyas, &c. As. Res, VIIL 376.

1 The Vayu makes Sukarman the grandson of Sumantu, his son
being called Sunvat.
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cempilation of a thousand bymns, &c.), which he taugl’mttom
disciples. Hiranyandbha, also named Kausalya *(or of Koiah), and
Paushyinji® Fifteen disciples of the latter were the authors of as
many Sambhitds: they were called the northern chanters' of the
Siman. As many more, also che disciples Hiranyandbha, were termed
the eastern chanters of the Siman, founding an equal number .°£
schools.  Lokdkshi, Kuthumi, Kushidi, and Lingali were the pupils
of Paushyinji ; and by them and their disciples many other branches
were formed.  Whilst another scholar of Hiranyanibha, named K;"tl,
taught twenty-four Samhitds to as many pupils ; and by them, again,
was the Sima-veda divided into numerous branches.?
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I will now give you an account ot the Samhitis of the .Athatva_-
veda. The illustrious Muni Sumantu taughe this Veda to his p}lpxl
Kabandha, who made it twofold, and communicated the two portions
to Devadar§a and to Pathva. The disciples of Devadatia were

2 Some copies read Paushpinji. The Vayu agrees with our text, but
alludes to « legend of Sukarman having first taught a thousand disciples,

but they were all killed by Indra, for reading on-an unlawful day, or one
when sacred study is prohibited.

3 The Vayu specifies many more names than the Vishnu, but the
iist is rather confused. Amongst the descendants of those named in the
wxt, Rayananiya (or Rénayaniya), the son of Lokakshi, is the author of
1 Sambhita still extant : Saumitri his son was the author of three Samhitas:
Pargsara, the son of Kuthumi, compiled and taught six Sambhitas: and
Saligotra, a son of Langali, established also six schools. Krti was of

royal descent : fryugamTey #fa: fasg Fareqs: 1+ he and Paushyinji
.were the two most eminent teachers of the Sama-veda.
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Maudga, Brahmabali, Saulkdyani, and Pippalida. Pathya had three
pupils, Jdjali, Kumudidi, and $aunaka ; and by all these were separate
branches instituted. Saunaka having divided his Samhit4 into two,
gave one to Babhru, and the other to Saindhavdyana ; and from them
sprang to schools, the Saindhavas and Munjakesas®. The principal
subjects of difference in the Sambitds of the Acharva-veda are the five
Kalpas ot ceremonials: the Nakshatra Kalpa, or rules for worshipping
the planets ; che Vaitdna Kalpa, or rules for oblations, according to
the Vedas generally ; the Samhitd Kalpa, or rules for sacrifices, accord-
ing to different schools ; the Angirasa Kalpa, incantations and prayers
for the destruction of foes and the like ; and the Sinti Kalpa, or
prayers for averting evil®,

AT TR Fefafafi |
g fgat = qrIomei R 112 W
Accomplished 1n the purport of the Purdnas, Vydsa compiled a
Paurdnik Samhitd, consisting of historical and legendary traditions,

4 According to the commentator, Munjakesa is ancther name tor
Babhru ; but the Vayu seems to consider him as the pupil of Saindhava,

but the text is eorrupt : §=qdt Gk @iy (fast ar@ fzar g7 ).

5 The Vayu has an enumeration of the verses contained in the
different Vedas, but it is very indistinctly given in many respects,

especially as regards the Yajush. The Rik is said to comprise 8600
Richas. The Yajush, as originally compiled by Vyasa, 12000 : of
which the Vijasaneyi contains 1900 Richas, and 7600 Brahmanas ; the
Charaka portion contains 6026 stanzas : and consequently the whole
exceeds 12000 verses. The stanzas of the Saman are said to be 8C14 ;
and those of the Atharvan 5980. Colebrooke states the verses of
the whole Yajush to be 1987 ; of the Satapatha Brahmana of the same
Veda 7624 ; and of the Atharvan 6015.
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prayers and hymns, and sacred chronology®. He had a distingushcc!
disciple, Sita, also termed Romaharshana, and to him the great Mauni
communicated the Purdnas.  Siita had six scholars, Sumati, Agnivar-
chas, Miteayu, Simsapdyana, Akrtavrana, who is also called Kisyapa,
and Sévarpi. The three last composed three fundamental Sambhitds ;-
and Romabarshana himself compiled a fourth, called Romaharshanika.

The substance of which—four Samhitds is collected into this (Vishnu)
Parina,
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The fiese of all the Purinas is entitled the Brihma, Those who are
acquainted with the Purdnas enumerate eighteen, or the Brihma,
Pidma, Vaishnava, Saiva, Bhdgavata, Niradiya, Mackandeya, Agenya,
Bhavishyat, Brahma Vaivartea, Lainga, Virdha, Skinda, Vimana,
Kaurmma, Mitsya, Géruda, Brahminda. The creation of the world,
and its successive reproductions, the genealogies of the partriarchs and
kings, the periods of the Manus. and the transactions of the royal

- 6 Or of stories (Akhyanas) and minor stories or tales (Upakhyanas);
of portions dedicated to some particular divinity, as the $iva git4,

Bhagavad-gita, &c.: and accounts of the periods called Kalpas, as the
Brahma Kalga, Varaha Kalpa, &c.
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dynasties, are narrated in all these Purdnas. This Purdna which I have
repeated to you, Maitreya, is called the Vaishnava, and is next in the
series to the Piddma; and in every part of it, in its parratives of
primary and subsidiary creation, of families, and of periods, the mighty
Vishnu is declared in this Purdna’,
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The four Vedas, the six Angas(or subsidiary portions of the Vedas,

viz. Sikshd, rules of reciting the prayers, the accents and tones to be
observed ; Kalpa, ritual ; Vydkarana, grammar ; Nirukta, glossarial
comment ; Chhandas, metre; and Jyotish, (astrgnomy), with Mimamsd
(theology), Nydya (logic), Dharma (the institutes of law), and the
Purdnas, constitute the fourteen principal branches cf knowledge: or
they are considered as eighteen, with the additton of these foyr ; the
Ayur-veda, medical science (as taught by Dhanvantari) ; Dhanur-veda,
the science of archery or arms, taught by Bhrgu ; Giondharba-veda, or
the drama, and the arts of music, dancing, &c., of which the Muni
Bharata, was the author ; and the Artha §dstram, or science of govern-
ment, as laid down first by Vrhaspati, '

AT TN F ATAT JqGq: G |
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Therse are three kinds of Rshis, or inspited sages ; royal Rshis, or
princes who have adopted a life of devotion, as Visvamitra ; divine

Rshis, or sages who are demigods also, as Ndrada ; and Brahman

Rshis, or sages who are the sons of Brahmd, or Brahmans as Vaishtha
and othersS,

7 For remarks upon this enumeration see Introduction.

8 A similar enumeration is given in the Vayu, with some additions.
Rshi is derived from Rsh, ‘to go to’ or ‘approach.” The Brahmarshis,
it is said, are descendants of the five patriarchs, who were the founders
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I have thus described to you the branches of the Vedas, and their
subdivisions ; the persons by whom they were made ; ‘and the reason
why they were made (or the limited capacities of mankind). The same
branches are instituted in the different Manvantaras. The primitive
Veda, that of the progenitor of all things, is eternal: these branches
arc but its modifications (or Vikalpas).
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I have thus related to you, Maitreya, the circumstances rc_la"ting to
the Vedas, which you desited to hear. Of what else do you wish to be
informed®?

of races or Gotras of Brahmans, or Kasyapa, Vasishtha, Angiras, A,
and Bhrgu. The Devarshis are Nara and NAarayana, the sons of Dharma;
the Bélakhilyas, who sprung from Kratu : Kardama, the son of Pulaha ;
Kuvera, the son of Pulastya ; Achala, the son of Pratyiisha ; Narada
and Parvata, the sons of Kasyapa. Rajarshis are Ikshvaku and other
princes. The Brahmarshis dwell in the sphere of Brahmaé ; the Devar-
shis in the region of the gods ; and the Rajarshis in the heaven of Indra.

9 No notice is taken here of a curious legend which is given in the
Mahabhaérata, in the Gad4 Parvan, It is there said, that during a great
drought the Brahmans, engrossed by the care of subsistence, neglected
the study of the sacred books, and the Vedas were lost. The Rshi
Sarasvata alone, being fed with fish by his mother Sarasvati, the personi-
fied river so named, kept up his studies, and preserved the Hindu
scriptures. At the end of the famine the Brahmans repaired to him to
be taught, and sixty thousand disciples again acquired a knowledge of
the Vedas from Sérasvata. This legend appears to indicate ghe revival,
or more probably the introduction, of the Hindu ritual by the race of
Brahmans, or the people called Sarasvata ; for, according to the Hindyg
geographers, it was the name of a nation, as it still is the appellation of
a class of Brahmans who chiefly inhabit the Panjab. (4s. Res. VII.
219, 338, 341.) The Sarasvata Brahmans are met with in many parts of
India, and are usually fair-complexioned, tall, and handsome men. They
are classed in the Jati malss, or popular lists of castes, amongst the
five Gauda Brahmans, and are divided into ten tribes: they are said
also 10 be especially the Purohitas or family priests of the Kshatriya
or military castes :  (see the Jati mala, printed in Price’s Hindi
Selections, II. 280 :) circumstances in harmony with the purport of the
legend, and confirmatory of the Sarasvatas of the Panjab having
been prominent agents in the establishment of the Hindu religion in
India. The holy land of the Hindus, or the primary seat, perhaps,
of Brahmanism, has for one of its boundaries the Sarasvati river: see
Bk. II. Ch.1V. n, 7.
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Maitereya.—You have indeed related to me, most excellens Brah-
man, all that I asked of you; but I am desirous to hear one thing
which you have not touched on.  This universe, composed of seven
zones, with its seven subterrestrial regions, and seven spheres—this
whole egg of Brahmi—is every where swarming with living creatures,
large or small, with smaller and smallest, and larger and largest ;
so that there is not the eighth part of an inch in which they do not
abound. Now all these are captives in the chains of acts, and at the
end of their existence become slaves to the power of Yama, by whom
they are sentenced to painful punishments. Released from these inflic-
tions, they are again born in the condition of gods, men, or the like:
and thus living beings, as the $4stras apprise us, perpetually revolve.
Now the question I have to ask, and which you are so well able to

answer, is, by what acts men may free themselves from subjection
to Yama ?
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Par4$ara,—This question, excellent Muni, was once asked by
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Nakula* of his grandfather Bhishma ; and I will repeat to you the
reply made by the latter.
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Bhishma said to the prince, “There formerly came on a visit to
me a friend of mine, a Brahman, from the Kalinga country, who told
me that he had once proposed this question to a holy Muni, who
retained the recollection of his former births, by whom what was, and
what will be, was accurately told. Being importuned by me, who
placed imglicie faith in his words, to repeat what that pious personage
had imparted to him, he at last communicated it to me ; and what
he related I have never met with elsewhere.
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“Having, then, on one occasion, put to him the same question
which you have asked, the Kalinga Brahman recalled the story that
had been told him by .the Muni—the great mystery that had been
revealed to him by the pious sage, who remembered his former
existence—a dialogue that occurred between Yama and one of his
ministers.
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«Yama beholding one of his servants with his noose in his hand,
whispered to him, and said, ‘Keep clear of the worshippers of Madhu-

1 Nakula is one ot the Pandava princes, and consequently grand-
nephew, ot grandson, of Bhishma : he is great grandson of Parasara ;
and it is rather an anomaly for the latter to cite a conversation in which
Nakula formerly bore a part.
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siidana. I am the lord ot all men, the Vaishnavas excepted. 1 was
appointed by Brahmd, who is reverenced by all the imimortals, to
restrain mankind, and regulate the consequences of good and. evil 1n
the universe.  But he who obeys Hari, as his spiritual guide, is here

independent of me ; for Vishnu is of power ro govern and control
me.  As gold is one substance still, however diversified as b'racelclfs,
tiaras, or earrings, so Hari is one and the same, alchough modtﬁed' in
the forms of gods, animals, and man. - As the drops of water, raxfcd
by wind from the earth, sink into the earth again when the wind
subsides, so the varieties of gods, men, and animals, which have been
detached by the agitation of the qualities, are reunited, when that
disturbance ceases, with the eternal. He who through holy knowledge
diligently adores the lotus foot of that Hari, who is revcrcnccd‘ by t}mc
gods, is released from all the bonds of sin ; and you must avoid him
as you would avoid fire fed with oil.’
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“Having  heard these injunctions of Yama, the messenger
addressed the lotd of righteousness, and said, ‘Tell me, master, how
am I to distinguish the worshipper of Hari, who is the protector of all.
beings 2’ Yama replied, ‘You are to consider the worshipper of
Vishou, him who never deviates from the duties prescribed to his
caste ; who looks with equal indifference upon friend or enemy ;
who takes nothing (that is not his own), nor injures any being,
Know that person of unblemished mind to be a worshipper of Vishnu,
Koow him t be a devout worshipper of Hari, who has placed

. andrddana in his pure mind, which has been freed from fascination,
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Jnd whose soul is undefiled by the soil of the Kali age. Know that
axcellent man to be a worshipper of Vishnu, who, looking upon gold
en secret, holds that which is another’s wealth but as grass, and
devotes all his thoughes to the lord, Pure is he as a2 mountain of clgar
crystal ; for how can Vishnu abide in the hearts of men with malice
and envy, and other evil passions ? the glowing heat of fire abides
pot in a cluster of the cooling rays of the moon. He who lives pure
in thought, frec from malice, contented, leading a holy lite, feeling
tenderness for “all creatures, speaking wisely and kindly, humble ar’xd
sincere, has Visudeva ever present in his heart. As the young Sal-
teee by its beauty declates the excellence of the juices which it has
imbibed from the earth, so when the eternal has taken up his abode
in the bosom of any one, that man is lovely amidst the beings of this
world. Depart, my servant, quickly from those men whose stns hayc
been dispersed by moral and religious merit,® whose minds are daily
dedicated to the imperceptible deity, and who are exempt from pride,
uncharitableness, and malice. In the heart in which the divine Hari,
who is without beginning or end, abides, armed with a sword, a shell,

2 Or Yama and Niyama. The duties intended by these terms are
variously enumerated. The commentator on the text specifies under the
first head, absence of violence or cruelty to other beings (Ahimsa),
honesty (Asteya), truth (Satya), chastity (Brahmacharyya), and disin-
terestedness or non acceptance of gifts (Aparigraha). Under Niyama
are comprehended purity (Saucha), contentment (Santosha), devotion
(Tapas), study of the Vedas (Svadhyaya), and adoration of the supreme
(T§wara-pranidhana).
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and a mace, sin cannot remain ; for it cannot coexist with that which
destroys it, as darkness cannot continue in the world when the sun
is shining.  The eternal mnakes not his abode in the heart of that man
who covets another’s wealth, who injures living creatures, who speaks
harshness and untruth, who is proud of his intquity, and whose mind
is evil.  Jandeddana occupies not his thoughts who eavies another’s
prosperity, who calumniates the virtuous, who never sacrifices nor
bestows gifts upon the pious, who is blinded by the property of
datkness. That vile wreech is no worshipper of Vishnu, who through
avarice is unkind to his nearest friends and relations, to his wife,
children, parents, and dependants. The brute-like man whose
thoughts ate evil, who is addicted to unrighteous acts, who ever secks
the society of the wicked, and, suffers no day to pass without the
perpetration of crime, is no worshipper of Visudeva. Do you proceed
afar off from those in whose hearts Ananta is enshrined ; from him
whose sanctified underscanding conceives the supreme male and ruler,
Visudeva, as one with his votaty, and with all this world. Avoid
those lholy persons who are constantly 1nvoking the lotus-eyed
Vasudeva, Vishnu, the supporter of the earth, the immorcal wielder of
the discus and the shell, the asylum of the world. Come not into the
sight of him in whese heart the imperishable soul resides, for he is.
defended from my power by the discus of his deity: he is designed
for another world (for the heaven of Vishnu).’
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‘ ‘Such,” said the Kalinga Brahman, ‘were the instructions
communicated by the deity of justice, the son of the sun, to his
servants, as they were repeated to me by that holy personage, and as
I have related them to you, chicf of the house of Kuru’ (Bhishma).
So also, Nakula, I have faithfully communicated to you all I heard
from my pious friend, when he came from his country of Kalinga to
visit me. I have thus explained to you, as was fitting, thac chere
1s no protection in the ocean of the world except Vishnu ; and that
the scrvants and ministers of Yama, the king of the dead himself, and
his tortures, are all unavailing against one who places his reliance on
that divinity.”
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I have thus, resummed Parisara, related to you what you wished to
hear, and what was said by the son of Vivasvat.® What else do you

wish to hear ?
| CHAPTER VIII
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Maitneya.—Inform me, venerable teacher, how the supreme deity,
the lord of the universe, Vishnu, is worshipped by those who are

desirous of overcoming the world ; and what advantages are reaped
by men, assidunus in his adoration, from the propitiated Govinda,

