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OM ! GLory T0 VAsubEvA'—Victory be to thee, Pundarikdksha .
adoration be to thee. Visvabhivana ; ‘glory be to thee, Hrshikesa,

1 =ty 3@ qrg¥am. An address of this kind, to one or other

Hindu divinity, usually indroduces Sanskrit compositions. cspecially
those considered sacred. The first term of this mantra or brief prayer,
Om or Omkara, is well known as a combination of letters invested by
Hindu mysticism with peculiar sanctity. In the Vedas it is said to com-
prebend all the gods ; and in the Puranas it is directed to be prefixed to
all such formul® as that of the text, Thus in the Uttara Khanda of the
Pédma Purdna: ‘The syllable Om, the mysterious name, or Brahma.
is the leader of all prayers: let it therefore, O lovely-faced, (Siva ad-
dresses Durga,) be employed in the beginning of all prayers:/
< - . .
SR SWAT Ag7 @R AR | W) @A g wEA A AT |
According to the same authority, one of the mystical imports of the term
is the collective enunciation of Vighnu expressed by a, of Sri his bride

intimated by v, and of their joint worshipper designated by M. A whole
chapter of the Vayu Purana is devoted to this term. A text of the

Vedas is there cited:  sfy@+s1g¢ sm ) ‘Om, the monosyllable

Brahma ;’ the laiter meaning either the -Supreme Being or the Vedas
collectively, of which -this moncsyllable is the type. It is also said to
typify the three spheres.of the world, the three boly fires, the three steps.

of Vishpu &c. =ifydy o Wrad PIwASH: | FrsgrarRIT—

Frequent meditation upon it. and repetition of it, ensure release from



creEeE Y FURANA

\
Mahipurusha, and Plrvaja, o
T IR I T qar gmﬁqq&-ﬁ«rﬁfﬁm—wasa': n
Bl CRUEE LB EET I 5wy feroops T-qfr-gimz: (o)
May that Vlsur_lu, who 15 the €xistent, impcnshab!e, Brahma
who is Is'wara,’- who is spitit; who with the three qualities® is ¢he
cause of Creation, presetvation, and destruction 3 who is the parent

of nature, intellect, and the other ingredients of the ‘univensg ; beto
us the bestower of undcrsmnding, wealth and fina] emancipation.

worldly existemce. TITTH 75 WHHE R | T ] T,
qaramfy a1 ga: ) SEIREC G En I e s— ' B3 e wnd fag
MATH I Il See also Manu, iI. 76. Vasudeva, a hame of Vishnu or

Krshna, is, according to its grammatica) etymology, a patrcnymic deriva-
tive implying son of Vasudeva The Vaishnava Purénas, however,
devise other €xplanations : see the next chapter, ang again, b, VI. ¢, s,

2 "In this stanza occurs g series of the appellations of Vishnu
1. Pugdau’kéhsha. having eyes like a lotus, or beatt-petvading; or
Pundarika ig explained Supreme glory, and Aksha imperishable : the
first is the most usual -etymonp, 2. Vis’wabhévana, the creator of the
universe, or the cause of the existence of all things, 3, Hrshikesa, lord
of the senses. 4. Mahapurushg, great or supreme Spirit ; purusha
meaning that whijch abides or is quiescent in body (puri S€tg), S,
Pirvaja, produced or appearing before creation; the Orphic TPOTCY dype.
In the fifth book, ¢, 18, Vishny is described by five appellations, which
are considered analogous to these ;or, 1, Bhiitatmé4, ope with created
things, or Pundarik sksha 2. Pradhanatma, one with crude nature, or

Visvabhavana 0 3 Indriyatma, ope with the senses, or Hrshikesa ; 4.
Paramégma,‘supremc spirit, or Mahipurusha »and Atma, soul 3 living

3 Brahma, in the neuter form, is abstract Supreme spirit ; and
Iswara is the Deity in his active ‘nature, he who is able to do or leave
undone, or to do any thing in any other manper than that in which it is

4 Pumaén which s the same with Furusha, incorporated spirit, By
this and the two preceding termg also the commentator understands ¢he
text to signify that Vishpu js any form of spirituaj being that is acknow-
ledged by different philosophica] Systems, or that he is the Brahma
of the Vedanta, the Iswara of the Patanjala, and the Purusha of the

Rajas, foulness, passion, activity ; and Tamas, darkness, ignorance,
inertia.

6 Pradhéuabuddhyédisﬁh. This predicate of the Deity distinguishes
most of the Purapas from several of the philosophical Systems. which
maintain, as did the earliest Grecjan Systems of cosmogony, the eternal
and independent existence of the first principle of things, us nature,
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Having adoted Vithnu?, the lord of all, and paid reverence t

Brahm4 and the rest®; having also saluted the spiritual preceptor®;
I will nartate a Purdna equal in sanctity to the Vedas,

FREETAUR AFATTHITOT |
guEEATiEaTas afsaaarass ¥
R gias FagaifesHad |

3o gfawss stogenfEm =
Maitreya’®, having saluced him reverentially, thus. addressed
Parifara, the excellent sage, the grandson of Vafishtha, who was
versed in traditional histoty, and the Purdnas ; who was acquainted
‘with the Vedas, and the branches of science dependent upon them ;
and skilled in law and philosophy ; and who had performed the

‘morning rites of devotion.

matter, or chaos. Accordingly, the commentator notices the objection,
Pradhana being without beginning, it is said how can Vishnu be its
parent? To which he replies, that this is not so, for in a period of
worldly destruction (Pralaya), when the Creator desists from creating,
nothing is generated by virtue of any other energy or parent. Or, if this
be not satisfactory, then the text may be understocd to imply that
intellect (Buddhi) &c. -are formed through the materiality of crude
pature, or Pradbana.

7 Vishpu is commonly derived in the Puranas from the root Vis,
to enter, entering into, or pervading the universe, agreeably to the text

of the Vedas, qeegt aeargafamfa «  ‘Having created that (world), he
then afterwards enters into it ;’ being, as our comment observes, undis-

tinguished by place, time, or property ; InisrgEeTdl ATSHTIATAIT |

According to the Matsya P. the name ailudes to his entering into the
mundane egg: according to the Padma P.; to his entering into or com-

bining with Prakrti, as Purusha or spirit: g wua wRrfAasg.
gspeatfaawr g « In the Moksha Dharma of the Mahabharata, s. 165,
the word is derived from the root vi, signifying motion, pervasion,
production, radiance ; or, irregularly, from krama, to go with the
particle vi, implying, variously, prefixed.

8 Brahma and the rest is said to apply to the series of teachers
through whom this Purina was transmitted from its first rep 1ted author
Brahma, to its actual narrator, the sage Parasara. See alsob. Vl.c. 8.

9 The Guru, or spiritual preceptor, is said to be Kapila or Sarasvata;
the latter is included in the series of teachers of the Purana. Parasara
must be considered also as a disciple of Kapila, as a teacher of the
Sankhya philosophy. '

10 Maitreya is the disciple of Parasara, who relates the Vishnu
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Maitreya said, Master | 1 have been instructed by you in the
whole of the Vedas, and in the institutes of law and of sacred science ;
through your favour, other men, even though they be my foes, cannot

accuse ‘me of having been remiss in the acquirement of knowledge.

Purana to nhm ; he is also one ot the chief interlocutors in the Bhaga-
vata, and is introduced in the Mah4bbarata (Vana Parva, s. 10.)as a
great Rshi, or sage, who denounces Duryodhana’s death, In the
Bhagavata he is also termed Kaushéravi, or the son of Kusharava,
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. 1am now desirous, oh thou who art profound in plcty! to hear
from thee, how this world was, and how in future it will be? What.
1s its substance, oh Brahman, and whence proceeded animate and-
inanimate things? Into what has it been resolved, and into what will
its dissolution again occur? How were the clements manifested?
Whence proceeded the gods and other beings? What are the situation
and extent of the oceans and the mountains, the earth, the sun, and
the planets? What are the families of the gods and others, the
Manus, the periods called Manvantaras, those termed Kalpas, and
their sub-divisions, and the four ages: the.events that happen at the
closc of a Kalpa, and the terminations of the several ages'*: the
histories, oh great Muni, of the gods, the sages, and kings ; and
" how the Vedas were divided into branches (or schools), after they
had been arranged by Vydsa; the duties of the Brahmans, and the
other tribes, as well as of those who pass through the - different
orders of life ? All these things I wish to hear from you,
grandson of Vasishtha. Incline thy thoughts benevolently towards
me, thac I may, through thy favour, be informed of all 1 desite
to know.