3 Or Vaivasvhta, This section is called the Yama gita.
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Parasara.—The question you have asked was formerly put by
Sagara to Aurva.! 1 will repeat to you his reply.
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Sagara having bowed down before Aurva, the descendanc of
Bhrgu, asked him what were the best means of pleasing Vishnu, and
what would be the consequence of obraining his favour., Aurva
replied, “He who pleases Vishnu obtains all terrestrial enjoyments ;
heaven and a place in heaven ; and what is best of all, final
liberation: whatever he wishes, and to whatever extent, whether
much or little, he receives it, when Achyuta is content with him.
In what manner his favour is to be secured, that also I will, oh king,
impart to you, agreeably to your desite. The supreme Vishau 1s

Sagara, as we shall see, was a king of the solar race. Aurva was
a sage, the grandson of Bhrgu. When the sons of king Krtavirya
persecuted and slew the children of Bhreu, to recover the wealth which
their father haa lavished upon them, they destroyed even the children
in the womb. One of the women of the race of Bhrgu, in order to
preserve her embryo, secreted it in her thigh (Uru), whence the child
on his birth was named Aurva: from his wrath procecded a flame, that
threatened to destroy the world ; but at the persuasion of his ancestors
he cast it into the ocean, where it abode with the face of a horse.
Aurva was afterwards religious preceptor to Sagara, and bestowed
upon him the Agneyastram. or fiery weapon, with which he conquered
the tribes of barbarians, who had invaded his patrimonial possessions
Mahabh. Adi Parvan, Dana Dharma P., Harj Vamsa,
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propiciatcd by a man who obscrves the institutions of caste, order,
and purificatory practices: 1o other path 1s rhe way to please him.
He who offers sacrifices, sacrifices to him ; he who murmurs prayer,
prays to him ; he who injures living creatures, injuces him ; for
Hari is all beings. Jandrddana therefore 1s propitiated by him who
is attentive to established obscrvances, and follows the duties pre-
scribed for his caste. The Braliman, the Kshatriya, the Vaidya, and
the $iidra, who attends to the rules enjoined by hiscaste, bese worships
Vishou., Kefava is most pleased with him who does good to others ;
who never utters abuse, calumny, or uneruth ; who never covets
another’s wife or another’s wealth, and who bears ill-will towards
none ; who necither beats nor slays any animate or inanimate thing ;
who is ever diligent in the service of the gods, of the Brahmans, and

of his spiritual preceptor ; who is always desirous of the welfare of
all creatures. of his children, and of his own soul : in whose pure
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heart no pleasure s derived from the imperfections of love an‘d_ham:d.
The man, oh monarch, who conforms to the duties enjoined by

scriptural authority for every caste and condition of life, is he who
best worships Vishnu: there is no other mode.”
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Autva having thus spoken, Sagara said to him, “Tell me then,
venerable Brahman, what are the duties of caste and condition : @ [ am
desitous of knowing them.” To which Aurva answered and said,
“Atccentively listen w0 che duties which I shall describe as those
severally of the Brahman, the Kshatriya, the VaiSya, and the $idra.
The Brahman should make gifes, should worship the gods wich
sacrifices, should be assiduous in studying the Vedas, should perform
ablutions and libations with water, and should preserve the sacred
dame. For thesake of subsistence he may offer sacrifices on behalf
of others, and may instruct them in the $istras ; and he may accept
presents of a liberal description in a bccoming manner (or from
respectable persons, and at an appropriate season). He must ever
seek to promote che good of others, and do evil unto none 3 for the

2 Most of the Purénas, especially the Kiurma, Padma, Vamana,
Agni, and Garuda, contain chapters or sections more or less in detail

upon the moral and ceremoniai duties of the Hindus ; and a consi-
derable portion of the Mahabharata, especially in the Moksha Dharma
Parvan, is devoted to the same subject. No other Pauranik work, how-
ever, contains a series of chapters exactly analogous to those which
follow, and which contain a compendious and systematic description of
the Acharas, or personal and social obligations of the Hindus. The
tenor of the whole is conformable to the institutes of Manu, and many
passages are the same.
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best riches of a Brahman are universal benevolence. He should look
upon the jewels of another person as if they were pebbles ; and
should, at proper periods, procreate offspring by his wife. These are
the duties of a Brahman.
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“The man of the warrior tribe should cheerfully give presents to
Brahmans, perform various sacrifices, and study the scriptures. His
especial sources of maintenance are arms and the protection of the
carth. The guardianship of the earth is indeed his especial province:
by the discharge of this duty a king attains his objccts, and realizes
a share of the merit of all sacrificial rites. By intimidating the bad,
and cherishing the good, the monarch who maintains the discipline
of the different castes secures whatever region he desires.
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“Brahmé, the great parent of creation, gave to the Vaidya the
occupations of commerce and agricolture, and the feeding of focks
and herds, for his means of livelihood ; and sacred study, sacrifice,
and donation are also his duties, as is the observance of fixed and
occasional rites.
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“Actendance upon the three regenerate castes is the province ot
the Sidra, and by thac he is to subsist, or by the profits of trade, or
the earnings of mechanical labour. He is also to make gifes ; and
he may offer the sacrifices in which food is presented, as well as

obsequial offerings.?
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“Besides these their respective obligations, there are duties equally

3 The Pakayajna, or sacrifice in which food is offered. implies
cither the worship of the Visvadevas, the rites of hospitality, or occa-
sional oblations, on building a house, the birth of a child, or any occa-
sion of rejoicing. It is to be understood, however, that this injunction
intends his performing these ceremonies through the agency of a

Brahman, as a §iidra cannot repeat the Mantras or prayers that accom-
pany them ; and it might be a question how far he might be present,
for he ought not even to hear such prayers repeated. The performance
of funeral rites involves some personal share, and the Stdra must
present the cakes, but it must be done without Mantras; as the
Mitéakshara ; ‘This rite (the presentation of cakes) must be performed

by the $udras, without formulz. on the twelfth day’: gaTerrIacs=Y
F9sd gre@ify « The Vayu P, directs the performance of the five great
sacrifices by Siidras, only omiting the-Mantras: g iy sweeaT 7R
weaafarar: 1. It may be suspected that the Puranas relaxed in some

degree from the original rigour ; for it may be inferred that the great
ceremonies were altogether withheld from Stidras in the time of Manu,
who declares that none have any right or part (Adhikara) in his code
except those who perform rites with Mantras, or the three regenerats
castes (Il. 16) ; and denounces as heinous sins teaching the Vedas to
Sudras, performing sacrifices for them, or taking gifts from them X 109,
110, 111. Ya&jnavalkya, however, allows them to perform five great

rites witn the Namaskéra, or the simple salutation: FqEElly AW T
FywEedq + which Gotama confirms. Some restrict the sense of

Mantra, also, to the prayers of the Vedas, ;nd allow the Siidras to use

those of the Purapas ; as Sulapani: 7 RwfwrY gra ATy G-
fy1t: + and the Tittht Tattva is cited in the Sudra Kamalakara as
allowing them any Mantras except those of the Vedas: q fRRaaraqis

e |
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incumbent upon all the four castes. These are, the acquisition of
property, for the support of their families ; cohabitation with their
wives, for the' sake of progeny ; tenderness towards all creatures,
patience, humility, truch, purity, contentment, decency of decoration,
gentleness of speech, friendliness ; and freedom from envy and

repining, from avarice, and from detraction. These _also are the
duties of every condition of life.
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“In times of distress the peculiar functions of the castes may be
modified, as you shall-hcar. ~ A Brahman may follow the. occupations
of a Kshatriya or-a VaiSya: the Kshatriya may adopt those of the
Vaisya; and the Vaiéya those of the Kshatriya: but these two last
should never descend to the functions of the $idra, if it be possible to
avoid them*; and if that be not possible, they must at least shun the
functions of the mined castes. - I will now, Rdjd, relate to you the
dutics of the several Ajramas or conditions of life.”

4 ’Ifh\il last clause reconciles what would else a
i is 1 ] . ppear to be an
incompatibility with Manu, who permts the Vaiya in time of di
_to desce nd to the servile acts of a $udra. X. 98. ya in time of distress
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Aurva continued,—“When the youth has been invested with the
thread of his caste, let him diligently prosecute the study of the Vedas,
in the house of his preceptor, with an attentive spirit, and leading a
life of continence. He is to wait upon his Guru, assiduously obseryant
of purificatory practices, and the Veda is to be acquired by him, whilst
he 1s regular in the performance of religious rites, In the morning
Sandhyi he is first to salute the sun; in the evening, fire, and then to
address his preceptor with respect. He must stand when his master
is standing; move when he is walking; and sit beneath him when
he is seated: he must never sit, nor walk, nor stand when his teacher
does the reverse, When desited by him, let him read the Veda
attentively, placed before his preceptor; and let him eac the food he
has collected as alms, when permitted by his teacher.?  Let him bathe
in water which has first been used for his preceptor’s ablutions; and
every morning bring fuel and water, and whatsoever else may be
required.

TEITIARA JANSTATHATT |
TgeHTEReTs frersEfeEta ne

“When the scriptual studies appropriate to the student have been

1 These directions are the same as those prescribed by Manu,
though not precisely in the same words. 1I. 175, et seq.
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completed, and he has received dismissal from his Guru, let the
regenerate man enter into the order of the householder; and taking
unto himself, with lawful ceremonies, house, wife, and wealch, dis-
charge to the best uf his ability the duties of his station;? satisfying
the manes with funeral cakes; the gods with oblations; guests with
hospitality; the sages with holy study ; the progenitors of mankind
with progeny, the spirits with the residue of oblations; and all the world
with words of truth.® A houscholder secures heaven by the faithful
discharge of these obligarions. There are those who subsist upon alms,
and lead an erratic life of self-denial, at the end of the term during
which they have kept house. They wander over the world to see the
carth, and perform their ablutions, with rites enjoined by the Vedas.
at sacred shrines: houseless, and without food, and resting for the
night at the dwelling at which they arrive in the evening. The house-

holder is to them a constant refuge and parent: it ts his duty to give
them a welcome, and to address them with kindness; and to provide

2 So Manu, I11. 4, &c.

3 The great obligations, or, as Jooes terms them, sacraments,
the MahAyajnas, or great sacrifices, are. according to Manu, -but
five ; Brahmayajna, sacred study ; Pitriyajna, libations to the manes ;
Devayajna, burnt-offerings to the gods ; Baliyajna, offerings to all crea-
tures ; and Nriyajna, hospitality. 1I1.70.71 The Prajapatiyajna, or
propagation of offspring, and Satyayajna, observance of truth, are
apparently later additions.
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them, wlmgllcvcr they come to his house, with a bed, a seat; and food.
A guest disappointed by a householder, who turns away from his door,
transfers. to the lateer all hiz own misdeeds, and bears away his religi-
out merit.* In the house of a good man, contumely, arrogance,
hypocrisy, repining, contradiction, and violence are annihilated: and
the householder who ful'ly performs this his chief duty of hospitality

is released from every kind of bondage, and obtains the highest of
stations afrer death.
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“When the householder, after performing the acts incumbent on
his condition, arrives at the decline of life, let him consign his wife to
the carc of his sons, and go himself to the forests.® Let him there
subsist upon leaves, roots, and frutt; and suffer his hair and beard to
grow, and braid the former upon his brows; and sleep upon the
ground: his dress must be made of skin or of Kasa or Kusa grasses;
and he must bathe thrice 2 day; and he must offer oblations to the
gods and to fire, and treac all that come to him with hospitality: he
must beg alms, and present food to all creatures: he must anoint
himself with such unguents as the woods afford; and in his devotional

4 This is also the doctrine of Manu, I11. 100.
5 Manu, VL 3, &c.
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exercises he must be endurant of heat and cold. The sage who dili-
gently tollows these rules, and leads the life of the hermit (ot Vina-
prastha), consumes, like fire, all tmperfections, and conquers for him-
selt the mansions of eternity.
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“The fourth order of men is called that of the mendicant; the
circumstances of which it is fit, oh king, that you should hear from
me. Let the unimpassioned man, rclinquish‘ing all affection for wife,
children, and possessions, enter the fourth order.® Lec him forego
the chree objects of human existence (pleasure, wealth, and virtue),
whether secularor religious, and, indifferent to friends, be clie friend
of all living beings. Let him, occupied with devotion, abstain from
wrong, 1nn act, word, or thought, to all creatures, human or brute; and
equally avoid attachment to any. Let him reside but for one night in
a village, and not more than five nights at a time in a city; and let
him sc abide, chat good-will, and not animosity, may be engendered.
Lec him, for the support of existence, apply for alms at the houses of

the three first castes, ac the time when the fires have been extinguished
and people have caten. Let the wandering mendicant call nothing

6 Manu, V]. 33, &c.
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his own, and suppress desire, anger, covetousness, pride, ~and folly.
The sage who gives no cause for alarm to living beings nced never
appr_cheqd any danger from them. Having deposited the sacrificial
fire in his own person, the Brahman feeds the vital fame, with the
buteer that is collected as alms, through the altar of his mouth; and
<by means of his spiritual fire he proceeds to his own proper abode. But
the twice-born man,” who secks for liberation, and is pure of heart,
and whose mind is perfected by self-dnvestigation, secures the sphere of

Brahmi, which is tranquil, and is as a bright flame that emits not
smoke.” :

~ CHAPTER X
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VSagara then addressed Aurva, and said, ‘“You have described to
me, venerable Brahman, the duties of the four orders and of the four
castes. 1 am now desirous to hear from you the religious institutes
which men should individually observe, whether they be invariable,
occasional, or voluntary. Describe these to me ; for all things are

7 The text uses the term Dvijati, which designates a man of the
three first castes. The cominentator cites various authoritiés to prove
that its sense should be Brahman only, who alone is permitted to enter

the fourth order,—ufiegrwd arfa argaeal: &faq | gru® afa: S
gawAl @Rty qoa ad: A SERETRia W gae e o
‘Entrance into the fourth order is never for the Kshatriya and Vaisya.
Entrance into the fourth order is for Brahmans, according to Svayam-
bhu, So says Dattatreya: *“Let the Brahman proceed from his dwell-
ing is also the expression of Yama, Samvartta, and Baudhéyana.”* But
this is not the general understanding of the law, nor was it originally so
restricted apparently. Manu does not so limit it.
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known, chief of Bhrgu’s race, untoyou,” To this Aurva replied,
“I will communicate to you, oh king, that which you have asked, the
invariable and occasional * rites which men should perform: do you
attend.
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“When a son is born, let his father perform for him the cere-
monies proper on the birth of a child, and all other initiatory rites, as
well as a Sraddha, which is a source of prosperity. Let him feed a
couple of Brahmans, seated with their faces to the east; and accordix.\g
to his means offer sacrifices to the gods and progenitors. Let him
present to the manes! balls of meat mixed with curds, barley, and
jujubes, with the part of his hand sacred to the gods, or with that
sacred to Prajdpati.? Let a Brahman perform such a Sriddha, with
all its offerings and circumambulations, on every occasion of good
fortune.®

qTA R FA1a foda ammsgf
Y AT fg adamifaEgay s
“Next, upon the tenth day after birth, let the father give a name
to his child; thefirst term of which shall be the appellation of a god,

1 To the Nandimukhas. The Pitrs, or progenitors, are so termed
here from words occurring in the prayer used on the occasion of a
festive Sraddha. As. Res. VII. 270.