Pardsara replied, Well inquired, pious Maitreya. You recall ¢to -
my recollection that which was of old narrated by my father’s father,
Vaéisl)_;ha.v I had heard -that my father had been devoured by a

11 Ohg copy reads Yuga dharma, the duties peculiar to the four
ages, or their characteristic properties, instead of Yugéanta.
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Rakshasa employed by Viivimitra: violenc anger seized me, and
I commenced a sacrifice for the destruction of the Rikshasas: hundreds
of them were reduced to ashes by the rite, when, as they were about
to be entirely extirpated, my grandfather Vaishtha ‘thus spake to
me: Enough, my child ; let thy wrath be appeased : the Rikshasas
ate not culpablc: thy father’s death was the work of destiny.
Anger is the' passion of fools ; it becometh not a wise man. By
whom, it may be asked, is any one killed? Every man teaps the
consequences of his own acts. Anger, my son, is the destruction
of all that man obtains by arduous exertions, of fame, and of devout
austetities; and prevents the attainment of heaven or of emancipation.
The chief sages always shun wrath: be not thou, my child, subject
to its influence. Let no more of these unoffending spirits of darkness
be consumed. Mercy is the might of the righteous'?,

12 Sacrifice of Parasara. The story of Parasara’s birth is narrated
in detail in the Mahabh4rata (Adi Parva, s. 176). ‘King Kalmashapada
meeting with Sakti, the son of Vasishtha, in a narrow path in a thicket,
desired him to stand out of his way. The sage refused : on which the
Réja beat him with his whip, and Sakti cursed him to become a
Rakshasa, a man-devouring spirit. The Raja in this transformation
killed and ate its author, or Sakti, together "with all the other sons of
Vadishtha. Sakdi left his wife Adrisyanti pregnant, and she gave birth
to Parasara, who was brought up by his grandfather, When he grew
up, and was informed of his fa‘her’s death, he instituted a sacrifice for
the destruction of all the Rékshasas ; but was dissuaded from its com-
pletion by Vasishtha and other sages or Atri, Pulastyz, Pulaha, and
Kratu. The Mahabharata adds, that when he desisted from the rite, he
scattered the remaining sacrificial fire upon the northern face of the
Himalaya mountain, where it still blazes forth at the phases of the
moon, consuming Rakshasas, forests, and mountains. The legend alludes
possibly to some trans-Himalayan volcano. The transformation of
Kalmashapada is ascribed in other places to a different cause ; but he
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Being thus admonished by my venerable grandsire, I imme’dmtcly
desisted from the rite, in obedignce to his injunctions, and Vasishtha,
the most excellent of sages, wag content with me. Then arrived
Pulastya, the son of Brahmd,' who was received by my grandfather
with the customary marks of respect. The iliustrious brother of Pulaha

is every where regarded as the devourer of Sakti or Saktri, as the name
also occurs. The story is told in the Linga Puréna (Pirvarddha, s. 64)
in the same manner, with the addition, conformably to the Saiva
tendency of that work, that Parasara begins his sacrifice by propitiating
Mahadeva  Vasishtha’s dissuasion, and Pulastya’s _appearance, arc
given in the very words of our text; and the story concludes, ‘thus
through the favour of Pulastya and of the wise Vasishtha, Parasara
composed the Vaishnava (Vishpu) Purana, containing ten thousand
stanzas, and being the third of the Purana compilations’ (Purapasamhita).
The Bhagavata (b. III. s. 8) also alludes, though obscurely, to this
legend.  1n recapitulating the succession of the narrators of part cof the
Bhagavata, Maitreya states that this first Purana was communicated tg
him by his Guru Purasara, as he had been desired by Pulastya:

N1 7@ @ IATGES GO (VAT ) gwed qUTAF 1 L. €. according
to the commentator, agreeably to the boon given by Pulastya to Parasara,

saying, ‘You shall be a parrator of Puranas ;7 { quuasi afamafy ).
Abha i ication of this
The Mahabharata makes no mention of the communica hi
faculty to Parasara by Pulastya ; and as the Bhagavata could not d‘c.m]c
this particular from that source, it here most probﬁsbly refers unavowzd-
ly, as the Linga does avowedly, to the Vishnu Purana.
13 Pulastya, as will be presently seen, is onc of the Rshis, who

were the mind-born sons of Brahma. Pulaha, who is here also nanied.
As another. Pulastva is considered as the ancestor of the Rakshasas, as
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said-to me: Since, in the violence of animosi_ty,' you have listened to
the words of your progenitor, and have exercised clcmency, therefore
you shall become learned in every science: since you have forborne,
even though incensed, to destroy my posterity, I will bestow upon
you another boon, and you shall become the aathor of a summary
of the Purdnas;* you shall know the true nature of the deities, as
it really is; and, whether engaged in religious rites, or abstaining from
their performance,’® your uudcrstauding, through my favour, shall
be pertect, and exempt from doubts. Then my grandsire Vasishtha
added: Whatever has been said to thee by Pulastva, shall assuredly
come to pass.

et 03 afr3a geedm =7 At
T3 T Wy 7 gt w133

Now truly all that was told me formerly by VaSisitha, and by
the wise Palast‘ya, has becn brought to my  recoliection by your ques-
vons, and I will relace to you the whole, even all you have asked.

he is the ffnh;er of Visravas, the father of Ravana and his orethren.
U.ttara Ramayana. Mahabharata, Vana Parva, s. 272. Padma Pur
Linga Pur. s. 63,

of t:}i Sfl;ﬁ:?: gﬁlggx;:iek%r'tté Bdl}ux;]én bhavishyati. You shall be a maker
) ] ndwm of the Puranas, or of the Vj £

! mhil } ‘uranas, ¢ ishnu Purana,

considered as g Summary or compendium of Payrapjc traditions, a')'e;

cither sensc it g incompati j tributi
Purenachs Vi patible with (he general atiribution of aJj the

15 Whethe i . . !
i ofrd performing the usuaf ceremonjes of the Brahmans. of

leading a | ‘oti
_ ¢votion-and penace i . i
rites and sacrifices, penacs, which supersedes the necessity of




VISHNU PURANA 9

dIsE FRTERY & 93T afgsEd |

qayore et @ af faane e 19
faeon: EFTEIg aed S @A dfem
Rafd-daaadTseY SFaTSEr ST @ 1341

Listen to the complete compendium of the Purdnas, according
to its tenor. The world was produced from Vishau: 1t ‘extsts 1n
him: he is the cause of its continuance and cessation: he is the

3. world."

16 These are, in fact, the bricf replies to Maitreya’s six questions
(p. 3), or, How was the world created? By Vishnu How will it be?
At the periods of dissolution it will be in Vishnu, Whence proceeded
animate and inanimate things? From Vishnu. Of what is the sub-
stance of the world? Vishnu. Into what has it been, apd will it again
be, resolved? Vishnu, He is therefore both the instrumental and

material cause of the universe. “The answer to the “whence” replies to
the query as to the instrumental cause: “He is the world” replies to the

inquiry as to the material cause:’ m3= Javaac® fftrassear e q
gegTRII@eT + ‘And by this explanation of the agency of the materia-
lity, &c. of Vislmu, as regards the universe, (it follows that) all will be
produced from, and all will repose in him:’ A fsq: (ﬁéamgqmm—
ﬁfﬁ'r&ﬁ'ﬁa fysadigfsafe aa s enerdifa . We have here precisely

. the To nay of the Orphic doctrines, and we might fancy that Brucker
was translating a passage from a Purana when he describes them in
these words: ““Continuisse Jovem (lege Vishnum) sive summum deum
in se omnia, omnibus ortum ex se dedisse, omnia ex se genuisse, et ex
sua produxisse essentia. Spiritum esse universi qui omaia regit vivificat
estque ; ex- quibus necessario sequitur omnia in eum reditura.” Hist.
Philos. I. 388. Jamblichus and Proclus also testify that the Pythagorean
doctrines of the origin of the material world from the Deity, and its
identity with him, were much the same.—Cudworth, 1, c. p. 348.
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Pardsara said, Glory to the unchangeable, holy, eternal, supreme
Vishnu, of oce universal mature, the mighty over all : to him who is
Hirénygarbha, Hari, and Sankara,® the creater, the presecver, and
dcstroycr of the world: to Visudeva, the liberator of his worshippers:
to him, whose essence is both single and manifold; who is both subtile
and corporeal, indiscrete and discrete: to Vishnu, the cause of final

1 The three hypostases of Vishnu. Hiranyagarbha is a name of
Brahmé ; he who was born from the golden egg, Hari is Vishnu, and
Saokara Siva. The Vishnu who is the subject of our text is the supreme
being in all these three divinities or hypostases, in his different characters
of creator, preserver and destroyer. - Thus in the Markandeya: ‘Accord-
ingly, as the primal all-pervading spirit is distinguished by attributes in
creation and the rest, so he obtains the denomination of Brahma, Vishnu,
and Siva. In the capacity of Brahma he creates the worlds ; in that of
Rudra he destroys them ; in that of Vishnu he is quiescent. These are
the three Avasthas (lit. hypostases) of the self-born. Brahma is the
quality of activity ; Rudra that of darkness ; Vishnu, the lord of the
world, is goodness: so, therefore, the three gods are the three qualities
They are ever combined with, and dependent upon one another; and
they are never for an instant separate ; they never quit each other.’

w1 T et @Ay qada: | qur @ ety s i
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emancipation.?  Glory to the supreme Vishnu, the cause of the crea

tion, existence, and end of this world; who is the root of the world,
M 8

and who consists of the world.
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Having glorified him who is the support of all things; who is the

.

The notion is Qne common to all antiquity, although less philosophi-
cally conceived, or perhaps less distinctly expressed, in the passages
which have come down to us. The TPEIs a’Pxikds »'rooTdo€:s of Plato
are said by Cudworth (I. 111), upon the authority of Plotinus, to be an
ancient doctrine, nanaid 30€q : and he also observes, “Orpheus, Pytha-

goras, and Plato have all of them asserted a trinity of divine hypostases;
and as they unquestionably derived -much of their doctrine from the
Egyptians, it may reasonably be suspected that the Egyptians did the
like before them.” As however the Grecian accounts, and those of the
Egyptians, are much more perplexed and unsatisfactory than those of
the Hindus, it is most probable that we find amongst them the doctrine
in its most original as well as most methodical and significant from.

2 This address to Vishnu pursues the notion that he, as the
supreme being, is one, whilst he is all: he is Avikara, not subject to
change ; Sadaikartipa, one invariable nature: he is the liberator {tara),
or he who bears mortals across the ocean of existence: he is both single
and manifold (ekanekartipa): and he is the indiscrete (avyakta) cause
of the world, as well as the discrete (vyakta) effect ; or the invisible
cause, and visible creation,

3 Jaganmaya, made up, or consisting substantially (qq), of the

world. Maya in an affix denoting ‘made’ or ‘consiting of,” as Kashtha
maya, ‘made of wood.” The world is therefore not regarded by the
Pauraniks as an emanation or an illusion, but as consubstantial with its
first cause.
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smallest of the small;* who is in all created things; the unchanged,
imperishable® Purushottama;® who s one with true wisdom, as truly
known;” eternal and incorrupt; and who is known through false
appearances by the nature of visible objeces: # having bowed to

Vishnu, the destroyer, and lotd of creation and preservation; the ruler
of the world; unborn, imperishable, undccaying: I will relate o you
that which was originally tmparted by the great father of all (Brahm:i),

tepeated by chem to Purukutsa, a king who reigned on the banks of
the Narmadd, It was next related by him to Sirasvata, and by
Sérasvata to me.* )

4 Aniyansam anfyasam ‘the most atomic of the atomic 3 alluding
to the atomic theory of the Nyéya or logical school. :

5 OrAchyuta;a common pame of Vishnu, from G, privative, and
chyuta, fallen ; according to our comment, ‘he who does not perish with
created things.’ The Mah4bh4arata interprets it in one place to mean,
‘he who is -not distinct from fipal emancipation ;’ and in another to

‘signify, ‘exempt from decay’ ( ¥: ). A commentator on the Kasi.
khanda of the Skanda Purépa explains it, ‘he who never declines (or
varies) from his own proper nature ;* @TITINRITQ |

6 This is another commen ftitle of Vishna, implying supreme, best
(Uttama), spirit (Purusha), or male, or sacrifice, oI, according to the
Mababh. Moksha Dharma, whatever sense Purusha may bear:

TN AW A9 A TRER | g 39TeT @I @ weggiiaa: o

7 Paramarthatas, ‘by or through the real object, or sense : through
actual truth.’

8 . Bhranti darsanatas ‘false appearances,’ in ‘opposition to actual
truth. By the nature of visible objectf(wﬁa@m) : Artha is

explained by driya ‘visible’ ; swariipena by ‘the nature of’ : that is,
visible objects are not what they seem to be, independent existences :
they are essentially one with their original source: and knowledge of

their true nature or relation to Vishnu, is knowledge of Vishou himself.
This is not the doctrine of Maya, or the influence of illusion, which
alone, according to Vedanta idealism, constitutes belief in the existence
of matter: a doctrine foreign to most of the Purénas, and first introduced
amongst them apparently by the Bhagavata,

9 A different and more detailed account of the transmission of the
Vishnu Purana is given in the last book, c. 8.
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Who can describe him who is not to be apprehended by the
senses: who is the best of all things; the supreme soul, sclf-existenc:
who is devoid of all the distinguishing characteristics of complexion,
caste, or the like; and is exempt from birth, vicissitude, death, or
decay: who i1s always, and alone: who exists every whete, and in
whom all things here exist; and who is thence named Visudeva'®?
He is Brahma,’* supreme, lord, cternal, unborn, imperishable, un-
decaying; of one essence; ever pure as free from defects. He, that
Brahma, was all things; comprehending in his own nature the indis-
crete and discrete. He then existed in the forms of Purusha and of
Kila. Purusha (spirit) is the first form of the supreme ; next pro-
ceeded two other forms, the discrete and indiscrete ; and Kdla (time)
was the last.  These four—Pradhdna (primary or crude matter),
Purusha (spirit), Vyakea (visible substance), and Kila (time)—the
wise consider to be the pure and supreme condition of Vishnu.'?

10 The ordinary derivation of Vasudeva has been noticed above
(p. 1): here it is derived from Vas, “to dwell,’ from Vishnu's abiding i
all things, and all in him:  geded) gv@’ ¥ 7a@a | The Mahabharata
explains Vasu in the same manngr.‘and Deva to signify radiant, shining :
as% sRwAfs qreafy ash@y gadtfy argi ) @Ed sw Afgwm fafaRa
qrgaTd =ty argXa: u ‘He causes all things io dwell in him, and he
abides in all ; whence he is named Vasu: being resplendent as the sun,
he is called Deva: and he who is both these, is denominated Vasudeva.,
See also b. VI, ¢. 5.

Il The commentator argues that Vasudeva must be the Brahma, or
supreme being, of the Vedas, because the same circumstances are predi-
cated of both, as eternity, omnipresence, omnipotence, &c. ; but he does
not adduce any scriptual text with the name Vasudeva.

12 Time is not usually enumerated in the Puranas as an element of

the first cause, but the Padma P. and the Bhagavata agree with- the
Vishnu in including it. It appears to have been regarded at an earlier
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These four forms, in their due proportions, . are the causes of the pro-
duction of thé phenomena of creation, preservation, and destruction.
Vishnu being thus discrete and indiscrete substance, spirit, and time,
sports like a playful boy, as yoy shall learn by listening to his

frolics.®
AT FTR a9 7, FIHgIa: |

Tr=ad Agkn et frad gamaTsy 1210

That chief principle (Prdhana), which is the indiscrete cause, is
called by the sages also Prakrici (nature): -ic is subcile, wniform, and

date as an independent cause: the commentator on the Moksha Dharma
cites a passage from the Vedas, which he understands to allude to the

different theories of the cause of creation : wa: @R fafygeg
yaifs Afa: gew: + Time, inherent nature, consequence of acts, self-will,

elementary atoms, matter, and spirit, asserted severally by the Astro-
logers, the Buddhists. the Mimansakas, the Jains, the Logicians, the
Sankhyas, and the Vedantis, Kpqvo; was also one of the first generated
agents in creation, according to the Orphic theogony.

13 The creation of the world is very commonly considered to be the

L& ( sftar ), sport or amusement, of the Supreme Being.
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g comprehends what is and what is not (or both causes and eflects); 1s
g durable, self-sustained, illimicable, undecaying, and stable; devoid of
: ¢ sound or touch, and possessing neither colour nor form; endowed with
3 e the three qualities (in equilibrium); the mother of the world; without
: k. beginning; and that into which all that is produced is resolved.!* By

14 The attributes of Pradhana, the chief (principle or element)
B! here specified, conform generally to those ascribed to it by the Sankhya
philosophy (Sankhya Karika, p. 16, &c.), although some’ of them are
incompatible with its origin from a first cause. In the Sankhya this
incongruity does not occur ; for there Pradhana is independent, and co-

¥ ordinate with primary spitit. The Purénas give rise to the inconsistency
I by a lax use of both philosophical and pantheistical expressions. The
most incongryous epithets in our text are however explained away in the

& comment. Thys nitya ( fag ), ‘eternal.’ is said to mean ‘uniform, not
g liable to increase or diminution :’ faaq’ qgwed @A |« Sandasadat-
maka(qqmqeﬁ ), ‘comprehending what is and what is not,’ means
‘having the power of both cause and affect’ (ﬁnﬁﬁmfmgm')
as proceding from Vishnu, and as giving origin to material things,
Anadi, ‘without beginning,’ means ‘without birth’ ( =g ),

not being engendered by any created things but proceeding immediately
from the first cause. ‘The mother,’ or literally *the womb of the ‘world’

( e ), * means ‘the passive agent in creation,” operated on or

influenced by the active will of the Creator. The first part of the passage
in the text is a favourite one with several of the Puranas, but they modify
it and apply it after their own fashion. In the Vishnu the original is,

TF G G4, 94 IR Sy gFhn a1 faa agegnas
rendered as above. The Vayu, Brahmanda, and Kurmtha Puranas have
TIAE FRNU A grARAs | osa spfady  awgaetaadn
‘The indiscrete cause, which is uniform, and both cause and effect, and
whom those who are acquainted with first principles call Pradhana and
Prakrti—is the uncognizable Brahma, who was before all:’ EE RS
FETE gaTeg 1 But the application of two synonyms of Prakriti to
Brahma seems unnecessary at least. The Brahma P. corrects the reading
apparently: the first line is as before ; second is, quyra 9% J| faeda
fassftesi 1 The passage is placed absolutely ; There was an indiscrete

cause eternal, and cause and effect, which was both matter and spirit
(Pradhana and Purusha), from which this world was made. Instread of

t
e
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that principle all things were invested in the period sub;cql:cnt to
the Jast dissolucion of the universe, and prlor to creation'®, For

Brahmans learned in the Vedas, and teaching truly cheir doctrines,
explain such passages as the following as intending the production

& .
7 'such’ or ‘this,’ some copies read §4T: ‘from which Iswara or god
(the active deity or Brahma) made the world,’ The Hari Vamsa has the
same reading, except in the last term, which it makes T that s,

according to the commentator, ‘the world, which is Isvara, was made,
The same authority explains this indiscrete cause, avyakta karana, to

denote Brahma, ‘the creator ;, & 7 fyfi AW @R GshHyaar | an identi-
fiication very unusuval, if not inaccurate, and possibly founded on
misapprehension of what 18 stated by the Bhavishya P, ; qad. FIUAAH

frr” azagTens afzfas: 9 geft % =@ fy e qd § wEeE 5 )
“That male or spirit which is endowed with that which is the indiscrete
cause, &c, is known in the world as Brahmé&: he being in the egg, &c.’
The passage is precisely the same in Manu, I. 11 ; except that we have
‘visrishta’ instead of ‘viSishtha :* the latter is a questionable reading,
and is probably wrong: the sense of the former is, ‘detached ;> and the
whole means very consistently, ‘embodied spirit detached from the
indiscrete cause of the world is known as Brahma.’ The Padma P.