2 With the Daiva tirtha, the tips of the fingers ; or with the Praja-
patya tirtha, the part of the hand at the root of the little finger. Manu,
11. 58, 59. The second is called by Manu the Kaya tirtha, from Ka, a- ]
synonym of Prajépati.
3 The Sraddha is commonly an obsequial or funeral sacrifice, but
it implies offerings to the progenitors of an individual and of mankind,

and always forms part of a religious ceremony on an occasion of re-
joicing or an accession of prosperity, this being termed the Abhyudaya
or Vrddhi $Sraddha. As. Res. VII. 270.
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the second of a man, as Sarman ot Varman; the former being the
appropriate designation of a Brahman, the latter of a warrior; whilse
Gupta and Disa arc best ficted for the names of VaiSyas and Sidras.*
A name should not be void of meaning; it should not be indecent,
nor absurd, nor-ill-omened, nor fearful; 1t should consist of an even
number of syllables; it should not be too long not too shott, nor too
full of long vowels; but contain a due proportion of short vowels, and
be casily articulated.  After this and the succeeding initiatory rites,®
the purified youth is to acquire religious knowledge, in the mode that
has been described, in the dwelling of his spiritual guide.
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“When he has finished his studies, and given the parting donation
to his preceptor, the man who wishes to lead the life of a houscholder
must take a wife. If he does not propose to enter into the married
state, he may remain as a student with his teacher, first making a vow
to that effect, and employ himself in the service of his preceptor and
of that preceptor’s descendants; or he may at once become a hermit.
or adopt the order of the religious mendicant, according to his original
determination.®

4 So Manu, IL. 30, 31, 32. The examples given in the comment
are, Somasarman, Indravarman, Chandragupta, and Sivadasa, respec-
tively appropriate appellations of men of the four castes. 7

5 Or Sanskaras ; initiatory ceremonies, purificatory of the indivi-
Jual at various stages.

6 Or the vow or pledge he has taken, that he will follow for life



432 VISHNU PURANA

FUIHU wratggaza B e |
Tifaderasat a1 artageni q frge™ 19 <l
frwiat fagargmfusrgda Tigagd |
Tt a3t arsgear a1
T gl gEaTanEi afget fag-amgas |

T WMIFATGAT 7 F7 gearsfag 1=y

q TATERT G-I FIFET T T |
TifeRaeTt agg gened Figadz a gkl
TGTH QUL STg TH aeaT@e=al |
TUSAT: FIHY JEAT gETATET T AZTRY IR0l

“If he marry, he must select a maiden who is of a third of his
age;” one who has not too much hair, but is not without any; one

who is not vety black nor yellow complexioned, and who is not from
birth a cripple or deformed. He must not marry a gicl who is vicious
or unhealthy, of low origin, or labouring under disease; one who has
been ill brought up; one who talks impropetly; one who inherits
some malady from father or mother; one who has a beard, or who
s of a masculine appearance ; one who speaks thick or thin,
or croaks like a raven; one who keeps her eyes shut, or has the eyes
very preminent; one who has hairy legs, or thick ancles; or one who
has diraples in her checks when she laughs.® Let not a wise and

the observances of the student or ascetic ; both of which are enumerated
in the Nirnaya Sindhu. as acts prohibited in the Kali age ; a man is not
to continue a student or Brahmachéri, i.e. a cznobite, for life ; nor is
he to become a mendicant without previously passing ‘through the order
of householder, In practice, however, the prohibition is not infre-

quently disregarded.

7 By this is to be understood, according to the commentator,
merely a young girl, but-at the same time one not immature ; for other-
wise, he observes. a man of thirty, by which age he completes his sacred
studies, would espouse a girl of but ten years age. According to Manu,
however, the period of religious study does not terminate until thirty-
six ; and in the East a girl of twelve would be marriageable. The text
of Yéjnavalkya has merely the word Yaviyasi, ‘a very young woman.'
It is worthy of remark here, that neither that text, nor the text of Manu,
nor the interpretation of our text, authorizes the present practice of
the nuptials of children. The obligaiion imposed upon a man of a life of
perfect continence until he is more than thirty is singularly Malthusian,

8 For the credit of Hindu taste it is to.be noticed that the commen-
tator observes the hemistich in which this last clause occurs is not found
in all copies of the text. :
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prudent man marry a gl of such a dcscrii)tion: nor let a constderate
man wed a girl of a harsh skin; or one with white nails; or one with
red eyes, or with very fat hands and feet; or one who is a dwarf, or
who is very tall; or one whose eyebrows meet, or whose teeth are far
apart, and resemble tusks. Let a householder marry a maiden who s
in kin at least five degrees remote from his mother, and seven from his
father, with the cercmonies enjoined by law.?
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«The forms of marriage are eight, the Brdhma, Daiva, the Arsha,
Prijipatya, Asiira, Gindharba, Rakshasa, and Paisdcha; which last is
the worst: *® but the caste to which eicher form has been enjoined as
lawful by inspired sages should avoid any other mode of taking a wife.
The houscholder who espouses a female connected with him by
similarity of religious and civil obligations, and along with her dis-
charges the duties of his condition, derives from such a wife great
benents.”’

CHAPTER XI
TEERY I A g fa=grag g |
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Sagara again said to Aurva, “Relate to me, Muni, the fixed obser-
vances of the householder, by attending to which he will never be
rejected from this world or the next.” ‘

9 See Manu, 111. 5,%c.
271(‘;‘c These different miodes of marriage are described by Manu, III.
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Aucva replied to him thus: ‘Listen, prince, to an account of
those perpetual observances, by adhering to which both worlds are
subdued. Those who are called Sidhus (saints) are they who are
free from all defects ; and the term Sat means the same, or Sddhu:
those practices or observances (Achdras) which they follow are therefore
called Sadachdras, ‘the institution or observances of the pious.”® The

seven Rshis, the Manus, the patriarchs, are they who have enjoined
and who have practised these observances. Let the wise man awake
in the Muhiirtta of Brahmi (or in the thitd Muhiirtta, about two
hours before sunrise), and with a composed mind meditate on two
of the objects of life (virtue and wealth), and on topics not incom-
patible with them. Let him also chink upon desire, as not coallicting
with the other two ; and thus contemplate with equal indifference
the three ends of life, for the purpose of counteracting the uuseen
consequences of good or evil acts. Let him avoid wealth and desire,
if they give uneasiness to virtue ; and abstain from virtuous or
religious acts if they involve misery, or are cencured by the world.?

1 Jcnes renders Achara (sn’%nt ), ‘the immemorial customs
of good men’ (Manu, II.6): following the explanation of Kullika
Bhatta, which is much the same as that of our text: FHATEHHIEA
THey: @At gifigsrt ) ‘Achara means the use of blankets or

bark, &c. for dress. Sadhus are pious or just men.’ Achéaras are,
in fact, al! ceremonial and purificatory observances or practices, not
expiatory, which are enjoined either by the Vedas or the codes of law

.2 That is, he may omit prescribed rites, if they are attended with
difficulty or danger: he may forego ablutions. if they disagree with his
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Having nsen, he must offer adoration to the sun ; and then, in
the south-east quarter, at the distance of a bowshot or more, or any
where remote from the village, void the impurities of nature. The
water that temains after washing his fect he must throw away into
the courtyard of the house. A wisc man will never void urine on
his own shadow, nor on the shadow of a tree, nor on a cow, nor
against the sun, nor on fire, nor against the wind, nor on his Guru,
nor men of the three first castes ; nor will he pass cither excrement
in a ploughed field, or pasturage, or in the company of men, or on a
high road, or in rivers and the like, whicis are holy, or on the bank
of a stream, or in a place where bodies are burnt ; or any where
quickly. By day let him void them with his face to the north, and
by night with 'his face to the south, when he is not in trouble. Let
him perform these actions in silence, and without delay ; covering
his head with a cloth, and the ground with grass. Let him not take,
for the purposes of cleanliness, carth from an ant-hill, nor a rat-hole,
nor from water, nor from the residue of what has been so used, nor

health ; and he inay omit pilgrimage to boly - shrines, if the way to
them is infested by robbers. Again, it is enjoined in certain ceremonies
to eat meat, or drink wine ; but these practices are generally reprehend-
ed by pious persons, and a man may therefore disregard the injunction.
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soil that has been employed to plaster a cottage, nor such as has been
thrown up by insects, or turned over by the plough. All such kinds
of carth let him avoid, as means of purification. One handtul is
sufficient after voiding urine ; three afcer passing ordure: then ten
bandfulls are to be rubbed over the left hand, and seven over both
hands. Let him then rince his mouth with water that is pure,
neither fetid, nor frothy, not full of bubbles ; and again use carth to
cleanse his feet, washing them well with water. He 1s to drink watet
then three cimes, and twice wash his face with it ; and next touch
with it his head, the cavitics of the eyes, ears, and nostrils, the
forchead, the navel, and the heart.® Having finally washed his. mouth,
a man is to clean and dress his hair, and to decorate his person,
before a glass, with unguents, garlands, and perfumes. He is then,
according to the custom of his caste, to acquire wealth, for the sake of
subsistence ; and with a lively faith worship the gods. Sacrifices
with the acid juice, those with clarified butter. and those with
oﬁuitii of food, arc comprchended in wealth:  wherefore let men
exert themselves to acquite wealth for these purposes.

3 Many of these directions are given by Manu, IV, 45, &c.

4 That is, wealth is essentiai to the performance of religious rites,
and it is also the consequence of performing them. A householder
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“As preparatory to all established rites of devotion the householder
should bathe in the water of a river, a pond, a nacural channel, or a
mountain torrent ; or he may bathe upon dry ground, with water
drawn from a well, or taken from a river, or other source, where there
is any objection to bathing on the spot.* When bathed, and clad in
clean clothes, let him devoulty offer libations to the gods, sages, and
progenicors, with the patts of.the hand severally sacred to each. He
must scatter water thrice, to gratify the gods ; as many times, to
please the Rshis ; and once, to propitiate Prajipati: he must also
make three libations, to satisfy the progenitors. He must then pre.ent,
with the part of the hand sacred to manes, water to his patertal
grandfather and great-grandfather, to his maternal grandfacher, great-
grandfather, and his father ; and at pleasute to his own mother and

should therefore diligently celebrate them, that he may acquire property,
and thus be enabled to continue to sacrifice. Accordingto Gautama
there are seven kinds of each of the three sorts of sacrificial rites parti-
cularized in the text, or those in which the Soma juice, oiled butter, or
food are presented. Of the latter, according to Manu, there are four
varieties, the offering of food to the Visvadevas, to spirits, to deceased
ancestors, and to guests, 1I, 86. The seven of Gautama are, offerings
to progenitors on certain eighth days of the fortnight, at the full and
change, at Sraddhas generally, and to the manes on the full moon of
four different months, or §rdvan, Agrahayana, Chaitra, and Aévin.

5 A person may perform his ablutions in his own house, if the
weather or occupation prevent his going to the water. If he be sick, he
may use warm water ; and if bathing be altogether injurious, he may
perform the Mantra snana, or repeat the prayers used at ablution, with-
out the actual bath.
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his mother’s mother and grandmother, to che wife of his preceptor,
w his preceptor, his maternal uncle, and other relations,® to a dear

friend, and to the king. Let him also, after libations have been made
to the gods and the rest, present others at pleasure for the benefic of
all beings, reciting inaudibly this prayer ; ‘May the gods, demons,
Yakshas, scrpents, Raikshasas, Gandharbas, lgiéichas, Guhyakas,
Siddhas, Kushmindas, trees, birds, fish, all that people the waters,
or the carth, or the air, be propitiated by the water I have presented
to them. This water is given by me for the alleviation of the pains
of all those who are suffering in the realms of hell. May all chose
who are my kindred, and not my kindred, and who were my relations
in 2 former life, all who desire libations from me, receive satisfaction
from this water ! May this water and sesamum, presented by me,
relieve the hunger and thirst of all who are suffering from those

6 The whole series is” thus given by Colebrooke ; As. Res. V., 367.
Triple libations of tila (sesamum seeds) and water arc_to be given to the
father, paternal grand-father and great grand-fatber, ; to the mother,
materqal grand-father, great grand-father, and great great grand-father:
and single libations are to be offered to the paternal and maternal

grand-mother and great grand mother, to the paternal uncle, brother,
son, grandson, daughter’s son, son-in-law, maternal uncle, sister’s son,
father’s sister’s son, mother’s sister, and other relatives. With the excep-
tion of those, however, offered to his own immediate ancestors. which
are obligatory, these libations are optional. and are rarely made.
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inflictions, whercsoever they may be 1'% Presentations ot water,
in the manner, oh king, which I have described. yield gratification to
all the world: and the sinless man, who in the sincerity of faith
pours out these voluntary libations, obtains the merit that resules
from affording nutriment to all creatures.
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“Having then rinced his mouth, he is to offer water to the sun,
wouching his forchead with his hands joined, and with this prayer ;
‘Salutation to Vivasvat, the radiant, the glory of Vishnu ; to the
pure illuminator of the world ; to Savieri, the granter of the fruir of
acts.’ He is then to perform the worship of the house, prcscnting to
his tutclary deity water, flowers, and incense. He is next to offer
oblations with fire, not preceded by any other rite, to Brahmi.®
Having invoked Prajdpati, det him pour oblations reverently to his
household gods, to Kiéyapa and to Anumati,® in succession. The

glvcn

7 The first part of this prayer is from the Sama-veda, and is given
by Colebrooke, As Res. V. 367.

8 The rite is not addressed to Brahmé specially, but he is to be
invoked to preside over the oblations offered to the gods and sages sub-
sequently particularized.

9 Kaéyapa, the son of Kasyapa, is Aditya, or the sun. Anumati is
the personified moeon, wanting a digit of full. The objects and order
of the ceremony here succinctly described didler from those of which
Colebrooke gives an account (A5, Res. VI1I. 236), and from the form of
oblations given by Ward (Account of the Hindus, 11. 447); but, as
observed by Colebrooke, “oblations are made with such ceremonies.
apd in such form, as are adapted to the religious rite which is intended
1o be subsequently performed.” 4s. Res. V11, 237.
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residue of the oblation Iet him offer to the carth, to water, and to rain,
in a pitcher ac hand ; and to Dbitri and Vidhirri at the doors of his
house, and in the middle of it to Brahm4. Let the wise man also
offer the Bali, consisting of the residue of the oblations, to Indra,

Yama, Varuna, and Soma, at the four cardinal points of his dwelling,
the cast and the rest ; and in the north-east quarter he will present 1t
to  Dhanvancari.’®  After ‘having thus worshipped the domestic
deities, he will next offer parc of the residue to all the gods (the
Viévadevas) ; then, in the north-west quarter, to Viyu (wind) ;
then, in_all directions, o the poiuts of the horizon, Brahmd, to the
atmosphere, and to the sun; to all the gods, to all beings, to the
lords of bcings, to the Pitrs, to twilight.  Then taking other rice,*
let the houscholder at pleasure cast it upon a'clean spot of ground,
as an offering to all beings, repeating with collected mind this prayer ;
‘May gods, men, animals, birds, saints, Yakshas, serpents, demons,
ghosts, goblins, trees, all that desire food given by me ; may ants,
v moths, and other insects, hungered and bound in the bonds

10 See also Manu, I11. 84, &c. and the As, Res. V11, 275.
1T Or this ceremony may be practised instead of the preceding.
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of acts ; may all obrain satisfaction trom the food left them by me,
and enjoy happiness. May they who have neither mother, nor father,
nor relations, nor food, nor the means of preparing it, be satisfied and

Jeased with the food presented for - their contentment.’?  Inasmuch
as all beings, and this food, and I, and Vishnu are not different, I
therefore give for their sustenance the food that is one with the body
of all creatures. May all beings, that are comprehended in the
fourteen orders of existent things,'* be satisfied with che food bestowed
by me [or their gratificacion, and be delighted,” Having uttered this
prayer, let the devout believer cast the food upon the ground, for the
nourishment of all kinds of beings ; for the héuscholder is thence the
supporter of them all. Let him scatter food upon the ground for dogs,
outcasts, birds, and all fallen and degraded persons.
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«The houscholder is then to remain at eventide in his courtyard
as long as it takes to milk a cow,'* or longer if he pleases, to await

12 This prayer is said by Colebrooke to be taken from the Puranas
(As. Res. VIL 275): he translates the last clause, ‘May they who have
neither food, nor means of obtaining it [In our text the phrase is

Si—3arafufaaquraafa 1 which the commentator explains by Jyra’
aif A5 9 99w W@ fafg: qEEdd arefted: | understanding Anna-

siddhi to mean ‘means of dressing food,” Paka sadhana. The following
passages of the prayer are evidently peculiar to the Vishnu Puréna,

13 Either fourteen classes of Bhiitas or spirits, or the same pumber
of living beings, or eight species of divine, one of human, and five of
animal creatures.

14 This, according to the commentator, is equal to the fourth part of
Ghatika which, considering the latter synonymous with Mubhurtta, or
one-thirtieth of the day and night, would be twelve minutes.
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the arrival of a guest.  Should such a one arrive, he 1s to be received
with a hospitable welcome; a seat is to be offered to him, and his feet
are to be washed, and food is to be given him wich liberality, and he

is to be civilly and kindly spoken to; and when he departs, to be sent
away by his host with friendly wishes. A houscholder should ever
pay attention to a guest who 1s not an inhabitant of the same village,
but who comes from another place, and whose name and lineage are
unknown. He who feeds himself, and neglects the poor and friendless
stranger in want of hospitality, goes to hell. Let a houscholder who
has a knowledge of Brahmd reverence a guest, without inquiring his
studies, his school, his practices, or his race.' .
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“A householdér should also at the perpetual S$riddha encertain
another Brahman, who is of his own country, whose family and obser-
vances are known, and who performs the five sacramental rites. He is
likewise to present to a Brahman learned in the Vedas four handfulls
of food, set apart with the exclamation Hanta; and he is to give to a
mendicant religious student three handfulls of rice, or according to his
pleasure when he has ample means.  These, with the addition of the

15 These precepts, and those which follow, are of the same tenor as
those given by Manu on the subject of hospitality (IIl, 99, &c.), but
more detailed.
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mendicant before described, are to be considered as guests; and he who
treats these four descriptions of persons with hospitality acquits him-
self of the debt due to his fellow men. The guest who departs dis-
appointed from any housc, and proceeds elsewhere, transfers his sins to
the owner of that mansion, and takes away with him such a house-
holder’s merits. Brahmi, Prajépati, Indra, fire, the Vasus, the sun,
are present in the person of a guest, and partake of the food that is
given to him, Let a man therefore be assiduous in  discharging the
duties of hospitality; for he who cats his food without bestowing any
upon a guest feeds only upon iniquity,
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“In the next place the householder must provide food for a married
damsel, remaining in her father’s dwelling; for any one _who 1s ill; for
a pregnant woman; fot the aged and the infants of his house; and
then he may ecat himself. He who eats whilst. these are yet unfed
is guilty of sin in this life, and when he dies ts conécmncd m.hcll to
feed upon phlegm. So he who eats without performing ab!utlons is
fe in hell with filch; and he who repeats not his prayers, with matter
and bleod: he who cats unconsecrated food, with urine; and he who
eats before the children and the rest ate fed is stuffed in Tartarus with
ordure. Hear therefore, oh king of kings, how a houscholder should



444 VISHNU PURANA

T ATAES aedfgaer A9 |
vt dfwarfimarfenn o

T FeTaq g 9 atafigadon |
SRS, JhiT Sl a7 1evll

FTAMAT g ag! FEAeE A9 |
Fearfaforan fas = g @fmma = oui
QURTFTEY: STRATEaRTY A0a< |l
AwgEaAsATE TRy wEA &1
fagesam skt ga 7 fafes ga:

T gEies ga@t it 7 Jargm ATNOO
H~ SR aw o fiad seonia: |

7 gaargd da greaTEEeEa lesl
<A1 g yen v gfadvaear i |

TREGEITAY JHAIF AT T9 ol
Ty O AR o AoaL |

AT ATfaagid gcam AsHd s oll
werfiafed ed @ 9 agfed 99 !

T FEHIATY: PORRTHIHIET 152

feed, so that in cating no sin may be incurred, that invariable healch
and increased vigour may be secured, and all evils and hostile mach-
inations may by averted. Let the houscholder, having bathed, and
offered libations to the gods and manes, and decorated his hand with
jewels, proceed to take his meal, after having repeated the introductory
prayers, and offered oblations with fire,. and having..given food
to guests, to Brahmans, to his clders, and to his family. He must

not eat with a single garment on, nor with wet hands and feet, but
dressed in clean clothes, perfumed, and wearing garlands of flowers:
he must not eat with his face to any intetmediate point of the horizon,
but fronting the east or the north: and thus, with a smiling coun-
tenance, happy and actentive, let him partake of food, of good quality,
wholesome, boiled with clean water, procured from no vile person nor
by improper means, nor improperly cooked. Having given a portion
to his hungry companions, ret him take his food without reproach out
of a clean handsome vessel, which must not be placed upon a low
stool or bed. He must not eat in an unfit place or out of scason, nor
in an incommodious attitude ; nor must he first cast any of his meal
into the fire. Let his food be made holy with suitable texts; let it be
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good of its kind; and it must not be stale, except in the case of truit
or meat;'® nor must it be of dry vegetable substances, other than
jujubes'” or preparations of molasses; but never must a man eat of
that of which the juices have been extracted.*® Nor must a man
eat 5o as to lcave no residue of his meal, except in the casc of flour,
ca!ccs, honey, water, curds, and butter. Let him, with an attentive
mind, first taste that which has a sweet flavour: he may take salt
and sour things in the middle course, and finish with those which are
pungent and bitter. The man who commences his meal with fluids,
then partakes of solid food, and Bnishes with fluids again, will ever
be strong and healthy. In this maaner lec him feed without fauls,
silent, and contented with his food; taking, without uttering a word,
to the extent of five handfulls, for the nutriment of the vital principle.

16 By stale, as applied to meat, is intended in this place probably
meat which has been previously dressed as partof an offering to the
gods or manes : meat which is dressed in the first instance for an

individual being prohibited ; as by Yajnavalkya : FATHE arstr;iﬁu
‘Let him avoid flesh killed in vain ;* or that which is not the residue of
an offering to the gods, &c. ¥grg=mafyrs’ gwwafa 1 So also Manu,
V. 1 ’ v

17 By dried vegetables, &c. ( msammﬁé) is to be understood un-
boiled vegetables, or potherbs dressed without being sprinkled with
water : FAIGE 997 TH Instead of FEfiE+a: ‘jujubes,’ the reading
is somctimes gftadwg: ‘myrobalans :* the other term, ¥YIIFI:,

is explained ‘sweet-meats.’ The construction here, however, is some-
what obscure.

18 As oil-cake, or the sediment of any thing after expression,
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Having eaten sufficiently, the householder is then to ninse his mouth,
wich his face turned towards the east or the north; and having again
sipped water, he is to wash his hands from the wrist downwards,
With a pleased and tranquil spiric he is then to take a seat, and call
to memory his tutclary deity; and then he is thus to pray: ‘May
fire, excited by air, convert this food into the earthly elements of this
frame, and in the space afforded by the ctherial atmosphere cause it to
digest, and yicld me satisfaction! May this food, in its assimilation,
contribute to the vigour of the earth, watcr, fire, and air of my body,
and afford unmixed gratification! May Agasti, Agni, and submarine
fire effect the digestion of the food of which I have caten; may they
grant me the happiness which its conversion into nucriment engenders;
and may health ever animate my form! May Vishnu, who is the chief
principle of all invested with bodily structure and the organs of sense,
be propitiated by my faith in him, and influence the assimilation - of
the invigorating food which I have eaten! For verily Vishnu is the
cater and the food and the nutriment: and through this belief may
that which I have eaten be digested.’
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“Having repeated this prayer, the householder should rpb his
stomach with his hand, and without indolence petform such rices as
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confer repose, passing the day in such amusements as  arc authorized
by holy writings, and are not incompatible with the practices of the
righteous; until the Sandhya, when he must engage in pious medita-
tion. At the Sandhyd at the close of the day he must perform the
usual rites before the sun has quite set; and in the morning he must
petform them before the stars have disappcarcd.“ The morning and
evening rites must never be neglected, except at scasons of -impurity,
anxiety, sickness, or alarm. He who is preccdcd by the sun in rising,
ot sieeps when the sun is setting, ‘unless 1t procccd from illness and the
like, incurs guile which requires atonement; and therefore let a man
rise before the sun in the morning, and sleep not until after he has set.
They who sinfully omit both the morning and the evening service go
after death to the hell of darkness. In the evening, then, having again
dressed food, let the wife of the houscholder, in order to obtain the
fruic of the Vaiévadeva rite, give food, without prayers, to outcasts
and unclean spirits. Let the householder himselt, according to his
means, again show hospitality to any guest who may arrive, wel-
coming him wich the salutation cf evening, water for lus feetr, a seat,

i
19 So Many, 1L 101. and 1V. 93
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a supper, and a bed. The sin of want of hospitality to a guest who
comes after sunset is eight times greater than that of turning away onc
who arrives by day. A man should therefore most especially show
respect to one who comes to him in the cvcning for shelter, as the

ateentions that gratify him will give pleasure to all the gods. Let
the hoiischolder, then, according to his ability, afford a guest food.
otherbs, water, a bed, a mat, or, if he can do no more, ground on

which to lie.
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“After ecating his evening meal, and having washed his feet, the

householder is to go to ress. His bed is to be entire, and made of
wood : it is not to be scanty, nor cracked, nor uneven, nor dirty, nor

infested by insects, nor without a bedding: and he is to sleep with
his head either to the cast or to the south ; any other position is
unhealthy. In due scason a man should approach his wife, when a
fqrtunat'c asterism prevails, in an auspicious moment, and on even
nights, if she is not unbathed, sick, unwell, averse, angry, pregnane,
hungry, or over-fed. He should be also free from similar imperfec-
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tions, should be neatly attired and adotned, and animated by tender-’
ness and affection. There are certain days on which unguents, flesh,
and women are unlawful, as the eighth and fourteenth lunar days,
new moon and full moon,?® and the entrance of the sun into a new
sign. On these occasions the wise will restrain  cheir appetites, and
occupy themselves in the worship of the gods, as enjoined by holy
writ, in meditation, and in prayer ; and he who behaves difterently
wili fall into a hell where ordure will be his food. Let not a man
stimulate his desires by medicines, nor gratify them with unnatural
objects, or in public or holy places. Let him not think incontinently
of another’s wife, much less address her to that end ; for such a
man will be born in future life as a creeping insect. He who commits
adultery is punished both here and hereafter ; for his days in this

20 So Manu, IV, 128,
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wotld are cut short. and when dead he talls into hen.  Thus
considering, let a man approach his own wife in the proper season, or
even at other times.”
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Aurva continued.—*Let a respectable houscholder ever venerate the
gods, kine, Brahmans, saints, aged persons, and holy teachers. Let
him observe the two daily Sandhyis, and offer oblations to fire. Let
him dress in untorn garments, use delicate herbs and fowers, wear
emeralds and other -precious stones, keep-his hair smooth and neat;
scent his person with agrecable perfumes, and always go handsomely
attired, decorated with garlands of white flowers. Let him never
appropriate  anothet’s property, no address him with the least
unkindness. Let him always speak amiably and with truth, and
never make public another’s faults. Let him not desite another’s
prosperity, nor seck his enmity. Let him not mount upon a crazy
vehicle, nor take shelter under the bank of a river (which may fall

upon him). A wise man will not form a friendship nor walk in the
same path with oné who is disesteemed, who is a sinner or a drunkard,
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who has many encmues, of who is lousy, with a harlot or her gallane,
with 2 pauper or a liar, with a prodigal, a slanderer, or 2 knave. Let
not a man bathe against the strength of a rapid stream, nor enter 2
house on fire, nor climb to the top of a tree ; nor (in company) clean
his teeth or blow his nose, nor gape without covering his mouth, ner
clear his throat, nor cough, nor laugh loudly, nor emit wind with
noise, nor bite his nails, nor cut grass, not scracch the ground, nor
put his beard into his mouth, nor crumble a clod of clay ; nor look
upon the chief planetary bodies when he is unclean. Let him not
express disgust at a corpse, for the odour of a dead body is the
produce of the moon. Let a decent man ever avoid by night the
place where four roads meet, the village tree, the grove adjaccnt to
the place where bodies are burnt, and a loose woman. Let him not
pass across the shadow ot a venerable person, of an image, of a deity,
of a flag, of 2 heavenly luminary.® Let him not travel alone chrough
a forest, nor sleep by himself in an empty house® Let him kecp
temote from hair, bones, thorns, filth, remnants of offerings, ashes,

1 Manu, 1V. 71. “He who breaks clay, or cuts grass, or bites his
nails, will speedily fall to ruin.”

2 Manu, 1V. 130, 3 Manu, IV, 57,
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chaff, and earth® wet with water in which another has bathed. Let
him not receive the protection of the unworthy, nor attach himself to
the dishonest. Let him not approach a beast of prey ; and let him
not tarry long when he has risen from sleep. Let him not lie in
bed when he is awake, nor encounter fatigue when it is time to rest.
A prudent man will avoid, even at a distance, animals with tusks and
horns ; and he will shun egposure to frost, to wind, and to sunshine.
A man must neither bathe, nor sleep, nor rinse his mouth whilst he
is naked:® he must not wash his mouth, or perform any sacred rite,
with his waistband unfastened: and he must not offer oblations to
fire, noc sacrifice to the gods, nor wash his mouth, nor salute a
Brahman, nor utter a prayer, with only one garment on. Let him
never associate with immaoral persons :  half an instant is the limit for
the intercourse of the rightcous with them. A wise man will never
engage in a dispute with either his superiors or inferiors: controversy
and marriage arc to be permitted only between equals. Let not a
prudent man encer into contention: let him avoid uprofitable enmity.

A small loss may be endured ; but he should shun the wealth that is
acqured by hostilicy.

4 1b. id. 78 5 1b,id. 45.
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“When a man has bathed, he must not wipe his limbs with a
towel mor with his hands, nor shake his hair, nor rinse his mouth
before he has risen. Let him not (when sicting) put one foot over
another, nor stretch forth his foot, in the presence of a superior, but
sit with modesty in the posture called Virdsana (or on his knees).
He must never pass round a temple upon his lefc hand, nor perform
the ceremony of circumambulating 2ny venerable object in the reverse
direction. A decent man will not spit, nor eject any impurity; in
front of the moon, fire, the sun, water, wind, or any respectable
person ;® nor will -he void urine standing, not upon the highway :

he will never step over phlegm, ordure, urine, or blood ; nor is the
cxpectoration of the mucus of the throat allowable at the time of
cating, offering sacrifices or oblations, or repeating prayers, ot in the
presence of a respectable person. :

AT Arweda 7 et foadg g

T 9 JART ATFAEATT FRTET Q30
ATH A ATSAIATAT T o |

T fAurig e/ I GET=EIaY a3 439

“Let not a man treat women with disrespect, nor let him put
entire faith in them. Let him not deal impatiently with them, oor
set them over matters of importance. A man who is attentive to the
duties of his station will not go forth from his house without saluting
the chaplets, flowers, gems, clarified butter, and venerable persons

6 1Ib. id. 52.
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nit. At proper seasons he will salute respectfully the places where
four roads meet, when engaged in offering oblations with fire, Let
him liberally rclicve the virtuous who are poor, and reverence those
who are learned in the Vedas. He who is a worshipper of the gods
and sages, who gives cakes and water to the manes, and wh  exercises
hospitality, obtains the hightest regions after death. He who speaks
wiscly, moderately, and kindly, goes to those worlds which are the
incxhaustible sources of happiness. He who is intelligent, modest,

devour, and who reverences wisdom, his superiors, and the aged,
goes to heaven.
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“On the days called Parvas, on periods of impurity, upon un-
seasonable thunder, and the occurrence of eclipses or atmospheric
portents, a wise man must desist from the study of the Vedas.” The
pious man who suppresses anger and envy, who is benevolent to all,
and allays the fears of others, secures, as the least of his rewards,
¢ajoyment in Svarga. A man shold carry an umbrella, as a defence
zgainst sun and rain ; he should bear a staff when he goes by night,
or through a wood ; and he should walk in shoes, if he desires to
keep his body from harm. As he goes along he should not look up,

7 Manu, IV. 101, &. The legislator is much more copious on this
subject than the author of the Purana.
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“The houscholder who expels all sources of imperfection is in a
great degree acquitted of the threc ordinary objects of existence,
desire, wealth, and virtue ; sinless amongst the sinful ; speaking
amicably to all men ; his whole soul melting with benevolence ; final
felicity 1s in his grasp.  The earth is upheld by the veracity of those
who have subdued their passions, and, following righteous practices,
are never contaminated by desire, covetousness, and wrath. Let
therefore a wise man ever speak the truth when it is agreeable, and
when the truth would ingicc pain lec him hold his peace. Let him
not utter that which, though acceptable, would be detrimental ; for
it were better to speak that which would be salutary, although it

should give exceeding offence.® A considerate man  will always
cultivate, 1n act, thought, and speech, that which is good for living
beings, both in this world and in the next.’’®

8 So Manu, 1V. 138. “Let him say what is true, but let him' say
what is pleasing. Let_him speak no.disagreeabl,e truth, nor let him
speak agreeable falsehod_‘d. This is a primeval rule.”