inserts the first line, sreqm &c., but has WY g1 gwdtfr Aferg:

‘Which creates undoubtedly Mahat and the other qualities :> assigning
the first epithets, therefere, as the Vishnu does, to Prakrti only. The
Linga also refers the expression to Prakrti alone, but makes it a second-
ary cause: eug I, AT, BU 9917 B éa‘mmﬁ'ﬁm: |
‘An indiscrete cause, which those acquainted with first principles cail
Pradhana and Prakrti proceeded from that Isvara (Siva).” This passage
Is one of very many instances in which expressions are common to
several Puranas that seem to be borrowed from one another, or from

Some common source older than apy of them, especially in this instance,
as the same text occurs in Manu. :

15 The expression of the text is rather obscure ; ‘All was pervaded
(or comprehended) by that chief principle before (recreation), after the

(last) destruction:’ ¥y geddgratag 3 s@xgg | The ellipses are

filled up by the commentator. This, he adds, is to be regarded as the
state of things at a Maha Pralaya, or total dissolution ; leaving, there-
fore, crude matter, nature, or chaos, as a co-existent element with the
Supreme. This, which is conformable to the philosophic il doctrine, is
not however that of the Puranas in general, nor that of our text, which
states (b. V1. c. 4), that at a Prakrta, or elementary dissolution,
Pradhana itself merges into the deity. Neither is it apparently the
doctrine of the Vedas, although their lapguage is somewhat cquivocal.
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of the chief principle (Pradbdna). “There was ncither day nor night,
nor sky nor carth, nor darkness nor light, nor any other things, save
only One, unapprehensible by intellece, or That which is Brahma and
Pumin (spirit) and Pradhdna (matter)”**. The two forms which are
other than the essence of unmodified Vishou, are Pradhdna (matter)
and Purusha (spirit) ; and his other form, by which those two are '
conntcted or separated, is called Kdla (time)'.- When discrete subs-
tance is aggregated in crude nature, as in a foregone dissolution, that
dissolution is termed elemental (Priketa). The deity as Time is
without beginning, and his end is not known ; and from him the
revolutions of creation, continuance, and dissolution unintermittingly
succeeds: for when, in the latter season, the equilibrium of the
qualities (Pradhdna) exists, and spirit (Pumdn) 1s detached from

16 The metre here is one common to the Vedas, Trishtubh, but in
other respects the language is not characteristic of those compositions
The purport of the passage is rendered somewhat doubtful by its closc,

and by the explanation of commentator. The former is, g@ saifad g
SW'W%ﬁaU *One Pradhanika Brakma Spirit: Tuar, was. The

.commentator explains Pradhanika, Pradhana eva, the same word as
Pradh&na ; but it is a derivative word, which may be used attributively,
implying ‘having, or conjoined with, Pradh&na.’ The commentator,
however, interprets it as the substantive ;- for he adds, ‘There was
Pradhana and Brahma and Spirit ; this traid was at the pericd of
dissolution:’ gyrfes ax = gqiﬁﬁ{ AT a1 99F gt He evidently,

however, understands their conjoint existence as one only ; for he
continues, ‘S0, according to the Vedas, then there was neither the
non-existent (invisible cause, or matter) nor the existent (visible effect.
or creation):’ IqT | MfAFIERINIGZTAALTE «  meaning that there was
only One Being. in whom matter and its modifications were all
comprchended.

17 Or it might bc rendered. *Those two other forms (which proceed)
from his supreme nature ;’ fas): @®aTeqwa: 1 that is, from the nature of
Vishnu, when hc is Nirupadhi, or without adventitious attrioutess
frgarafisgy: @egra | ‘other’ ( x=4 ) ; the commentator states they arc
other or separate from Vishnu only through Maya, ‘illusion,” but here

implying *false notion ;' the elements of creation being in essencc one
_with Vishnu, though in existence detached and different.
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matter, then the form of Vishnu which is Time abides*®. Then

the supreme Brahma, the supreme soul, the substance of the world,
the lord of all creatures, the universal soul, the supreme ruler, Hari,
of his own will having entered into matter and spicit, agitated the
mutable and immutable principles, the season of creation being
arrived, in the same manner as fragrance affects the mind from
its proximity -tierely, and not from any immediate operation upon

18 Pradhana, when unmodified, is, according to the Sankhyas and
Pauraniks, aothing more han the three qualities in equilibrio, or
goodness, foulness, and darkmess neutralising each other ; (Sankhya

Kérikd, p. 52:) so in the Matsya P.: e 0@y qUEAHRIES |
araTaferfadet s=fa: qfi@fdar | This state -is synonymous with the

non-evolution of material products, or with dissolution ; implying
howeyeg. separate existence, and detached trom spirit. This being the
case, it is asked what should sustain matter and spirit whilst separate,
or renew their combination so as to renovate creation ? It is aswered,
Time, which is when every thing else is not : and which, at the end of
a ¢ v anterval, unites Matter, Pradhana, and Purusha, and produces
crection. Conceptions of this kind are evidently comprised in the
Orphic triad, or the ancient potion of the co-operation of three such
principles in creation, as Phanes or Eros, which is the Hindu spirit or
Purusha ; Chaos, matier or Pradhana : and Chronos, or Kala time.
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mind itself: so the Supreme influenced the elements of creation®®.

19 Pradhana is styled Vyaya ‘that which may be expended ;” or
Paripamin ‘which may be modified>’ and Purusha is called
Avyaya ‘inconsumable ;> or aparin&min, ‘immutable’ The ex-

pressions gfyva having entered into,” and nhwTAT “agitated,’ recall

the mode in which divine intelligence, mens, vops, was conceived by the
ancients to operate upon matter:

omMmy......... PPovricy KoglMoy anarra
......... Karwa caoved ooy

or as in a more familiar passage:

Spiritus intus alit totamque infusa per artus
Mens agitat molem et magno se corpore miscet:

or perhaps it more closely approximates to the Phcenician
cosmogony, in which a spirit mixing with its own principles gives
rise to creation. Brucker, I. 240. As presently explained, the mixture
is not mechanical ; it is an influence or effect exerted upon inter-
mediate agents, which produce effects ; as perfumes do not delight
the mind by actual contact, but by the impression they make upon the
sense of smelling, which communicates it to the mind. The entrance of
the supreme Vishnu into spirit as well as matter is less intelligible than
the view elsewhere taken of it, as the infusion of spirit, identified with
the Supreme, into Praksti or matter alone. Thus in the Pradma Purapa:

Qs wFem: gEE: AN § @RYS | T AT AT
‘He who is calied the male (spirit) of Prakrti, is here named Achyuta ;
and that same divine Visbnu entered into Praksti’ So the Vrhat
Naradiya: ;rgﬁ ﬁﬁwqwﬂ‘ gﬁq@ a'na;gf‘[ \ ‘The lord of the world, who

is cailed Purusha, producing agitation in Prikrti.’ From the motion of
influence or agitation produced on matter through or with spirit, the
abuse of personification led to_ actual or vicarious admixture. Thus

the Bhagavata, identifying Maya with Prakrti, has, siggw@r g Arqmi
TUAATAANIN: | FEAWTRLST Fregamae f=qarq ¢+ ‘Through the operation

of time, the Mighty One, who is present to the pure. implanted a seed

in M4aya endowed with qualities, as Purusha, which is one with himself.’
B. 1li. 5. 5. And the Bhavishya: ‘Some learncd men say, that the
Supreme Being, desirous to create beings, creates in the commencement
of the Kalpa 2 body of soul (or an incorporeal substance) ; which soul
created by him enters into Prakrti ; anu Prakrti being thereby agitated,
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Purushottama is both the agitator and the thing to be agitated;
being present in the essence of matter, both when it is contracted
and cxpanded®. Vishnu, supreme over the supreme, is of the nature
of discrete forms in the atomic productions, Brabmd and the rest

{gods, men, &c.)

rsrREnTfa wiEe e 133
Then from that equilibriumof the qualities (Pradhdna) presided
over by soul™, proceeds the uncqual development of those qualities
(constituting the principle Mahat or Intellect)at the time of creation.

creates many material elements:’ % A7 AP wagEg wHfEQ:
ASHATHT WO WO T g wed g feagf
AT 1 I GY: gEeRg 9T frod 39 9w FIfd I g9 Fea ag

But these may be regarded as notions of a later date. In the Maba-
bharata the first cause is declared to be ‘Intellectual,” who creates by

his mind or will: yFY amwm. sk FE) § wefifn | warfzfga
TaaragisauAe v ‘The first (Being) is called Ménasa (intellectual),
and is so celebrated by great sages: be is God, without beginning or
end, indivisible, immortal, undecdying.” And again: sm'rra'm;ﬁﬁq
arql gagisgad + ‘The Intellectual created masy Kkinds o,f‘creatures
by his mind.’ :

20 Contraction, Sankocha ( g#1: ), is explained by Samya (qrw ),
sameness or equilibrium of the three qualities, or inert Pradhana: and
Expansion. Vikéasa ( fsmy: ), is the destruction of this equipoise, by

previousfagitation and consequent development of material products.