9 That the preceding chapter agrees in many respects very closely
with the contents of the fourth book of the Isstitutes of Manu, on
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Aurva continued.—“The bathing of a father without disrobing is
enjoined when a son is born; and he is to celebrate the cercmony
proper for the event, which is the Srédd%ﬂa offered upon joyous
occasions.*  With composed mind, and thinking on nothing else, the

Brahman should offer worship to both the gods and progenitors, and
should respectfully circumambulate, keeping Brahmans on his left

economics and private morals, will be evident from the ‘instances cited
of some of the parajlel passages. Several others might have been
adduced,

i The offerings of the Hindus to the Pitrs partake of the character
of those of the Romans to the lares and manes, but bear 2 more cons-
picous part in their ritual, They are said indeed by Manu (111, 203), in
words repeated in the Vayu and Matsya Puranas and Hari Vaméa, to be

of more moment than the worship of the gods : iﬁraﬁqﬁ; g7 ﬁ-qm:;zf
fafesgd 1+ These ceremonies are not to be regarded as merely obsequial;

for independently of the rites addressed to a recently deceased relative,
and is connexion with him to remote ancestors and to the progenitors
of all beings. which are of a strictly obsequial or funereal description,
ofterings to deceased ancestors, and the Pitrs ic general, form an essen-
tial ceremony on a great variety of festive and domestic occasions. The
Nirnaya Sindhuy, in a passage referred to by Colebrooke {A4s. Res. VIL).
specifies the following Sraddbas ;: 1. The Nitya, or perpetual ; daily
offerings to ancestors in general : 2. The Naimittika, or occasional ; as
the Ekoddishta, or obsequial offerings on occount of a kinsman recently
deceased : 3. The Kamya, voluntary ; performed for the accomplish-

ment of a special design ( wfrfesd ): 4 The Vrddhi; performed

on occasions of rejoicing or prosperity : 5. The Sapindana ; offerings
to all individual and to general ancestors : 6. The Parvana $raddha ;
offerings to the manes or certain Iunar days called Parvas, or day of full
moon and new moon, and the eighth and fourteenth days of the lunar
fortnight : 7. The Goshthi ; for the advantage of a number of learned
persons, or of an assembly of Brahmans, invited for the purpose : 8.
The Luddhi ; one performed to purify a person from some defilement ;
an  iziatory $Srdaddha @ 9. The Karmanga ; one forming part of the
intiatery ceremonies, or Sanskaras, observed at concepticn, birth, ton-
sure, &c, : 10. The Daiva ; to which the gods are invited ; 11. The
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hand, and give them food. Standing with his face to the east, he
should present, with the parts of the hand sacred to t.hc gods _ar}d to
Prajipati, balls of food,* with curds, unbruised grain, and‘ ]gjubcs;
and should perform, on every accession of good forc_unc, cl)c_ rite by
which the c&ss of progenitors termed Nandimukha is propitiated.” A

Yatra Sraddha ; held by a person going a journey : and 12. The Pushti
Sraddha ; one performed to promote health and wealth. Of these, the
four which are considered the most solemn are the rite performed for

a parent, or near relative, lately deceased ; that which is performed for
kindred collectively ; that observed on certain lunar days ; and that

celebrated on occasions of rejoicing : TN qrEARIES IR
99T ged Nirnaya Sindhu, p. 271,

2 Manu directs the balls to be made from the remainder of the
clarified butter constituting the previous oblation to the gods. III, 215.
Kulluka Bhatta explaips, hewever, the oblation to consist partly of Anna

( == ) food. or boild rice. The latter is the article of which the balls

chiefly consist, Yajnavalkya directs them to be made of rice and
sesamum-seeds, The Vayu P. adds to these two ingredients, honey and
butter : but various kinds of fruit, of pulse, and of grain, and water,
frankincense, sugar, and milk, are also mixed up in the Pindas. *Their
size also differs ; and according to Angiras, as quoted by Hemadri in
the Sradda Mayiikha, they may be of the dimension of the fruit of the
juriube, or of the hogplum, of the fruit of the Bel, or of the wood-apple
or of a fowl’s egg. Some authorities direct Pindas of a different size for
different Srdddhas ; prescribing them no larger than the wood-apple at
the first or pure funereal ceremony, and as big as a cocoa-nut at the
montkly and aunual Sraddha. In practice the Pinda is usually of such
a magritude that it may be conveniently held by the hand,

3 We have here the authority of the text for classing the Nandimu-.
khas amongst the Pitrs (sec Bk, II1. Ch. X): the verse is, aregiya: fgmy:
A9 srew aifag 1 e Ty T AN gs§3fgy 1 and the same Gana or
class is presently again named : F=gt §@ fugwg’ qwdq, sgar 7
The Mantra of the Vrddhi or festival $raddba is also said, in the
Nirpaya Sindhu, to be araigesvy: fyavw: amgtu According to the

authorities, however, which are cited in that work, there seems to be
some uncertainty about the character of the Nandimukhas ; and they
are addressed both as Pitrs and gods : being in the former case either
the ancestors prior to the great grandfather, ancestors collectively, or a
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houscholder should diligently worship, the Pitrs so named, at the
marriage of a son or daughter, on entering a new dwelling, on giving
a name to a child, on performing his tonsure and other purificatory
cezemonies, at the binding of the mother’s hair during gestation, or
on first seeing the face of a son, or the like. The Sriddha on such

occasions, however, has been briefly alluded to. Hear now, oh king,
the rules for the performance of obsequial rites.
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“Having washed the corpse with holy water, dccoratcfi it with

garlands, and burnt it without the village, the kinsmen, having bathed
with their clathes on, are to stand with their faces to the south, fmd
offer libations to the deceased, addressing him by name, _and adding,
‘wherever thou mayest be.”*  They then return, along with the cactle
coming from pasture, te the village; and upon the appearance of the

stats retire to rest, sleeping on mats spread upon the carth. Every day
(whilst the mourning lasts) a cake or ball of food® is to be placed on the

certain class of them ; and in the latter, being identified with the Vi$va-
devas, or a class of them called also Urddhavaktra. The term Nandi-
mukha is also applied to the rite itself, or to the Vrddhi $raddba, and
to one addressed to maternal ancestors. Nirriaya Sindhu, p. 268, &c.

4 “An oblation of water must be next presented from the joiged

palms of the hand, naming the deceased and the family from which he
sprang, and saying, ‘May this oblation reach thee.” As. Res, VII. 244.

The text has, 3o 77 fqariaggsRta aike: 1

5 The proper period of mourning is ten days, on each of which
offerings of cakes. and libations of water, are to be made to the deceased,
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ground, as an offering to the deceased; and rice, without Hesh, is to be
daily caten. Brahmans ate to be fed for as many days as the mourner
pleases, for the soul of the defunct derives satisfaction accordingly as
his relatives are content with their entertainment. On the first day,
or the third, ot seventh, or ninth (afeer the deach of a pcrson). his
kinsmen should change their raiment, and bathe out of doors, and
offer a libation of water, with (tila) sesamum-seeds. On the fourth
day® the ashes and bones should be collected: after which the body
of one connected with the deceased by offerings of funeral cakes may
be touched (by an indifferent person), without thereby incurring im-
purity; and those who are related only by ptcsentation of water are
qualified for any occupation.”  The former class of relatives may use
beds, buc they must still refrain from unguents and flowers, and must
observe contincnce, after the ashes and bones have been collected

augmenting the number of cakes each day, so that on the last day ten
cakes are presented. When the period is shorter, the same riumber of
ten cakes must be distributed amongst the several days, or they may be
presented on one day. Nirnaya Sindhu, p. 429.

6 It should be, more correctly, on that day on which the mourning
ceases, or as previously mentioned, the figst, third, seventh, or ninth ;
but the authorities vary, and, besides these, the second and fourth days,
and certain days of the fortaight or month, are specified. Nirpaya
Sindhu, p. 432,

7 They are no longer unclean. The Sapindas, or those connected
by offerings of cakes to common ancestors, extend to seven degrees,
ascending or descending, The Saménodakas, or those similarly con-
nected by presentations of water, to fourtecn degrees.
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(until the mourning 1s over). When the deceased is a child, or one
who is abroad, or who_has been degraded, or a spiricual preceptor,
the period of uncleanness is bu bricf, and the ceremonies with fire
and water are discretional. Thé food of a family in which a kinsman
1s deceased 1s not to be partaken of for, ten days®; and during that
period, gifts, acceptance, sacrifice, and sacred study are suspended.
The term of impurity for a Brahman is ten days; for 2 Kshatriya,
twelve; fer a Vaisya, half a month; and a whole month for a Sadra.’
On the fiest day after uncleanness ceases, che neatest relation of the
deceased should feed Brahmans a: his pleasure, but in uneven numbers
and offer to the deceased a ball of rice upon holy grass placed near the
residue of the food that has been eaten. After the guests have been
ted, the mourner, according to his caste, is to touch water, a  weapon,
a goad, or a staff, as he is-purificd by such contact. He -may then
resume the duties prescribed for his caste, and follow the, avocation
ordinarily pursued by its members.

8 That is, a mere guest or stranger is not to partake of it. The
food directed to be given to Brahmans is given in general only to the
relatives of the deceased, who are already unclean. In this respect our
text and the modern practice seem to differ from the primitive system,
as described by Manu, 111, 187. The eleventh or twetlfth day is the
term on which the Sraddha which crowns the whole of the funeral rites
is to be performed, and when Brahmaus are to be invited. Nirraya
Sindhu, p. 437.

9 The number of Pindas, however, is for each case the same, or ten.
Nirriaya Sindhu, p. 429.
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«The $riddha enjoined for an individual is to be repeated on the

day of his death (in each month for a year),’® but without the
prayers and rites petformed on the first occasion, and without offerings
to the Viévadevas. A single ball of food is to be offered to' the
deceased, as the purificacion of one person, and Brahmans are to be fed.
The Brahmans ate to be asked by the sacrificer if they are satisfied;
and upon their assent, the prayer, “May this ever satisfy such a one’
(the deceased) is to be recited.
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«This is the Sriddha called Ekoddishta, which is to be performed
monthly to the end of a twelvemonth from the death of a person; at
the expiration of which the ceremony called Sapindana is to be
observed. The practices of this rite are the same as those of the
monthly obsequies, but a lustration is to be made with four vessels of
water, perfumes, and sesamum: one of these vessels is considered as
dedicated to the deceased, the ather three to the progenitors in general ;
and the contents of the former are to be transferred to the other chree,
by which the deceased becomes included in the class of ancestors, to

10 So Manu, 111. 251. 1t may be doubted 1t the monthly Sraddha
was part of the ancient system, aithough Kulliika Bhatta supposes it to
be referred to (v. 248), and supplies the fancied omission of the text.

11 Parva, ‘first ;” Madhyama, ‘middie ;’ and Uttara, ‘last.’
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whom worship 1s to be addressed with all the ceremonies ot the
Srdddha. The persons who are competent to perform the obsequies
of relations connected by the offering of the cake are the son, grand-

son, great grandson, a kinsman of the deceased, the descendants of
brother, or the posterity of one allied by funeral offerings. In absence
of all these, the ceremony may be instituted by those related by pre-
sentations of water only, or those connected by offerings of cakes or
water to maternal ancestors. Should both families in the male line be
extinct, the last obsequies may be petformed by women, or by the
associates of the deceased in religious or social institutions, or by any
one who becomes possessed of the property of a deceased kinsman,
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*‘Obsequial rites are of three descriptions, initiative, intermediate,

ind subsequent. The first are those which are observed after the
burning of the corpse until the touching of water, weapons, &c. (or
until the cessation of uncleanness). The intermediate ceremonies are
the Sriddhas called Ekoddishta, which are oflered every month: and
the subsequent cites are those which follow the Sapindikarana, when
the deceased is admitted amongst the ancestors of his race ; and the
ceremnonies are thenceforth general or ancestral.  The first set of rites

(as essential) are to be performed by the kindred of the father or
mother, whether connected by the offering of the cake or of water,
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by the associates of the deceased, or by the prince who inherits his
property. The first and the last rites are both to be performed by
sons and other relations, and by daughter’s sons, and their sons ; and
so are the sacrifices on the day of the person’s death. The last class,
or ancestral rites, are to be petformed annually, with the same
ceremonies as are enjoined for the monthly obsequies ; and they may
be also performed by females. As the ancestral rights are therefore

most universal, I will describe to you, oh king, at what seasons, and
in what manner, they should be celebrated.”
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Autva proceeded.—*Les the devout performer of an ancestral oblation?
ptopitiate Brahm3, Indra, Rudra, the Asvins, the sun, fre, the
Vasus, the winds, the Viévadevas, the sages, birds, men, animals,
reptiles, progenitors, and all existent things, by offering adoration to

1 We may here take the opportunity of inquiring who are meant by
the Pitrs ; and, generally speaking, they may be called-a race of divine
beings, inhabiting celestial regions of their own, and receiving into their
society the spirits of those mortals for whom the rite of fellowship in
obsequial cakes with them, the Sapindikarana. has been duly performed.
The Pitrs collectively. therefore, include a man’s ancestors ; but the
principal members of this order of beings are of a different origin. The
Vayu. Matsya, and Padma Puranas, and Hari Vam¢a, profess to give an
account of the original Pitrs. The account is much the same, and for
the most part in the same words, in all. They agree in distinguishing

the Pitrs into sever classes ; three of which are without form ( sn{é-q: ),
or composed of intellectual, not elementary substance, and assuming
what forms they please ; and four are corporal ( mﬁh ). When they

come to the enumeration of the particular classes they somewhat differ,
and the accounts in all the works are singularlv imperfect. According
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them monthly, on the fiftcenth day of the moon’s wane (or dark
fortnight), or on the eighth day of the same period in certain  months,
or at particular seasons, as I will explain.

ATZIEATT &4 fafirenemn fewm |
qE FATA o srfarsay qar (v

“When a houscholder finds that any circumstance has occurred,
or a distinguished guest has arrived, on which account ancestral

to a legend given by the Vayu and the Hari Vamsa, the first Pitrs were
the sons of the gods. The gods having offended Brahma, by neglecting
to worship him, were cursed by him to become fools ; but upon thsir
Tepentance he directed them to apply to their sons for instruction. Being
taught accordingly the rites of expiation and penance by their sons, they

addressed them as fathers ; whence the son of the gods were the first
Pitrs. 3 gams A, st gewEEr e i 3 frdsewE Mg
Sfe@ifyan u So the Matsysa has Fg I Q) a1 ‘The

Pitrs are born in the Manvantaras as the sons of the gods.’ The Hari
Vamsa makes the sons assume the character of fathers, addre:sing them,

‘Depart, children :* szt gawrfy ga“m:n Again ; the Vayu P.

declares the seven orders of Pitrs to have been originally the first gods,
the Vairajas, whom Brahma, with the eye of Yoga, beheid in the eternal

spheres, and who are the gods of the gods : sy greatFET T Oy
foofra a1 AaTem oft egmar tmiﬁﬁttaan:u w1y ¥ g
SIA— 1 Il aF T TG AR | RN TRy

ﬂ'ﬁq: #  Again; inthe same work we have the incorporeal Pitrs

called Vair4jas, from being the Prajapati Viraja : s g ganey
¥ 59 1 fawren fiom: S S e g fwrar: 0 The Matsya agrees
with this latter statement, and adds that the gods worship them :
R frgra froser swned: ¢« qwi v e e & frgam:
The Hari Vamsa has the same statement, but more precisely distinguishes
the Vairdjas as one class only of the incorporeal Pitrs, The com-
mentator states the same, calling the three incorporeal Pitys, Vair4jas,
Agnishvattas, and Varhishads ; and the four cerporeal orders, Sukélas,
Aaungirasas, Susvadhas, and Somapas. The Vairdjas are described as
the fathers of Mena, the mother of Uma. Their abode is variously
termed the Santénika, Sanatana, and Soma loka. As the posterity of
Viraja, they are the Somasads of Manu, The othker classes of Pitrs the
three Puranas agree with Manu in representing as the sons of the
patriarchs, and in general assign to them the same offices and posterity.
They are the following :

Agnishvattas—sons of Marichi, and Pitrs of the gods (Manu-
Maisya. Padma) : living in Soma-loka. and parents of Achchoda
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ceremonies are apptopriate, he should celebrate them. He should
offer a voluntary sacrifice upon any atmospheric portent, at the
equinoctial and solstitiel periods, at eclipses of the sun and moon, on
the sun’s entrance into a zodiacal sign, upon unpropitious aspects of
the planets and asterisms, on dreaming unlucky dreams, and on
eating the grain of the year’s harvest. The Pitrs derive satisfaction
for eight years from ancestral offerings upon the day of new moon

(Matsya, Padma, Harl Vamsa). The VAyu makes them residents of
Viraja-loka, sons of Pulastya, Pitrs of the demigods and demons, and
parents of Pivari; omitting the next order of Pitrs, to whom these cir,
cumstances more accurately refer, The commentator on the Hari V.,

derives the name from Agnishu ( xfig ), ‘in or by oblations to fire,’
and Atta ( srem: ), ‘obtained,” “invoked.’

Varhishads—sons of Atri, and Pitrs of the demons (Manu) : sons of
Pulastya, Pitrs of the demons, residents in Vaibhraja, fathers of Pivarf
(Matsya, Padma, Hari V.).