21 The term here is Kshetrajna, ‘embodied spirit,” or that which
knows the kshetra or ‘body ;> implying the combination of spirit with -
form or matter, for the purpose of creating. ,

22 The first product of Pradhana sensible to divine, though not to
mere human organs, is, both according to the Sankhya and Pauragic
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3 The Chief principle then invests that Great principle, Intellect, and
it becomes threefold, as affected by the quality of goodness, foulness,

doctrines. the principle called Mahat, literally ‘the Great,” explained in
other places. as in our text, ‘the production of the manifestation of the

qualities ;> quisrFaRyfa: « or, as in the Vayu, TGATATEIATA T, -
W i We have in the same Purana, as well as in the Brahménda
and Linga, a number of synonyms for this term, as, aa AEW, af%n'm

Wh enfadas | sm Fafe: e d@frfxgd e g9: 1 They are also

explained, though not very distinctly, to the following purport: Manas
is that which considers the consequences of acts to all creatures, and

provides for their happiness. Mabhat, the Great principle, is 8o termed
from being the first of the created priuciples, and from its extension
heing greater than that of the rest. Mati is that which discriminates
and distinguishes objects preparatory to their fruition by Soul. Brahma
implies that which effects the development and augmentation of created
things. Pur is that by which the concurrence of nature occupies and
fills all bodies. Buddhi is that which communicates to soul the know-
ledge of good and evil. Khyaéti is the means of individual fruition, or
the faculty of discriminating objects by appropriate designations, and
the like. I§vara is that which knows all things as if they were present.
Prajna is that by which the properties of things are known. Chiti is
that by which the consequences of acts and speciés of knowledge are
selected for the use of soul. Smriti -is the faculty of recognising all
things, past, present. or to come. Samvit is that in which all things
are found or known, and which is found or known in all things: and
Vipura is that which is free from the effects of contrarieties, as of
knowledge and ignorance, and the like. Mahat is also called Isvara.
frony its exercising supremacy over all things; Bhava, from its
elementary cxistence ; Eka, or ‘the one,” from its singleness ; Purusha,
from its abiding within the body ; and from its being ungenerated it
is called Swayambhu.” Now in this nomenclature we have chiefly two
sets of words ; one, as Manas, Buddhi, Mati, signifying mind, intelli-
gence, knowledge, wisdom, design ; and the other, as Brahméa, l§wara,
&c., denoting an active creator and ruler of the universe: as the Vayu

adds, 7gt @fé fagea Sma: fgggrar + ‘Mahag, impelled .by the desire
to create, causes various creation:’ and the Mahéabhérata has ggq
gawigec | ‘Mahat created Ahankéara.” The Puranas generally employ

the same expression, attributing to Mahat or Intelligence the act of
creating. Mabhat is therefore the divine mind in creative operation. the
voy( o diakoo oy TE kar mravTwy a1 of of Anaxagoras ; ‘an ordering
and disposing mind, which was the cause of all things.” The word
itself suggests some relationship to the Pheenician Mot which. like
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or darkness, and invested by the Chiet principle (matter) as seed is

by its skin. From the Grgac principle (Mahat) Iotellect. ‘thte_cﬁold
Egotism, (Ahankira)®®, denominated Vaikarika, ‘pure;’ Taijasa,

Mabat, was the first product of the mixture of spirit and matter, and the
first . .diment of creation: “Ex connexione autem ejus spiritus prodiit
mot... _._.hinc seminium omnis creaturz et omnium rerum creatio.”
Brucker, 7. 240. Mot, it 1s true, appears to be a purely material
substance, whilst Mahat is an incorporeal substance ; but they agree in
their place in the cosmogony, and are something alike in name. How
far also the Pheenician sysiem has been accurately described, is matter
of uncertainty. See Sankhya Karika, p. 83.

23 The sense of Ahankara cannot be very well rendqred by any
European term. It means the principle of individual existence, that
which appropriates perceptions, and on which depend the notions, I
think, I feel. I am. It might be expressed by the proposition of Des-
cartes reversed ; “Sum ergo cogito, sentio,” &c. The equivalent
emyloyed by Colebrooke. egotism. has the advantage of an analo-

gous ctymology, Ahankara being derived from Aham( g ), ‘1 3 as ip

the Hari Vamsa: %% fafy agtaia som: sarfq wre@+ “He (Brahma), oh

Bharata, said, I will create creatures. See also Samkhya Karika,
P. 91. These three varities of Ahankara are also described in the
Sankhya Karik4, p. 92. Vaikarika, that which is productive, is the
same as the Satvika, or that which is combined with the property of
goodness. Taijasa Ahankara is that which is endowed with Tejas, *heat’
Or ‘energy,’ in consequence of its having the property of Rajas, ‘passion’
or ‘activity ;" and the third kind, Bhatadi, or ‘elémentary.’ is the TAmasa,
or hasihe property of darkness. From the first kind proceed the sense ;
from the last, the rudimental unconscious elements ; both kinds, which
are equally of themselves inert, being rendered productive by the co-
operation of the second, the energetic or active modification of Ahan-
kara, which is therefore said to be the origin of both the senses and the
clements.
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'()assionatc;' and Bhiitddi, ‘rudimental,’ is produced ; the origin of the

subtile) elements and of the organs of sense; invested, in consequence
¢ of its three qualities, by Intellect, as Intellect is by the Chief principle.
B Elementary Egotism then becoming productive, as the rudiment of
sound, produced from it Ether, of which sound is the characteristic,
£ investing it with its rudiment of sound. Ether becoming productive,
3 engendered the rudiment of touch ; whence originated strong wind,
£ the property of which s touch ; and Ether. with the rudiment of
sound, enveloped the rudiment of touch. Then wind becoming pro-
£ ductive, produced the rudiment of form (colour); whence light (or fire)
& proceeded, of which, form (colour) is the attribute ; and the
rudiment of touch enveloped the wind with the tudiment of colour.
Light becoming productive, produced the rudiment of taste ; whence
ced all juices in which flavour resides ; and the rudiment of colour
invested the juices with the rudiment of taste. The waters becoming
productive, engendered the rudiment of smell ; whence an aggregate
(earth) originates, of which smell is the propercy®. In cach several

24 The successive series of rudiments and elements, and their
respectively engendering the rudiments and elements next in the order,
occut in most of the Puranas, in nearly the same words. The Vrihan-

phradiya P. observes, gz FRqARREeY g1  “They (the

elements) in successive order acquire the property of causality one to thé
other.’ The order is also the same ; or, ether akas), wind or air (vayu),
fire or light (tejas), water and earth ; except in one passage of the Ma-
habhacata (Moksha Dharma, c. 9). where it is ether, water, fire, air,
carth. The order of Empedocles was ether, fire, earth, water, air.
—Cudworth, 1. 97. The investment (advarana) of each element by its own
rudiment. and of each rudiment by its preceding gross and rudimental
clements, is also met with in most of the chief Purapas, as the Vayu,
Padma, Linga, and Bhéagavata ; and traces of it are found amongst the
ancient cosmogonists ; for Anaximander supposed, that ‘when the world
was made. a certain sphere or flame of fire, separated from matter (the
Infinite), encompassed the air, which invested the earth as the bark does

atree:’ Kara 79 Yeveoty Topde Tow Kdehoy umokPionvar, kai Tiva K
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element resides its peculiar rudiment ; thence the property of tanma
eratd® (type or rudiment) is ascribed to these elements. Rudimental
clements ate not endowed with qualities, and therefore they are
neither soothing, nor terrific, nor stupefying™. This is the elemental
creation, - procccding from the princxplc ot egotism affected by the
property of darkness. The organs of sense ate said to be the passion-
ate products of the same principle, affected by foulness ; and the ten

ToVTor PreYos apaipay TEP-Gyvar TH WEL THr Vv depr, o
Td 3ev8Ppw Ploww. Euseb. Pr. 1. 15. Some of the Puranas, as the
Matsya, Vayu, Linga. Bhagavata, and Markandeya, add a description
of a participation of propeitics amongst the clements, which is rather
Vedanta than Sankhya. According to this notion, the clements add to
their characteristic properties those of the elements which precede them.
Akasa has the single property of sound: air has those of touch and
sound: fire has colour, touch, and sound: water has taste, colour,
touch, and sound: and earth has smell and the rest, thus having five

properties: or, as thé Linga P. describes the series, J{IFTT wTTA Fq
aeraraatma ) fErre AR 1Y gereaRSTEd L & qdaifrat

2 ¢ < . .
gepegqugdt « e adsin: @ TIEYETET | TEREusIa @
G AenEgRT W RFaRmetEes . wReadd & 9 @

aeqarfrErd | qEA ST R SERY T 0

25 Tanmatra, ‘rudiment’ or ‘type,” from Tad 'that,” for Tasmin ‘in
that’ gross element, and matra “subtile or rudimental form’ ( ATEEER &)
The rudiments are also the characteristic properties of the elements: as
the Bhagavata ; @@ @rar J@: wsar fa ggsgewaat: « ‘The rudiment
of it (ether) is also its quality, sound ; as a common designation may
denote both a person who sees an object which is to be seen:’ that is,
according to the commentator, suppose a person behind a wall called
aloud, “An elephant ! an elephant ! the term would equally indicate
an elephant was visible, and that somebogy saw it. Bhag. IL, 5.