These three are the formless or incorporeal Pitrs.

Somapéas—descendants of Bhrgu, or sons of Kavi by Svadha, the
daughter of Agni ; and Pitrs of the Brahmans (Manu and Vayu P)).
The Padma calls them Ushmapas. The Hari V. calls the Somapés. to
whom it ascribes the same descent as the Vayu, the Pitrs of the Sudras ;
and the Sukalas the Pitrs of the Brahmuns.

Havishmantas—in the solar sphere, sons of Angiras, and Pitrs of the
Kshatriyas (Manu, Vayu, Matsya, Padma, Hari Vamsa).

Ajyapas—sons of Kardama, Pitrs of the Vaidyas, in the Kamaduha-
loka (Manu, &c.) ; but the lawgiver calls them the sons of Pulastya. The
Pitrs of the VaiSyas are called Kavyas in the Nandi Upapuréna ; and in
the Hari Vam$a and its comment they are termed Susvadhas, sons of
Kardama, descended from Pulaha.

Sukalins—sons of Vasishtha, and Pitrs of the $@dras (Manu and

Vayu P.). They are not mentioned in the Padma. The Matsya inserts
the name and descent, but specifies them as amongst the incorporeal

Pitrs :  sqfaea: fradt afemser gwfaa: | v 3 AT @5 A qRIEE: 0
It may be suspected that the passage is corrupt. The Hari Vamsa makes
the Sukalas sons of Vasishtha, the Pitrs of the Brahmans ; and gives
the title of Somapas to the Pitrs of the SGidras. In general this work
follows the VAyu; but with omissions and transpositions, as if it had
carelessly mutilated its original.

_ Besides these Pitrs or progenitors, other heavenly beings are some-
times made to adopt a similar character : thus Manu says, “The wise
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when the star of the conjunction® is Anurddhd, Visakhd, or Svici :
and for twelve years when it is Pushya, Ardtd, or Punarvasu. It is
not easy for a man to effect his object, who is desitous of worshipping
the Pitrs or the gods og a day of new muon when the stars are those
of Dhanishthd, Purvabhadrapadd, ot Satd-bhishd. Hear also an account
of another class of Sriddhas, which afford especial contentment to
progenitors, as explained by Sanatkumadra, the son of Brahmi, to the
magnanimous Puriiravas, when full of faith and devotion to the Phrs
he inquired how he might please them. The third lunar day of the

month VaiSikha (April, May), and the ninth of Kirtika (October
November), in the light fortnight ; the thirteenth of Nabha (}u]y’,

call our fathers Vasus ; our paternal grandfainers, Rudras ; our patcrnal
great grandfathers, Adityas ; agrecably to a text of the Vedas :” thatis,
these divine beings are to be meditated upon along with, and as not
distinct from, ptogenitors. Hem&dri quotes the Nandi Upapurana for
a different practice, and directs Vishnu to be identified with the father,
Brahma with the grandfather, and Siva with the great grandfather. This,
however, is Saiva innovation. The Vaishnavas direct Aniruddba to be
regarded as-one’s-self, and Pradyumna, Sankarshana, and Vasudeva as
the three ancestors. Again, they are identified with Varuna, Préjapatya,
and Agni ; or, again, with months, seasons, and years. Nirnaya Sindhu,
p. 284, It may be doubted how far any of these correctly represent the
original notions inculcated by the texts of the Vedas, from which, in the
most essential particulars, they are derived,

2 Whaeun the Yogatara, or principal star. seen, is the chiet star or
stars of these asterisms or lunar mansions respectively, see the table
given by Colebrooke : As. Res. I1X. p. 346. The first three named in
the text are stars in Scorpio, Libra, and Arcturus : the second three are
stars in Cancer, Gemini, and Orion : and the third are stars in the
Dolphin, Pegasus, and Aquarius.
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August), and the fifteenth of Migha (January, February), in the
dark fortnight ; are called by ancient teachers the annivessaries of the
first day of a Yuga, or age (Yugidya), and are estcemed most sacred.
On these days, water mixed with sesamum-seeds should be regularly
presented to the progenitors of mankind ; as well as on every solar
and lunar eclipse ; on the eighth lunations of the dark fortnights of
Agrahdyana, Mégha, and Pbdlguna (December—February).; on the
two days commencing the solstices, when the nights and days alter-
nately begin to diminish ; on those days which ate the anniversaries
of the beginning of the Manvantaras ; when the sun is in the path
of the goat ; and on all occurrences of meteoric phenomena. A
Sraddha ac these seasons contents the Pitrs for a thousand years:
such is the secret which they have imparted. The fifteench day of
the dark half of the month Migha, when united with the conjunction
of the asterism over which Varuna presides (Satabhisha), is a season
of no litdle sanctity, when offerings are especially grateful to the
progenitors. Food and water presented by men who are of respectable
families, when the asterism Dhanishthd is combined with che day of
new moon, content the Pitrs for ten thousand, years ; whilst they
repose for a whole age when satisfied by offerings made on the day of
new moon when Ardra is the lunar mansion.

T TR, agAt faamat @t Afawredt an o
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“Hc. who, after having offered food and libations to the Picrs,
bathes in the Ganges, Sutlej, Vipasd (Beyah), Sarasvati, or the

Gomati at Naimisha, expiates all his sins. The Pitrs also say, *Afcer
having received satisfaction for a twelvemonth, we shall further derive .
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gfati!icauon by libations offered by our descendants at some place of
pilgrimage, at the end of the dark fortnight of Migha.” The songs
of the Pitrs confer purity of heart, integrity of wealth, prosperous

seasons, perfect rites, and devout faith ;  all that men can desire.

Hear the verses that constitute those songs, by listening to which all
those advantages will be sccured, oh prince, by you. «That enlighten-
ed individual who begrudges not his wealth, but presents us with
cakes, shall be born in a distinguished family. Prosperous and affluent
shall that man ever be, who in honour of us gives to ' the Brahmans,
if he is wealthy, jewels, clothes, land, conveyances, wealch, or any
valuable presents ; or who, with faith and humility, entertains them
with food, according to his means, at proper seasons.  If he cannot
afford to give them dressed food, he must, in proportion to his ability,
present them with unboiled grain, or such gitts, however trifling, as
he can bestow. Should he be utterly unable even to do this, he must
give to some eminent Brahran, bowing at the same time before him,
sesamumi-seeds adhering to the tiis of his fingers, and sprinkle water
vo us, from the palms of his hands, upon the ground ; or he must
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gather, as he may, todder for a day, and give 1t to a cow ; by_ which
he will, if fitm in faith, yield us satisfaction. 1t nothing of this kind
is practicable, he must go to a forest, and lift up his arms to the sun
and other regents of the spheres, and say aloud—1 have no money,
nor property, nor grain, nor any thing whatever fi for an ancestral
offering.  Bowing thercfore to my ancestors, I hope the progenitors
will be satisfied with these arms tossed up in the air in devotion.
These are the words of the Pitrs themselves ; and he who endeavours,
with such means as he may possess, to fulfil their wishes, performs the
ancestral rite called a $riddha,”

CHAPTER XV
MNT I919 |
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Aurva proceeded.—¢‘Hear next, oh prince, what description of
Brahman should be fed at ancestral ceremonies. He should be ‘one
studied in various triplets of the Rik and Yajur Vedas;' one who is

1 The Brahmans here particularized are termed Trin&chiketa, Tri-
madhu, and Trisuparna ; and are so denominated, according to the
commentator, from particular parts of the Vedas. The first is 80 called
from studying of reciting three Anuvékas of the Kithaka branch of the
Yajur-veda, commencing with the term Trinachiketa ; the second, from
three Anuvakas of the same Veda, beginning Madhuvata, &c. ; and the
third, from a similar portion, commencing Brahmavan namémi. The
first and third terms occur in Manu, III. 185 ; and Kullika Bhatta
explains Trinachiketa to mean a portion of the Yajur-veda, and the
Brahman who studies it ; and Trisuparna, a part of the Rik, and the
Brahman who is acquainted 'with it. The Nirnaya Sindhu explains the
terms in a like manner, but calls the Trisuparna, as well as the Trina-
chiketa prayers, portions of the Yajush. The Trimadhu it assigns to the
Rik. Other explanations are alsc given i0 the terms TrinAchiketa and
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acquainted with the six supplementary _ sciences of the Vedas ;¥ one
who understands the Vedas; one who practises the dutles they enjoin;?
one who exercises penance; a chanter of the principal Sima-veda,* an
officiating priest, a sister’s son, a daughtet’s son, a son-in-law, a father-
in-law, a maternal uncle, an ascetic, a Brahman who maintains the five
fires, a pupil, a kinsman; one who reverences his parents. A man
should first employ the Brahmans frst specified in the principal
obscquial rite; and the others (commencing with the ministering priest)
in the subsidiary ceremonies instituted to gratify his ancestors.
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“A false friend, a man with ugly nails or black teeth, a ravisher,
a Brabman who neglects the service of fire and sachfi study, a vgndor
of the Soma plant, a man accused of any crime, a thief, a calumniator,
a Brabman who conducts religious ceremonies for thc. vulgar; one who
instructs his servant in holy ‘writ, or is instructed 1n it by his servant;
the husband of a woman who has been formerly betrothed to another;

isuparna : the first being explained a Brahman who thrice performs
;l;xl: cgreinony called Chayana ; and the last, one who, after the seven
ascending generations, worships the Pitrs termed' Somapés. These

explanations ar: aov-ever considered less correct than the preceding,
and which are thus given in the authority cited : fonfadafagegt

a
A T TN AT | g WIARART AR |

2 For the six Angas, see Bk 1II. Ch. VL.

3 So the commentator distinguishes the Vedavit, the Brahman who
understands the meaning of_ the text of the Vedas, from the Srotriya,
who practises the rites he studies.

4 Portions of the Séman contained in the Aranyaka are called the
Jyeshtha, ‘elder’ or *principal’ Saman.
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a man who is undutiful to his parents; the protector of the husband
of 2 woman of the servile caste, or the husband of a woman of the
servile caste; and a Brahman who ministers to idols—are not proper

rsons to be invited to an ancestral offering.” On the first day let a

judicious man invite eminent teachers of the Vedas, and other Brah-
mans; and according to. their directions " determine what is to be
dedicated to the gods, and what to the Puurs, Associated with the
Beahmans, let the institutor of an obsequial rite abstain from anger and
incontinence. He who having eaten himself in a S$riddha, and fed
Brahmans, and appointed chem to their sacred offces, is guiley of in-
continence, thereby sentences his progenitors to shameful suffering. In
the fiest place, the Brahmans before described are to be invited; but
those holy men who come to the house without an invitation are also
to be entertained.  The guests are to be reverently received with water
for their feet, and the like; and the eatertainer, holding holy grass in
his hand, is to place them, after they have rinsed their mouths, upen
seats. An uneven number of Brahmans is to be invited in sacrifices to

the manes; an even or uneven number in those prescntcd to the gods;
or onc only on each occasion.®

5 Manu, 111, 150, &c.

6 Astwoor five at a ceremony dedicated to the gods ; three at the
worship of the Pitrs, Nirnaya Sindhu, p. 311.
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“Then let the householder, inspired by religious  faith, offer

oblations to the maternal grandfather, along with the worship of the
Visvadevas,” or the ceremony called Vaiévadeva, which comprehends
offerings to both paternzl and maternal ancestor$, and to ancestors in
general.  Let him feed the Brahmans who are appropriated to the
gods, and to maternal ancestors, with their faces to the north; and
those set apart for the paternal ancestors, and ancestors in general, with
their faces to the east. Some say that the viands of the Sriddha should
be kepe distinct for these two sets of ancestors, but others mainitain
that they are to be fed with the same food, at the same time. Having
spread Kusa grass for seats, and offered libations according to rule,

let the sensible man invoke the deities, with the concurrence of the
Brahmans who are present.® Let the man who is acquainted with che

7 The worship of the Visvadevas. (see Bk. I1]. Ch. X1IV.) forms a
part of the general §raddhas, and of the daily sacrifices of the house-
holder. According to the Vayu this was a privilege conferred upon them
by Brahma and the Pitrs, "as a reward for religious austerities practised
by them upon Himalaya. Their introducfion as a specific class seems to
have originated in the custom of sacnificing to the gods collectively, or to
all the gods, as the name Vigvadevas implies. They appear, however, as
a distinct class in the Vedas, and their assumption of this character is
therefore of ancient date. The daily offering to them is noticed by
Manu, III. 90, 172 ; and offerings to *the 8ods’ are also enjoined at the
beginning and end of a Sraddha. Kullika Bhatta understands here the
Vi§vadevas, and it probably is so; but in another verse different
divinities are specified : *First having satisfied Agni, Soma, Yama, with

clarified butter, let him proceed to satisfy the manes of his progenitors.”

8 The text is AT ‘with their assent ;’ bui no noun occurs in the

seatence with which the relative is connected. It must mean the Brah-
mans, however, as in this passage of Vrddha Parasara : ‘Let the sacri.
ficer place his left hand an the Brahman’s right knee, and say, “Shall |
invoke the Visvadevas 2" and being desired to invoke them, let him
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ritual offer a libation to the gods with water and barley, having
presented to them fowers, perfumes, and incense. Let him offer the
~same to the Pits, placed upon his left; and with the consent of the
Brahmans, having fiest provided seats of Kusa grass doubled, let him
invoke with the usual prayers the manes to the ceremony, offering a
libation, on his left hand, of water and sesamum. He will chen, wich
the permission of the Brahmans, give food to any guest who arrives at
the time, or who is desirous of victuals, or who is. passing along the
road; for holy saints and ascetics, benefactors of mankind, are cravees-
ing this carth, disguised in various sha’pc;." On this account let a
Prudcnt man welcome a person who arrives at such a season; for

Inattention to a guest frustrates the consequences of an ancestral
offering.

TEATT FHATATENH qq 15T |
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“The sacrificer is then to offer food, without salt or seasoning, to

address them with the two Mantras, “Visvadevas, he is come ! Visva-
devas, hear him 1” gq: gega =aeq fan gfauarghn ) Yrmafsissfafy
TAIIAL N AATRIATR PR & W I eqanfafy daga’
Lo g

9 This notion occurs more than once in the Vayu, in nearly the

same words : g7 ff fedw wtfe gfydifimy 1 aerRfafuwmaT=as-
Rrrega gaiwfa: o
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fire,® three several times, with the consent of the assistant Brahmans ;
exclaiming first, «To fire, the vehicle of the oblations ; to the manes
Swiha I’ Next addressing the oblation to Soma, the lord of the
progenitors ; and giving the third to Vaivasvata, He is then to
place a very little of the residue of the oblation in the dishes of the
Brahmans ; and next, presenting them with choice viands, well
dressed and scasoned, and abundant, he is to request them civilly to
partake of it at their pleasure. The Brahmans are to eat of such food
attentively, in silence, with cheerful countenances, and at their case.
The sacrificer is to give it to them, not churlishly, nor hurricdly, but
with devout faith.
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_ “Having next recited the prayer of the discomfiture of malignant

spitits,* and scattered sesamum-seeds upon the ground, the Brahmans
who have .bccn fed are to be addressed, in common with the ancestors
of the sacrificer, in this manner: *‘May my father, geandfather, and
great grandfathcr. in this persons of these Brahmans, receive

satisfaction ! May my fathee, grandfather, and greac grandfather
detive nutriment from these oblations to fire ! May my father,

10 This places the initiatory oblations noticed by Manu (sce S
note 7) subsequent to the offerings to the Visvadevzs. (sce Supra

11 The Rakshoghna Mantra : the extinguishing of a lamp, lighted

to keep off evil spirits, which is accompanied by a
As Res. VII. 274, P y & Mantra, or prayer.
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grandfather, and great grandfather derive satisfaction from the balls
of food placed by me upon the ground ! May my father, grandfather,
-and great grandfather be pleased with what I have this day offered
them in faich | May my maternal grandfacher, his father, and his
facher, also enjoy contentment from my offerings | May all the gods
expericnce gratification, and all evil beings perish | May the lord of
sacrifice, the imperishable deity Hari, be the acceptor of all oblations

mude.to the manes or the gods ! and may ail malignant spirits, and
encmies of the deities, depart from the rite.’
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ments, along with sesamum-sceds. With the part of his hand sacred
to the manes he must offcr sesamum-seeds, and water from his joined
palms ; and with the same part of his hand he must present cakes
to his maternal ancestors. He should in lonely places, naturally
beautiful, and by the side of sacred streams, diligenty make presents
(to the manes and the Brahmans).® Upon Kusa grass, the tips of
which are pointed to the south, and lying near the fragments of the