26 The properties here alluded to are not those of goodness &c., but

other properties assigned to perceptible objects by the Sankhya doctrines,
or Santi, ‘placidity’ ; Ghorata, ‘terror ;* and Moha, ‘dulness’ or ‘stupefa-

_ction.! S. Karika, v. 38, p. 112.
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divinities®" proceed from egotism affected by the principle of goodness;
as does Mind, which is the cleventh. The organs of sense ate ten:
of the ten, five are the skin. eye, nosc, tonguc, and ear; the object of
which, combined with Intellect, is the apprchcnsiot{ of sound and the
rest: the organs of excretion and procrc_ation, che hands, the feet, and
the voice, torm the other five; of which excretion, gcnemtion, mani-
pulation, motion, and speaking, are the several acts.

geaTfafaias & ! agﬁrgaﬁﬂt
T ST qERd faRwEw J Tgan Rl

e i SIS ISR
AREFAT JST: T AGATT - geAm Well

Then, ether, atr, light, water, and earth, severally united with the
propcrtics of sound and the rest, existed as distinguishablc according
to their qualities, as soothing, terific, or stupefyings but posscssing
various energics, and being unconnected, they could not, without
combination, create living beings, not having blended with each
other. Having combined, therefore, with one anothef, they assumed,
threugh their mutual association, the character of one mass of entire
unity; and from the direction of spirit, with the acquiescence of the
fndiscrctc Principle®®, Intellect and the rest,” to the gross elements

27 The Bhagavata, which gives a similar statement of the origin of
the elements, senses, and divinities, specifies the last to be Di$ (space).
air, the sun, Prachetas, the Aswins, fire, Indra, Upendra, Mitra, and Ka
or Prajapati, presiding over the senses, according to the comment, of
severally over the eaf, skin, eye, tongue, nose, speech, hands feet, and
excretory and generative organs. Bhag. 1. 5. 3L .

28 Avyaktanugrahena, The expression is something equivocal, as
Avyakta may here apply either to the First Cause ot to mattef. In




26 VISHNU PURANA

FHATFNSTGART GLRIERIAT |
UFEATASEATES GEATAFTARTT: 14201
qeaTffiTeaTs ST + |

g o gt & 14l
AR fagay g T |

AT AGITE | oF agataad

MFd T faem: deamgaRy 143

inclusive, formed an egg®®, which gradually expended like a bubble
of water. This vast egg, O sage, compounded of ths clc‘mcntsf and
resting on the waters, was the excellent natural abode of Yxshx}u in the
from of Brabmi; and there Vishnu, “the lord of the universe, wh.osc
essence is inscrutable, assumed a perceptible form, and even he him-
sclf abided in it in the character of Brahmi.®®* Its womb, vast as the

either case the notion is the same. and the aggregation of the elements
is the effect of the presidence of spirit, without any active interference
of the indiscrete principle The Avyakta is passive in the evolution
and combination of Mahat and the rest. Pradhana is, no doubt, intend-
ed. but its identification with the Supreme is also implied. The term
Anugraha may also refer to a classification of the order of creation,
which will be again adverted to.

29 It is impossible not to refer this notion to the same origin as
the widely diffused opinion of antiquity, of the first manifestation of
the world in the form of an egg. “It seems to have been a favourite
symbol, and very ancient, and we find it adopted among many nations.’
Bryant, II1. 165. Traces of it occur amongst the Syrians, Persians’
and Egyptains ; and besides the Orphic egg amongst the Greeks, and
that described by Aristophanes, TeékTer 7PpwTigTOY yufuéfioy vyl
N MedavonTepos dOv, part of the ceremony in the Dionysiaca and
other mysteries consisted of the consecration of an egg; by which
according to Porphyry, was signified the world : ‘EpUnyepe 3¢ 10 dOv
TOv kboMor. Whether this cgg typified the ark, as Bryant and Faber
suppose, is not material 1o the proof of the antiquity and wide diffusion
of the belief that the world in the beginning existed in such a figure.
A similar account of the first aggregation of the elements in the form
of an egg is given in all the Puranas, with the usual epithet Haima or
Hiranya, ‘golden,’ as it occurs in Manu, 1. 9.

30 Here is another analogy to the doctrines of antiquity relating
to the mundane egg: and as the first visible male being, who, as we
shall hereafter see, united in himself the nature of either sex. abode in
the egg, and issued from it ; so “this first-born of the world, whom they
represented under two shapes and characters, and who sprung from the
mundane egg, was the person from whom the mortals and immortals
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mountain Meru, was composed of the mountains; and the mighty
oceans were the waters that filled its cavity. In that egg, O Brahman,
were the concinents and seas and mountains, the planets and divisions
of the universe, the gods, the demons, and mankind., Arnd this egg
was externally invested by seven natural envelopes, or by water, air,
fire, ether, and Ahankdra the origin of the elements, each tenfold the
extent of that which it invested; next came the principle of Intelli-
gence; and, finally, the whole was surrounded by the indiscrete Princi-
ple: resembling thus the cocoa-nut, flled interiorly with pulp, and

exteriotly covered by husk and rind.
g T @ fad gl
T AT S fagEY aEE 4]0

Affecting then the quality ot activity, Hari, the lord of all, himself
becoming Brahma, engaged ‘in the creation of the universe.. Vishnu
with the quality of goodness, and of immeasurable power, preserves
created things through successive ages, until the close of the period

were derived. He was the same as Dionusus, whom they styl
s ) ed,
TpotoYovoy dupyn TPYoroy BakXeroy “AvakTa "A‘/Poyya'PPy')tow
kPpvdroy StK.:P(nr? dipoppos i or. with the omission of one cpithet
:. 3 - -, . 3 3 » '
BkSpos, qEITRIATON faguEsTdfd 1 FARE FOETR EL O
fggfe 0
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termed a Kalpa; when the same mighty deity, Janirddana,® invested

with the quality of darkness, assumes the awful from of Rudra, and

swallows up the universe. Having thus devoured all things,.and con-

verted the world into one vast ocean, the Supreme reposes upon his

mighty serpent couch amidst the deep: he awakes after a scason, and
. again, as Brahmd, becomes the author of creation.

ghefgaramarg safaafEiasn |
" AT ATEATAF T I (1)

et garfr st fas: aresrm atfa =0
IEfET = G 4 @I A LN

Thus the one only god, Janirddana, takes the designation ot
Brahmi, Vishnu, and Siva, accordingly "as he creates, preserves, or
destroys.®®  Vishnu as creator, creates himself; as preserver, preserves
himself; as destroyer, destroys himself at the end of all things. This
world of earth, air, fire, water, ether, the senses, and the mind ; all
that is termed spirit,®® that also is the lord of all elements, the univcr.’

31 Janarddana is derived from Jana, *men,” and Arddana, ‘worship ;’
‘the object of adoration to mankind ’

32 "This is the invariable doctrine of the Purénas, diversified only
according to the individual divinity to whom they ascribe identity with
Paramatma or Parames$wara. In our text this ic Vishhu: in the Saiva
Purdpas, as in the Linga, it is Siva: in the Brahma-vaivartta it is
Krshpa. The identification of one of the hypostases with the common
source of the triad was an incongruity not unknown to other theogonies ;
for Cneph, amongst the Egyptians, appears on the one hand to have
been identified with the Supreme Being, the indivisible unity, whilst on
the other he is confounded with both Emeph and Ptha, the second and
third persons of the triad of hypostases.—Cudworth, 1. 4. 18,

33 ‘The world that is termed spirit ;' geated’ w17« explained by
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sal trom, and impreishable: hence he is the cause of creation, preserva-
tion, and destruction; and the subject of the vicissitudes inherent in

clementary nature.®* He is the object and auchor of creation: he pre-
scrves, destroys, and is preserved. He, Vishnu, as Brahmd, and as all

other beings, is infinite form: he is the supreme, the giver of all good,
the fountain of all happiness.?®

the commentator, YE¥g T | ‘which indeed bears the appellation

.S

spirit 3 conformably to the text of the Vedas, g&y Tag @ ! this

i is i irit.’ is i 4nkhya, and
verse is indeed spirit.’ This is rather Vedanta than Sankl

:;I:I)Cars to deny the existence of matter: and so it does as =n indepen-

dent existence ; for the origin and end of infinite substance is the Deity
or universal spirit: but it does not therefore imply the non-existence of
the world as real substance.

34 Vishnu is both Bhiitesa, ‘lord of the elements,’ or of createc
things, and Viswariipa ‘universal substance:’ he is therefore, as one
with sensible things, subject to his own control.

35 Varenya, ‘most excellent ;' being the same, according to the
commentator, with supreme felicity : qUHR=REIAT |
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Maitreya.—How can creative agency be ateributed to chat Brahma
who is without qualities, illimitable, pure, and free from imperfection
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Parasara.—The essential properties of existent things are.objects
observation, of which no foreknowledge is attainable; and creatio
and hundreds of properties, belong to Brahma, as inseparable pacts
his essence, as heat, oh chief of sages, is inherent in fire. Hear th
liow the deity Nirdydna, in the person of Brahmd, the great parent
the world, created. all existent things.

I Agency depends upon the Raja guna, the quality of foulness
passion, which is an imperfection. Perfect being is void of all qualiti
and is thercfore inert.