12 Part of thig passage is in the words of Manu, II1. 207 : SASOY
1Yy iy Aafg 1+ It is omitted in the MSS. in the Bengati ¢

haracter.
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meac, let the houscholder present the first ball of food, consecrated
with flowers and incense, to his father ; the second to his grandfacher;
and the third to his great grandfather ; and let him satisfy those
who are contented with the wipings of his hand, by wiping 1t with
the roots of Kusa grass® After presenting balls of food to his
maternal ancestors in the same manner, accompanied by perfumes and
incense, he is to give to the principal Brahmans water to rinse their
mouths ; and then, with attention and Picty, he is to give the
Brahmans gifts, - according to his power, soliciting their bencficcions,
accompanied with the exclamation ‘Swadhi I'** Having made presents
to the Brahmrns, he is to address himself to the gods, saying, ‘May
they who are the Vivadevas be pleased with this oblation I’ Having
thus said, and the blessings to be soliciced having been granted by
the Brahmans, he is to dismiss ficst the paternal ancestors and then
the gods. The order is the same with the maternal ancestors and the
gods in respect to food, donation, and  dismissal, Commencing with
the washing of the feet, until the dismissing of the gods and
Brahmans, the ceremonies are to be performed first for paternal

13 Manu, IIL 216.

14 “Then let the Brahmans address him. saying, ‘Swadha !’ for in
all ceremonies relating to deceased ancestors, the world Swadha4 is the
highest benison.” Manu, 1II. 252,
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ancestors, and then for ancestors on the mother’s side. Let him
dismiss the Brahmans with kindly speeches and profound respect, and
attend upon them at the end of the Sriddha, until permitted by them
toreturn, The wise man will then perform the invariable worship
of the Visvadevas, and take is own meal along with his friends, his
kinsmen, and his dependants,
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“In this manner an enlightened. houscholder will celebrate the
obsequial worship of his paternal .and m.aterm!l ancestors, w.'hp,
satisfied by his o!ﬁrings. will geant him all his desices.  Three things
arc held pure ac obsequies, a daughter’s son, a'Ncpal b!ankc(_:, and
sesamum-seeds ;¥ and che gift, or naming, or sight of silver is also

15 We have here the words of Manu ; g NT ofrarfy fifga
gaefaen: 1« 1L 235. ‘Three things are held pure a¢ such obsequies,

the daughter’s son, the Nepal blanket, and sesamum-seed.’ Sir Wm,
Jones’s translation of these terms rests upon the explanation of Kulliika

Bhatfa of this and the verse preceding ; agerafy $ifsa’ w2 g7 A Arerde
FI9 9199 T ‘Let him give his daughter’s son, though a religious

student, food at a Sraddha, and the blanket for a seat’ The com-
mentator on our text says that some understand by Dauhitra, clarified
butter made from the milk of a cow fed with grass gathered on the day
of new moon ; and some explain it a plate or dish of buffalo horn.
Kutapa he interprets by Ashtama Mubhiirtta, the eighth bour of the day,
or a little after noon, although he admits that some render it a blanket
made of goats® wool. These explanations are also noticed in the Nirnaya
Sindhu, p. 302 ; and, upon_the authority of the Maisya P., Kutapa is
said to mean eight things, which equally consume (Tapa) all sis (Ku),
Or noon, a vesel of rhinocers’ horn, a nepal blanket, silver, holy grass

sesamum, kine, and a daughter’s son : HAE: SIITA o q9T INTAFETA:L |
dea” guiiferar ey Afgamren: wga: 1 qrd Fhaafragea gsamwfu: |
FETRY JATE L, FAT €Y e |
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propitious.’® The person offering a Sféddha should av_oid. anger,
walking about, and hurry ; these three things are very ob]cctxonlal?le.
The Viévadevas, and paternal and maternal ancestors, and the living
members of a man’s family are all nourished by the offerer of ancestral

oblations.

WHATHTE T aRImaTREy F7=AT |
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“The class of Pitris derives support from the moon, and the moon
is sustained by acts of austere devotion. Hence the appointment of
one who practises austerities is most desirable. A Yogi set before a
thousand Brahmans enables the institutor of obsequial rites to enjoy
all his desires.”’?”

CHAPTER XV1
gfer-rea-Aidey Tw@ TgE 9 1
B TEFS GAET AT 7 (121

Aurva continued.— ‘“Ancestors are satisfied for a month with offerings
of rice or other grain, with clarified butter,) with fish, or the flesh of

16 So the Matsya P, has -the gift, sight, and name of silver are

desired :’ IFqEq q4T T TUF a9 Fax 1 The notion originates with
Manu, II1. 202,

17 The same doctrine is inculcated by the Vayu P.; but it appears
to be a Pauranik innovation, for Manu places the Brahman intent on
scriptural knowledge and on austere devotion on a level, and makes no
mention of the Yogi. III. 134,

1 See Manu, III. 266, &c, The articles are much the same ; the
periods of satisfaction somewhat vary,
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the hare, of birds, of the hog, the goat, the antelope, the deer, the
gayal, or the sheep, or with the milk of the cow, and its products.?

They are for ever satisfied with flesh (in general), and with that of the
long-eared white goat in particular. The flesh of the rhinoceros, the
Kilasdka potherb, and honey, are also especial sources of satisfaction
to those worshipped at ancestral ceremonies.  The birth of that man
is the occasion of satisfaction to his progenitors who performs at the
due time their obsequial rites at Gaya. Grains that spring up spon-
tancously, rice growing wild, Panic of both species (white or black),
vegetables that grow in forests, are fit for ancestral oblations ; as are
barley, wheat, rice, sesamum, various kinds of pulse, and mustard.
On the other hand, a houscholder must not offer any kind of grain
that is not consccrated by religious ceremonics on its first coming into

2 The expression Gavya ( sy ) implies all that is derived from a
cow, but in the text it is associated with ‘Besh ;' and, as the commentator
observes, some consider the flesh of the cow to be here intended :

AEAAITITHIGAIA-A | but this, he adds, relates to other ages. In

the Kali or present age it implies milk and preparations of milk. The
sacrifice of a cow or calf formed part of the ancient Sraddha. It then
became typical, or a bull was turned loose, instead of being slaughtered;
and this is still practised on some occasions. In Manu, the term Gavya

is coupled with others, which limit its application : gy’ g e 9T
989 91 ‘A whole year with the milk of cows, and food made of that
milk.” III. 271,
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scason ; not the pulse cailed Réjamdsha, nor millet, nor lentils, nor
gourds, nor gatlick, nor onions, nor nightshade, nor camels’ thorn,
nor salt, nor the efflorescence of sale deserts, nor red vegetable extracts,
nor any thing that looks like salt, no¢ any thing that is not commend-
able ; nor is water fit to be offered at a Stiddha that has been broughe
by night, or has been abandoned, or, is so little as not to satisfy a
cow, or smells badly, or is covered with froth, The milk of animals
with undivided hoofs, of a camel, a ewe, a deer, or a buffalo, is unfic
for ancestral oblations. If an obsequial ritc is looked at by a eunuch,
a man ejected from society, an outcast, a heretic, a drunken man, or
one diseased, by a cock, a naked ascetic,S a monkey, a village hag, by
a weman in her courses or pregnant, by an unclean person, or by a
carrier of corpses, neither gods nor progenitors will partake of the food.
The ceremony should therefore be performed in a spot carefully en-
closed. Let the performer cast sesamum on the ground, and drive
away maligoant spirits, Let him not give food thac is fetid, or vitia-
ted by hairs or insects, or mixed with acid gruel, or stale. Whatever

3 Nagna is literaliy ‘Daked,” but, as explained in the following
chapter, means a Jain mendicant. No such person is included by Mar}u
(111, 239, &c.) amongst those who defile a $§raddha by looking wupon it.

The Vayu contains the same prohibition : aFmed 7 9% |
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suitable food is presented with pure faith, and with the enunciation of
name and race, to ancestors, at an obsequial oblation, becomes food to
thern (or gives them nourishment). In former times, O king of the
carth | this song of the Pitrs was heard by Ikshwiku, the son’of
Manu, in the groves of Kaldpa (on the skirts of the Himadlays moun-
tains) : ‘Those of our descendants shall follow a righteous path who
shall reverently present us with cakes at Gaya. May he be born in
our race who shall give us, on the thirteenth of Bhddrapada and
Migha, milk, honey, and clarified butter ; or when he marites a

maiden, ot liberates a black bull,* or performs any domestic ceremony
agreeable to rule, accompanied by donations to the Brahmaans!”2

4 Nila vrsha ; but this animal is not altogether or always black.
In the Brahma P., as quoted in the Nirnaya Sindhu, it is said to be of a
red colour, with- light face and tail, and white hoofs and horns ; or a
white bull, with black face, &c. ; or a black buli, with white face, tail,

and feet.

5 Very full descripticns of the Srdddha occur in almost all the
Purénas, especially in the Vayu, Kirma, Markandeya, Vamana, and
Garuda. The Matsya and Padma (Srishthi Khanda) contair descriptigns
which are much the same as that of the Vayu. The accounts of the
Brahma, Agni, and Varaha are less full and regular than in some of the
others ; and in none of them is the subject so fully and perspicuously
treated as in our text. For satisfactory information, however, the Srad-
dha Mayiikha and the Nirnaya Sindhu should be consulted.
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Pacasaras——Thus, in former days, spake the holy Aurva to the illus-
trious monarch Sagara, when he inquired concerning the usages proper
to be practised by mankind ; and thus I have explained to you the
whole of those observances against which no one ought to transgress.
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i ir, that an ancestral rite

Maitreya.— You have told nie, venerable sir, ¢t |

is not to bZ looked upon by certain persons, amongst whom you men.-
tioned such'as were apostates. 1am desitous to learn whom you
intended by that appeilation ; what practices bestow such a title upon
a man ; and what 1s the character of the individual to whom you

alluded.
' qUET 34T |
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Pardsara;—The Rik, Yajur, and Sima Vedas consticute thf. u'ipl‘e
covering of the several castes, and the sinner who throws this off is

said to be naked (or apostate). The three Vedas are the raiment of
all the orders of men, and when chat is discarded they are lefe bare.?

1 This idea is expressed in nearly the same terms in the Vayu P, :
. . . . - - N\
@ qAY qATA F G0 @A | Rt 3 NN 7 w0 9 o
‘The three Vedas are the covering of all beings, and they who throw it

off through delusion are tatled Nagnas, naked.’ The notion is probably
otiginal with neither of the Puranas, and the metaphorical sense of the



?

VISHNU PURANA 483

739 TATTAAE WIS GHETHT |
FIATHATE I afaEIseAfaamg: ol

On this subject hear what I heard my grandfather, the pious VaSi-
shtha, relate to the magnanimous Bhishma:
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There was formerly a battle between the gods and demons, for

the period of a divine year, in which the gods were defeated by the
demons under the command of Hrida.> The discomfited decities fled
to the northern shore of the milky ocean, where en aging in religious
penance they thus prayed to Vishnu: ¢May the ﬁgtst of beings, the
divine Vishnu, be pleased with the words that we are about to address
to bim, 10 order to propitiate the lord of all worlds; from which
mlighry cause all created things have originated, and into whom t
shall again dissolve! Who is able to declare his praise? We, who have
been put to shame by the triumph of our foes, “will glorify thee al-

term is not that in which it was first employed ; ascetics, whether of the
Bauddha or of the Digambara order of Jains, being literally Nagnas, or
going naked. The qualified application of it, however, was rendered
necessary by the same practice being familiar to ascetics of the orthodox

faith. To go naked was not necessarily a sign of a heretic, and therefore
his nudity was understood to be, rejecting the raiment of holy writ.
Thus the Vayu P. extends the word to all ascetics, including naked
Brahmans, who practise austerities fruitlessly, that is, heretically or

hypocritically ; a7 qust 747 gUET a1 awy A G | 747 F@ 747 WO A
T aArga &A1: 1 ‘The Brahman who unprofitably bears a staff, shaves

his head, goes naked, makes a vow, or mutters prayers. all such persons
are called Nagnas and the like.’

2 A son of Hiranyakasipu (Bk. I. ch. XV).
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though thy true power and might be not within the reach of words.
Thou art carth, water, fire, air, cther, mind, crude matter, and
primeval soul: all chis clementary creation, with or without visible
form, is thy body; all, from Brahmj to a stock, diversified by place
and ume. Glory to thee, who art Brahmi, thy first form, evolved
from the lotus springing from the navel, for the purpose of creation.
Glory to thee, who art Indra, the sun, Rudra, the Vasus, fire, the
winds, and even also ourselves. Glory to thee, Govinda, who art all
demens, whose essence is arrogance and want of discrimination, un-
checked by patience or self-control. Glory to thee, who art the
Yakshas, whose nature is charmed with sounds, and whose frivolous
hearts pecfect knowledge cannot pervade.  Glory to thee, who art all
fiends, chat walk by nighe, sprung from the quality of darkaess, ferce,
fraudulent, and cruel. ~Glory to thee, Janirddana, who art that piety
which is the instrument of recompensing the virtues of those who

abide in heaven. Glory to thee, who art one with the saints, whose
perfect nature is ever blessed, and €raverses unobstructed all permeable
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clements. Glory to thee, who art one with the serpent race, double-
tongued, tmpetuous, cruel, insatiate of enjoyment, and abounding
with wealth.  Glory to thee, who art one with the Rshis, whose
nature is free from sin or defect, and is identificd with wisdom and
tranquillicy.  Glory to thee, oh lotus-eyed, who art one with time,

the form that devours, without remorse, all created things at the termi-
nation of the Kalpa, Glory to thee, who art Rudra, the being that

dances with delight after he has swallowed up all things, the gods and
the rest, without distinction. Glory to thee, Janirddana, who art man,
the agent in developing the results of that activity which _ proceeds
from the quality of foulness. Glory to thee, who art brute aniimals,
universal spirit that tends to perversity, which proceds from the quali

of darkness, and is encumbered with the twenty-eight kinds of obstrue-
tions.”  Glory to thee, who art that chief spiric which is diversified in

. the vegetable world, and which, as the essence of sacrifice, is the

instrument of accomplishing the perfection of the universe. Glory to
thee, who art every thing, and whose primeval form is the objects of
petception, and heaven, and animals, and men, and gods. Glory to
thee, who art every thing, and whose primeval form is the objects of
perception, and heaven, and animals, and men, and gods. Glory two
thee, who art the cause of causcs, the supreme spirit; who are discinct

3 SeeBk. I. Ch. V.u.5.
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from us and all beings composed of intelligence and matter and the
like, and with whose primeval nature there is nothing that can be
compared. We bow to thee. O lord, who hast neither colour, nor
extension, not bulk, nor any predicable qualities; and whose essence,
purest of the pure, is appreciable only by holy sages. We bow to
thee, in the nature of Brahma, uncreated, undccaying; who art in our
bodies, and in all other bodies, and in all living creatures; and besides
whom there is nothing else. We glorify that Visudeva, the sovereign
lord of all, who is without soit, the sced of all things, exempt from
dissolution. unborn, cternal, being in essence the supreme condition of
spitit, and in substance the whole of this universe.”
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Upon the conclusion of their prayers, the gods beheld the sovereign
deity Hari, armed wich the shell, the discus, and the mace, riding on
Garuda. Prostrating themselves before him, they addressed him, and
said, *Have compassion upon us, O lord, and protect us, who have
come to thee for succour from the Daicyas. They have seized upon the
three worlds, and appropriated the ofterings which are our portion,
taking care not to transgress the peecepts of the Veda. Although we,
as well as they, are parts of thee, of whom all beings consist, yet we
behold che world impressed by the ignorance of unity, with the belicf
of its scparate existence.  Engaged in the dutics of  their tespective
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orders, and following the pachs prescribed by holy writ, practising also
religious penance, it is impossible, for us to destroy them. Do thou,

whose wisdom is immeasurable,, instruce us in some device by which
we may be able to exterminate the enemies of the gods.”
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When the mighty Vishau heard their request, he emitted from his
body an illusory form, which he gave to the gods, and thus spake:
“This deceptive vision shall wholly beguile the Daityas, so that, being

led astray from the path of the Vedas, they may be put to death; for
all gods, demons, or others, who shall be opposcd to the authority of

i

the Veda, shall perish by my might, whilst exercised for the preserva-
tion of the world. ~ Go then, and fear not: let this delusive vision
precede you; it shall this day be of great service unto you, oh gods!”

CHAPTER XVIII
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Pardfara.—After this, the great delusion, having proceeded to earth,
beheld the Daityas engaged in ascetic penances upon the banks of the
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Narmadi river ;' and approaching them in the semblance of a naked
mendicant, with his head shaven, and carrying a bunch of a peacock’s
feathers,* he thus addressed them in gentle accents: *Ho, lords of
the Daitya race | wherefore is it that you practise these acts of
penance ¢ is it with a view to recompense in this world, or in
another ?"" “Sage,” replied the Daityas, ‘“we pursuz these devotions
to obtain a reward hercafter; why should you make such an-
inquiry?” “If you are desirous of final emancipation,” answered the
seeming ascetic, “astend to my words, for you are worthy of a
revelation which is the door to ultimate felicity.” The duties that I
will teach you are the secret path to liberation ; there are none
beyond or superior to them: by following them you shall obeain
either heaven or cxemption from future existence.” You, mighty
beings, are deserving of such lofty doctrine.” By such persuasions,

and by many specious atguments, did cthis delusive being niislead
the Daityas from the tenets of the Vedas ; teaching thac the same

1 The situation chosen for the first appearance of the heresy agrees
well enough with the great prevalence of the Jain faith'in the west of
India in the eleventh and twelfth centuries (A4s. Res. XV1. 318), or per-
haps a century earlier, and is a circumstance of same weight in investi-
gating the date of the Vishnu Puréna.

2 A bunch of peacock’s feathers is still an ordinary accompani-
ment of a Jain mendicant. According to the Hindi poem, the Prithu
Rai Charitra, it was berne by the Buddhist Amara Sinha ; but that work
1s not, perhaps, very good authority for Bauddha observances, at least
of an ancient date.
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thing might be for the sake of virtue and of vice ; might be, and
might not be ; might or might not contribute to liberation ; might
be the supreme object, and not the supreme object ; mighe be effect,
and not be cffect ; might be manifest, or not be manifest , might be
the duty of those who go naked, or who go clothed in much raiment:
and so the Daityas wete seduced from their proper duties
by the repeated lessons of their illusory preceptor, maintaining
the equal truth of contradictory tenets ;% and they were called

Arhatas,® from the phrase he had employed of “Ye are worthy
(Arhatha) of this great doctrine ;" that is, of the false doctrines
which he persteded them to embrace,

it AR JSE: |
FIRATRRAT TTEwa s qoraradn 12
Frerd o A AT R A @
The foes of the gods being thus induced to apostatize from the
religion of Vedas, by the delusive person sent by Vishnu, became in

theit cturn teachers of the same heresies, and perverted others ; and
these, again, communicating their principles to others, by whom they

3 In this and the preceding contradictions it is probable that the
writer refers, although not with much precision, to the sceptical tenets
of the Jains, whence they are called commonly Syadvadis, assertors of
probabilities, or of what may be. These usually form seven categories,
or, 1. a thingis; 2. it is not; 3. itis, and it isnot ; 4. it is not definable;

5. it is, but is not definable ; 6. it is not, neither is it defi it i

s, ] ; 6. , eficable ; 7. ,
and it is not, and is not definable. Hence the Jains are also 7ter11;1;il
Saptavadis and Saptabhangis, assertors and oppugners of seven proposi
tions As Res. XVII. 271 ; and Trans. Royal As. Soc. 1. 555.

4 Here is further confirmation of the Jains being intended

I t by our
text, as the term Arhat is more particularl e em, alth
it is dlso used by the Buddhists. P rly applied o them. although
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were still further disseminated, the Vedas wete in a short time
deserted by most of the Daitya race. Then the same deluder, putting,
on garments of a red colour, assuming a benevolent aspect, and
speaking in soft and agreeable tones, addressed others of the same
family, and said to them, *If, mighty demons, you cherish a desire
cithet for heaven or for final repose, desist from the iniquitous
massacre of animals (for sacrifice), and hear from me what you should
do. Know that all that exists is composed of discriminative knowledge.
Understand my words, for they have been uttered by the wise. This
world subsists without support, and engaged in the pursuic of error,
which ic mistakes for knowledge, as well as vitiated by passion and
the rest, revolves in the straits of existence.”” . In this manner,
exclaiming to them, “Know !” (Budhyadwam), and they replying,
«lt is known” (Budhyate), these Daityas were induced by the arch
- deceiver to deviate from their religious duties (and become Bauddhas),
by his repeated arguments and variously urged persuasions.” When
they had abandoned their own faith, they persuaded others to do the
same, and the heresy spread, and many deserted the practices enjoined
by the Vedas and the raws.

S We have therefore the Bauddhas noticed as a distinct sect. If the
author wrote from a personal knowledge of Buddhists in India, he could
not have written much later than the 10th or 1ith century.



VISHNU PURANA 491

AT TS TH g e |
AT WA AETTRISREEE 121
&N -
TR fg FTOT qTATHIRA ST |
Aifgareaery: |at afARETiET FUr IRR
fagfafaret M FammaaR fest !
IRFARSTIEY TAT 9 fgseaam 1Rz
Aaggfeag am fgar awia feaq )
getamaemfa wornTifeEd 1+
A9 TPLAEHATAE 0 Yaq |
aearfy afs FeFTs ag< Ty g (R4
ﬁ I\_ pnY < ﬁ (‘a a ‘
ety aetTae foeg ARt g IR
T TR g YA A |
FARTE  HMEIT 7 agg: Farfaas uel
The delusions of the false teacher paused not with che conversion
of the Daityas to the Jaina and Bauddha heresies, but with various
erroncous tencts he prevailed upon others to apostatize, until the whole
wete led astray, and deserted the doctrines and observances inculcated
by the three Vedas. Some then spake evil of the sacred books; some
blasphemed the gods ; some treated sacrifices and other devotional
ceretnonies with scorn ; and others calumniated the Brahmans. “Tl}c
| precepts,” they cried, *‘that lead to the injury of animal life (a; in
tr sacrifices) are highly reprehensible.  To say that casting butter into
flame is productive of reward, is mere childishness. It Indra, after
having obtained godhead by multiplied rites, is fed upon'thc wood
used as fuel in holy fire, he is lower cthan a brute, which feeds at leas
upon leaves. If an animal slaughtered in religious worship is thereb)
raised to heaven, would it not be expedient for 2 man who institutes
a sacrifice to kill his own father for a victim 9 If chac which is eaten
by one at a Sriddha gives satisfaction to another, it must be unneces-

sary for one who resides at a distarce to bring food for presentation .
- in person.””®  “First, then. let it be determined what may be (ration-

6 That is, according to the commentator, a Sraddha may be perfor-
med for a man who is abroad by any of his kinsmen who are tarrying at
home ; it will be of equal benefit to him as if he offered it himself ; he
will equally eat of the consecrated food.
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all) believed by mankind, and then,” said theig preceptor, ¢you will
find that felicicy may be expected from my instructions. The words
of auchoriCy do not, mighty Asuras, fall from heaven: the text chac
has reason is alone to be acknowledged by me, and by such as yon

are.” By such and similar lessons the Daityas were petverted, so
that not one of them admitted the authority of the Vedas,
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When the Daityas had thus declined from the path of the holy
writings, the deities took courage, and gathered together for battle.
Hostilities accordingly were renewed, but the demons were now defea-
ted and slain by the gods, whe had adhered to the righteous pach,
The armour of religion, which had formerly protected the Dattyas,
had been discarded by them, and upon its abandonment followed
their destruction.®
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Thus, Maitreya, you are to understand that those who have seced- '
ed from their original belief are said to be naked, because they have

7 We have in these passages, no doubt, allusion to the Virhospatyas,
or followers of Vrhaspati, who seem to have been numerous and bold
at some period anferior to the 14th century. As. Res, XVI. s.

8 We may have in this conflict of the orthodox divinities and here-
iical Daityas some covert allusion to political troubles, growing out of
religious differences, and the fina) predominance of Brahmanism. Such
occurrences seem to have preceded the invasions of India by the Moham.
medans, and prepared the way for their victories,
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thrown off the garment of the Vedas. According to the law there
are four conditions or orders of men (of the three first castes), the re-
ligious student, the householder, the hermit, and the mendicant. There
is no fifch stace; and the unrighteous man who relinquishes the order
of the householder, and does not become either an ancheret or a men-
dicaut, is also a naked (seceder), The man who neglects his perman-
ent observances for one day and night, being able to perform them,
incurs thereby sin for one day.; and should he omit them, not
being in trouble, for a fortnight, he can be purified only by arducus

expiation. The virtuous must stop to gaze upon the sun after looking
upon a person who has allowed a year to clapse without the observance
of the perpetual ceremonies ; and they must bathe with their clothes
on should they have touched him: but for the individual himself no
expiation has been declared. There is no sinner upon earth more
culpable than one in whose dwelling the gods, progenitors, and spirits,
are left to sigh unworshipped. Let not a man  associate, in residence,
sitting, or society, with-him whose person or whose house has been
blasted by the sighs of the gods, progenitors, and spirits. Conversa-
tion, interchange of civilities, or association with a man who for a
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twelvemonth has not discharged his religious daties, is productive ot
equality of guilt ; and the person who cats in the House of such a .
man, or sits down with him, or sleeps on the same couch with him,
becomes like him instantaneously. Again ; he who takes his food '
with_out showing reverence to the gods, progenitors, spirits, and guests,
commits sin. How great is his sin | The Brahmans, and men of the
other castes, who turn their faces away from cheir proper duties,
become heretics, and are classed with those who relinquish pious
works. Rcmaining in a place where there is too great an intermixture
of the four castes is detrimental to the character of the righteous.
Men fall into hell who converse with one who takes his food without
offering a portion to the gods, the sages, the manes, spirits, and guests.
Let thercfore a prudent person carcfully avoid' the conversation, or the
contact, and the like, of those heretics” who are rendered impure by
their desertion of the three Vedas. The ancestral rige, although per-
formed wich zeal and faich, pleases neither gods nor ‘progenitors 1f it
be looked upon by apostates.
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It is related thac there was formerly a king named Satadhanu,
whose wife Saivyd was a woman of great virtue.  She was devoted co
her husband, benevolent, sincere, pure, adorned with evety female
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excellence, with humility, and discretion. The R4j4 and his wife daily
worshipped the god of gods, Janidrddana, with ptous meditations, obla-
tions co fire, prayers, gifts, fasting, and every other mark of entire
faith, and exclusive devotion. On one occasion, when they had fasted
on the full moon of Kirtika, and had bathed in the Bhagirathi, they
beheld, as they came up from the water, a heretic approach them, who
was the friend of the Riji’s military preceptor. The R4ji, out of res-
pect to the latter, entered into conversation with the hetetic; but not
so did the princess; reflecting that she was observing a fast, she turned
from him, and cast her eyes up to the sun. On their artival at home,
the husband and wife, as usual, petformed the worship of Vishnu,
agreeably to the ricual.  After a time the Réjd, teiumphane over his
enemies, died ; and the princess ascended the funeral pile of her

husband.
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In consequence of the faule committed by Satadhanu, by sPcakfllg to
an infidei when he was engaged in a solemn fast, he w:'a?lborn again asa
dog. His wife was born as the daughter of the Ra;g of Kafl. with
a knowledge of the events of her pre-cxistence, accomplished in every
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science, and endowed with every vittue. Her father was anxious to
give her in marriage to some suitable husband, but she constantly
opposed his desigen, aund the king was -prevented by her from
accomplishing her nuptials, With the eye of divine intelligence she
knew that her own husband has been regenerate as a -dog, and going
once to the city of Vaidisé she saw the dog, and recognised her former
lord in him. Knowing that the animal was her husband, she placed
upon his neck the bridal garland, accompanying it with the marriage
rites and prayers : but he, eating the delicate food presented to him,
expressed his delight after the fashion of his species ; at which she
was much ashamed, and, bowing teverently to him, thus spake to her
degraded spouse: <Recall to memory, illustrious prince, the ill-timed
politeness on account of which you have been born as a dog, and are
now fawning upon me. In consequence of speaking to a heretic,
after bathing in a sacred river, you have been condemned to this
abject birth. Do you not remember it ?” Thus reminded, the Réja
recollected his former condition, and was lost in thought, and felt
deep humiliation. With a broken spitit he went forth from the
city, and falling dead in the desert, was botn anew as a jackal.. - In
the course of the following year the princess knew what had happened,
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and went to the mountain Koldhala to seek for her husband. Finding
him there, the lovely daughter of the king of the earth said to her
lord, thus disguised as a jackal, ““Dost thou not remember, oh king,
the circumstance of conversing with a heretic, which I called to th

recollection when thou wast a dog ?"" The Réjd, thus addressed,
knew that what the princess had spoken was true, and thereupon
desisted from food, and died. "He then became a wolf ; but his
blameless wife knew it, and came to him in the lonely forest, and
awakened his remembrance of hjs original state. *“No wolf art thou,”
she said, “but the illustrious sovereign Satadhanu. Thou wast then
a dog, then a jackal, and art now a_wolf.” Upon this, recollecting
himself, the prince abandoned his lite, and became a vulcure ; In
which form his lovely queen st.ll found him, and aroused him to a
knowledge of the past.” “Prince,” she exclaimed, “recollect yourself :
away with this uncouth form, to which the sin of conversing with a
heretic has condemned you I The Réja was nexc born as a crow ;

9 There is a play upon the word Bali, whic!l means ‘tribute,” or
‘fragments of a meal scattered abroad to the birds,” &c.
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when the princess, who through her mystical powers was aware of i,
said to him, “Thou art now thyself the cater of tributary grain, to
whom, in a prior existence, all the kings of the earth paid tribute.”™
Having abandoned his body, in consequence of the recollections
excited by these words, the king next became a peacock, which the
princess took to herself, and petted, and fed constantly with such food
as is agreeable to birds of its class. The king of Kai instituted at
that time the solemn sacrifice of a horse. In the ablutions with which

it terminated the princess caused her peacock to be bathed, bathing
also herself; and she then reminded Satadhanu how he had been
successively born as various animals. On recollecting this, he resigned
his life.  He was then born as the son of a person of distinction; and
the princess now assenting to the wishes of her father to see her
wedded, the king of Kasi caused it to be made known that she would
elect a bridegroum from those who should present themselves as suitor:
for her hand. When the election took place, the princess made choicr
of her former lord, who appeared amongst the candidates, and agai,

invested him with the character of her husband, They lived happi!

together, and upon her father’s decease Satadhanu ruled over the coun
try of Videha. He offered many sacrifices, and gave away many gifts.
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and begot sons, and subdued his enemies in war; and having duly
exercised the sovereign power, and cherished benignantly the carth, he
died, as became his warrior birth, in battle. His queen again followed
him in death, and, conformably to sacred precepts, once more mounted
cheerfully his funeral pile. The king then, along with his princess,
ascended beyond the sphere of Indra to the regions where all desires
arc for ever gratified, obtaining ever-during and unequalled happiness
in heaven, the perfect felicity “that is the rarely realised reward of
conjugal fidelity 10
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Such, Maitreya, is the sin of conversing with a heretic, and

such are the expiatory effects of bathing atter the solemn sacrifice of a
horse, as | have narrated them to you. Let therefore a man  carefully
avoid che discoutse or contact of an unbeliever, especially at seasons

of devotion, and when engaged in the performance of religious rites
preparatory to a sacrifice. It it be necessary that a wise man should

_ 10 The legend is peculiar to the Vishnu Puréna, although the doctrine
1t inculcates is to be found elsewhere. .
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look at che sun, after beholding one who has neglected his domestic
cetemonies for a month, how much greater need must there be of
expiation after encountering one who has wholly abandoned the Vedas?
one who is supported by infidels, or who disputes the doctrines of holy
writ?  Let not a person treat with even the civility of speech, hererics,
those who do forbidden acts, pretended saints, scoundrels, sceptics, '
and hypocrites. Intercourse with such iniquitous wretches, even at a

distance, all association with schismatics, defiles; let a man therefore
carefully avoid them.
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These, Maiteeya, are the persons called naked, the meaning of
which term you desired to have explained. Their very looks vitiate
the performance of an ancestral oblation; speaking to them destroys
religious merit for a whole day. These are the unrighteous heretics
to whom a man must not give shelter, and speaking to whom effaces
whatever merit he may that day have obtained. Men, indeed, fall
into hell as che consequence of only conversing with those who un-
profitably assume the twisted hair, and shaven crown; with those who
feed w;itgout offering food to gods, spirits, and guests; and those who

are cxcluded from the presentation of cakes, and libations of water, to
the manes.

11 Haitukas, ‘causalists ;’ either the followers of the Nyaya cr
‘logical’ philosophy, or Bauddhas, those who take nothing upon "author-
ity, and admit nothing that cannot be proved ; or it is explained, those
who by argument cast a doubt upon the efficacy of acts of devotion.