Omnis enim per se divom natura necesse est

Immortali zvo summa cum pace fruatur :
but if inert for ever, ceeation could not occur. The objection is rath
evaded than answered. The ascribing to Brahma of innumerable a
unappreciable properties is supported by the commentator with vag
and scarcely applicable texts of the Vedas. ‘In him there is neitl
instrument nor effect : his like, his superior, is nowhere seen

T q@ FF w@ T g} 7 qEwEgfaws wad « That supreme soul
the subjugator of all, thé ruler of all, the sovereign of all
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Brahmi is said to be born: .a familiar phrase, to signify his mani-
festation; and, as the peculiar measure of his presence, a hundred of
his vears s said to constitute his life: that period is also called Param,
and the half of it, Parsrddham.? I have already declared to you, 0!1
siless Brahmao, thac Time is a form of Vishnu: hear now how it is

 applied to measure the duration of Brahm4, and of all other sentient
. beings, as well as of those which are unconscious, as the mountains,
‘oceans, and the like.

q TN gew Y g gea: gewifyafa: « In various places of
the Vedas also it is said that his power is supreme, and that wisdom.
power, and action are his essential propertics : U qiEaRry u@:ﬁt
| [mﬁm 51 The origin of creation is also imputed in
the Vedas to the rise of will or desire in the Supreme ; @sFAAT ag @t
smir 1 ‘He wished I may become manifold, I may create creatures.’
The Bhagavata expresses the same doctrine : ‘The Supreme Being
was before all things alone, the soul and lord of spiritual substance :
in consequence of his own will he is secondarily defined, as if of various
minds :’ TS WAHG TATEAT QY2 1 ATASFIFAAATAT ATATRG-
gaa: w This will however, in the mysticism of the Bhagavata, is
personified as Maya : @v 47 m#ag: ofiF: geaxifasr | a1ar am

s a3 @R fngr e ‘She (thar desire) was the energy of the

Supreme, who was contemplating (the uncreated world) ; and by her,
whose name is Maya, the Lord made the universe.’ This, which was
at first a mere poetical personification of the divine will. came, in such
works, as the Bhagavata, to denote a female divinity, co-equal and
co-cternal with the First Cause. It may be doubted if the Vedas
authorize such a mystification, and no very decided vestige of it occurs
in the Visbnu Purana. :

2 This term is also applied to a different and still more orotracted
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Oh best of sages, zﬁftccn twinklings of the eye make a Kisllghi;
chirty Kdshehds, one Kald; and thirty Kalds, one Muhireea®.  Thirey

3 The last proportion is rather obscurely expressed : ang
ﬁwﬁrﬁiﬁ fafy: «+ ‘Thirty of them (Kalas) are the rule for the

Mubhirstta.” The commentator says it means that thirty Kalis make a
Ghatika (or Ghari), and two Ghatikas a Muhiirtta ; but his explanation
is gratuitous, and is at variance with more explicit passages elsewhere ;

as in the Matsya : f¥'ga #ards wigge: 1 ‘A Muhirtta is thirty
Kalés. In these divisions of the twenty-four hours the Kiirma, Mérkan-
deya, Matsya, Vayu and Linga Paranas exactly agree with our authority.
In Manu, 1. 64, we have the same computation. with a difference in the
first article, eighteen Nimeshas being one Kashtha, The Bhavishya P.
follows Manu in that respect, and agrees in the rest with the Padma,
which has,

15 Nimeshas = 1 Kashth4 30 Kashthas = 1 Kala

30 Kalas = 1 Kshana 12 Kashenas= 1 Muhirtta

30 Muhiirttas = 1 day and pight.

In the Mahabharata, Moksha Dharma, it is said that thirty Kalds and
one-tenth, or, according to the commentator, thirty Kalés and three

Kashthas make a Mubkirtta. A still greater variety, however, occurs
in the Bhagavata and ig the Brahma Vaivartta P. These have,

2 Paramanus = 1 Apu -3 Anus =1 Trasarenu
3 Trasarenus = 1 Truti 100 Truiis =1 Vedha

3 Vedhas =] Lava 3 Lavas =1 Nimesha
3 Nimeshas = 1 Kshana 5 Kshanas =1 Kashtha
15 Kashthds = 1 Laghu 15 Laghus =1 Narika

2 Narikas = 1 Mubhiirtta 6 or 7 Narikds = Yama, or

watch of the day or night

Allusions to this or either of the preceeding computations, or to any
other, have not been found in either of the other Puranas: yet the work
of Gopala Bhatta, from which Colebrooke states he derived his
information on the subject of Indian weights and measures (A.R. 5.
105). the Sankhya Parimana, cities the Varaha P. for a peculiar com-
putation, and quotes another from the Bhavishya, different from that
which occurs in the tirst chapter of that work, to which we have referred.
The, principle of the calculation adopted by the astronomical works is
different: it is, 6 respirations (Prana)=1 Vikala ; 60 Vikalas=1 Danda ;
60 Dapdas=1 sydereal day. The Nimesha, which is the base of one of
the Pauranik modes, is a_twinkie of the eye of a man at rest ; whils
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Muhiirtcas constitute a day and night of mortals: thirty such days
make a month, divided into two half-months: six months form an
Ayana (the period of the sun’s progress north or south of the ecliptic):
and two Ayanas compose a year. The southern Ayana is a night,
and the northern a day, of the gods. Twelve thousand divine years,
cach composed of (three hundred and sixty) such days, constitute the
‘petiod of the four Yugas, or ages. They are thus distributed: the
Krita age has four thousand divine years; the Tretd three chousand;
the Dwépara two thousand; and the Kali age one thousand: so those
acquainted with antiquity have declared. - The period that precedes
a Yuga is calldd a Sandhyd, and it is of as many hundred ycars as
there are thousands in che Yuga: and the period that follows a Yuga,
termed the Sandhydnsa, is of similar duration. The interval between -
the Sandhyd and the Sandhyimsa is the Yuga, denominated Krita,
Tretd, &c. The Krita, Tretd, Dwipara, and Kali, constitute a

the Paramanu, which is the origin of the other, and apparently more
modern system, considering the works in which it occurs, is the time
taken by a Paramanu, or mote in the. sun-beam, to pass through a
crevice in a shutter, Some indications of this calculation being in.
common currency, occur in the Hindustani terms Renu (Trasarenu) and
Lamhu (Laghu) in Indian horometry (A. R. 5. 81): whilst the more
ordinary system seems derived from the astronomical works, being
60 Tilas=1 Vipala; 60 Vipalas=1 Pala.; 60 Palas=1 Danda or
Ghari, Ibid.
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greac age, or aggregate of four ages: a thousand such aggregates are
a day of Brabmi, and fourteen Manus reign within that term. Hear

the division of time which they measure®.

4 These calculations of time are found in most of the Puranas,
with some additions occasionally, of no importance, asthat of the year
of the seven Rshis, 3030 morta! years, and the year of Dhruva, 9090

such years, in the Linga P. In all essential points the computations
accord, and the scheme, extravagant as it may appear, seems to admit

of casy explanation. We have, in the first place, a computation of the
years of the gods in the four ages, or,

Krita ‘Yuga .. 4000
Sandhya . . 400
Sandhyénsa 400

" 4800

Tretd Yuga .. 3000
Sandhya e ... 300
Sandhyansa . .. 300

3600

Dwiépara Yuga .. 2000
Sandhy4 200
Sandhyansa 200

’ 2400

Kali Yuga .. ... 1000
Sandbys o .. 100
Sandhyansa . .. 100

1200
12000.

. 1f these divine years are converted into years of mortals, by multiply-
ing them by 360, a year of men being a day of the gods, we obtain the
years of which the Yugas of mortals are respectively said to consist :

4800 360=1,728,000
3600 x 360=1,296,000
2400 x 360= 864,000
1200x 360= 432,000

4,320,000 a Mahayuga.

So that these periods resolve themselves into "very simple elements:
the notion of four ages in a deteriorating seties expressed by descending
arithmetical progression, as 4, 3, 2, 1; the conversion of units into
thousands ; and the mythological fiction, that these were divine years,
cach composed of 360 years of men. It does not seem necessary to
’sefer the inveation to any ‘astronomical com putations, or to any attempt
to represent actual chronology.
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_ Seven Rishis, certain (secondary) divinities, Indra, Manu, and the
kings hn_s sons, are created and perish at one period®; and the interval
"~ called 4 Manvantata, is equal to seventy-one times the number oE

years con:am_cd o the four Yugas, with some additional yeats: this
is the duration of the Manu, the (attendant) divinities, and the rest
which is equal to 852,000 divine years, or to 306,720,000 years of

mortals, independent of the additional period®. Fourteen times this

5 The details of these, as occurring in each Manvantara, are given
in the third book, ¢. 1 and 2.
6 sggart searar itaF @Anfa: ¢ ‘One and seventy enumerations

of the four ages, with a surplus’ A similar reading occurs in several
other Puranas., but nonc of them state of what the surplus or addition
consists ; but it is, in fact, the number of years required to reconcile two
computations of the Kalpa. The most simple, and probably the original
calculation of a Kalpa, is its being 1000 great ages, or ages of the gods:

T FgaEEE A gugEad 2 RrAr g g wew afiEeaan G TR
armdt Tfge=a3 n—Bhavishya P. Then 4,320,000 years, or a divine age,

% 1000=4,320,000,000 years, or a day or night of Brahma. But a day
of Brahma is also seventy-one times a great age multiplied by fourteen:
4,320,000 x 71 X 14 = 4,294,080,000, or less than the preceding by
25.920,000 ; and it is to make up for this deficiency that a certain
number of years must be added to the computation by Manvantaras.
According to the Surya Siddhanta, as cited by Davis (A.R. 2, 23D,
"% this addition consists of a Sandhi to each Manvantara, equal to the
i % Satya age, or 1,728,000 years ; and onc similar Sandhi at the commence-
§ ment of the Kalpa: thus 4,320,000 x 71=306,720,000 + 1,728,000=
308,448.000 x 14=4318.272,000+ 1,728,000 =4320.000,000. The Pauraniks,
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period constitutes a Brihma day, thatis, a day ot Brahm4; the term
(Brahma) being the derivative form. At the end of this day a
dissolution of the universe occurs, when all the three worlds, earth,
and the regions of space, are consumed’with firs.  The dwellers of
Maharloka (the region inhabited by the saints who survive the world),
distressed by the heat, repair then to Janaloka (the region of holy men
after their decease). When the three worlds are but one mighty
ocean, Brahma, who is one with Nirdyana, satiate with the demolition
of the untverse, sleeps upon his scrpcnt-bcd—contcmplatcd, the lotus
born, by the ascetic inhabitants of the Janaloka-—for a night of equal
duration with his day; at the close of which he creates anew. Of such
days and nights is a yeat of Brahmd composed; and a hundred such
yeats consttute his whole™- life.”  One Pardrddha®, or half his

however, omit the Sandhi of the Kalpa, and add the whole compensation
to the Manvantaras. The amount of this in whole numbers is 1,851,428
in each Manvantsra, or 4,320,000 x 71 = 306,720,0004-1.851,428 =
308,571.428 x 14=4319,999,992 ; leaving a very small ' inferiority to the
result of the calculation of a Kalpa by a thousand great ages. To
provide for this deficiency, indeed, very minute sub-divisions are admit-
ted into the calculation ; and the commentator on our text says, that the
additional years, if of gods, are 5142 years, 10 months, 8 days, 4 watches
2 Muhirttas, 8 Kalas, 17 Kashthas, 2 Nimeshas, and #th ; if of mortals
1,851,428 years, 6 months, 24 days, 12 Naris, 12 Kalas, 25 Késhthas:
and 10 Nimeshas. It will be observed, that in the Kalpa we have the
regular descending series 4, 3, 2, with cyphers multiplied ad libitum.

7 The Brabma Vaivartta says 108 years, but this is unusual
Brabma’s life is but a Nimesha of Krshna, according to that work ; é
Nimesha of Siva, according to the Saiva Purana.

8 In the last book the Pararddha occurs as a very different measure
of time, but it is emploved here in its ordinary acceptation,
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-ex’istcncc. has expired, tcrminnting with the Maha Kalpa® called
‘Pidma. The Kalpa (or day of Brahmd) termed Virdha is the first
k. of the second period of Brahmd’s existence.

9 Intheory the Kalpas are infinite ; as the Bhavishya . aﬁﬁsﬁif‘é'

iy sevrar gfrgaan + warfs gesdwifm o ‘Excellent sages,

ousands of millions of Kalpas have passed, and as many are to come.’
n the-Linga Purana, and others of the Saiva division, above thirty
B Kalpas are named, and some account given of several but they arc
g evidently sectarial embellishmenis. The only Kalpas usually specified
re those which follow in the text : the one which was the last, or the
Pédma, and the present or Varaha. The first is also commonly called
¢ the Brahma ; but the Bhagavata distinguishes the Brahma, considering it
£ 10 be the first of Brahma&’s life, whilst the PAdma was the last of the
first Pararddha. The term Mah4, or great Kalpa, applied to the Padma.
is attached to it only in a general sense ; or, according to the com-
mentator, because it comprises, as a minor Kalpa, that in which Brahma
was born from a lotus. Properly, a great Kalpa is not a day, but a life of

Brahma ; as in the Brahma Vaivartta : AEATYT FET: maﬁﬂ‘gfﬁgﬁa: l

A agaued grawed: wan: 1 ‘Chronologers compute a Kalpa by

the life of Branma. Minot Kalpas, as Samvartta and the rest, are
- numerous.” Minor Kalpas here denote every period of destruction, or
those in which the Samvartta wind, or other destructive agents, operate,
Several other computations of time are found in ditferent Puranas, but
it will be sufficient to notice one which occurs in the Hari Vamsa, as
it is peculiar, and because it is not quite correctly given in M. Langlois’
translation It is the calculation of the Manava time, or time of a
Manu.

10 divine years =a day and night of a Manu.
10 Ménava days =his fortnight.
10 Manava fortn, =his month.
12 Manava months =his season.
6 Manava seasons =his yzar.

Accordingly the commentator says 72000 divine years make up his
year. The French translation has, “‘dix années des dieux font un iour
de Manu; dix jours des dicux font un pakcha de Manu,” &c. The
error lies in the expression “jours des dieux,” and is evidently a mere
inadvertence ; for if ten years make a day, ten days can scarcely make
-a fortnight.
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Maitreya—Tell me, mighty sage, how, in the commencement of
the (present) Kalpa, Nérdyana, who is named Brahma, created all
existent things.
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gerafaafadar s qe faemaa i

Paritara—In what manner the divine Brahmid, who is cne with
Nirdyana, created progeny, and is thence named the lord of progeny
(Prajépati), the lotd god, you shall hear.
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At the close of the past (or Padma) Kalpa, the divine Brahma
endowed with the quality of goodness, awoke from his nighc of sleep,
and beheld the universe void. He, the supteme N:i.réyar_m, the
incomprehensible, the sovereign of creatures, invested with the form
of Brahma4, the god without beginning, the creator of all things ; ot
whom, with respect to his name Nérayana. the god who has the form

! This creation is of the secondary order, or Prati
Iy S on 18 ! . ratisarga ; water, and
S the earth, being in existence, and consequently havingg been precer:‘l-
«d by the creation of Mahat and the elements. It is also a different

Pratisarga from that described by Manu, in which Svayambhu tirst
creates the waters, then the egg: one of the simplest forms, and perhaps
therefore one of the earliest in which the tradition occurs.
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of Brahm4, the imperishable origin of the world, this verse is repeated,
“The waters are called Nird, becausc they were the offspring of
Nara (the supreme spirit) ; and as in them his first (Ayana) IJ)rogn:ss
(in the character of Brahmi) took place, he is thence named Nirdyana
(he whose place of moving was the waters).”* He, the lord, conclud-
ing that within the waters lay the earth, and being desirous to raise

2 This is the well known verse of Manu, 1. 8, rendered by
Jones, “The waters are called Nara, because they were the production
of Nara, or ‘the spirit’ of God ; and since they were his first Ayana, or
place of motion, he thence is named Narayana, or ‘moving on the
waters.” ’’ Now although there can be little doubt that this tradition is
in substance the same as that of Genesis, the language of the translation
is perhaps more scriptural than is quite warranted. The waters, it is
said in the text of Manu, were the progeny of Nara, which Kulliika
Bhafta explains Paramétma, ‘the supreme soul ;' that is, they were the
first productions of God in creation. Ayana, instead of ‘place of mo-
tion, is explained by Asraya, ‘place of abiding.’ Narayana means,
therefore, he whose place of abiding was the deep. The verse occurs
in several of the Purénas, in general in nearly the same words.

and almost always as a quotation, as in our text: FHNFEAX BT 1
The Linga, Vayu, and Markandeya Puranas. citing the same, have a
somewhat different reading ; or, Jyyat ATLr 5 AT G ATH WA | WY
A} Fq@ETA IT AAY: &g3: « ‘Apa (is the same (as) Nér;.°or bodies

(Tanava) ; such, we have heard (from the Vedas), is the meaning of
Apa. He who sleeps in them, is thence called Narayana.” The ordinary
sense of Tanu is either ‘minute’ or ‘body,’ nor does” it occur amongst
the synonyms of water in the Nirukta of the Vedas. It may perhaps
be intended to say, that Nara or Apa has the meaning of ‘bodily forms,’
in which spirit is enshrined, and of which the waters, with Visanu rest-
ing upon them, are a type ; for there is much mysticism in the Puranas
in_which the passage thus occurs. Even in them, however, it is intro-
duced in the usual manner, by describing the world as water alone, and

Vishpu reposing upon the deep : &TUR q37 AFGA, -~ -F  AAWI-
g AT afad u—Vayu P. The Bhagavata has evidently
attempted to explain the ancient text: gggrsts frfrdy a3t 4 fafrg:
qeRIsTRafaTgTasargeg i gt 1 arefaraia @y agEvREETl
3 ARG M g geNgan: | ‘When the embodied god in the
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it vp, created another form for that purpose ; and as in preceding
Kalpas he had assumed the shape of a fish or a tortoise, so in this he
ook the figure of a boar. Having adopted a form composed of the
sacrifices of the Vedas,® for the preservation of the whole earth, the
cternal, supreme, and universal soul, the great progenitor of created
beings, eulogized by Sanaka and the other saints who dwell in the
sphere of holy men (Janaloka) ; he, the supporter of spiritual and
matcrial being, plunged into the ocean. The goddess Earth, beholding
him thus descending to the subterrene regions, bowed in devout
‘adoration, and thus glorified the god :

gferegaT |
THE G g TG |
 ATHETATE & @ ISE TR (12301
Prithivi (Earth)—Hail to thee, who art all creatures ; to thee,

the holder of the mace and shell: elevate me now from this place,
as thou hast upraised me in days of old. From thee have 1 proceeded ;

heginn_in_gdivided the mundane egg, and issued ‘forin, then, requiring
an abiding place, he created the waters : the pure created the pure. In
them, his own created . he abode for a thousand years, and thence
received the pame of Narayana : the waters being the product of the
embodied deity :’ i. e. they were, the product of Nara or Vishnpu, as the
first male or Virat, and were thererore termed Nara : and from there
beiug his Ayana or Sthana, his ‘abiding place’ comes his epithet of
Néarayana. '

3 The Varaha form was chosen, says the Vayu P., because it is an
animal delighting to sport in water, but it is described in many Puranas,
as it is in the Vishnu, as, a type of the ritual of the Vedas, as we shall
have further occasion to remark. The clevation of the earth from
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of thee do | consist ; as do the skies, and all other existing things.
Hail to thee, spirit of the supreme spirit ; to thee, soul of soul ; to
thee, who art discrete and indiscrete matter ; who art one with the
clements and with time. Thou art the creator of all chings, their

eserver, and their destroyer, in the forms, oh lord; of Brahmi,
Vish:_m, and Rudra, at the seasons of creation, duration, and
dissolution. When thou hasc devoured all things, thou reposest on
the ocean that sweeps over the world, meditated upen, oh Govinda,
by the wise. No one knoweth thy true nature, and the gods ?dorc
thee only in the forms it hath pleased thee to assume. They ‘who
are desirous of final liberation, worship thee as the supreme Brahmi ;
and who that adores not Visudeva, shall obtain emancipation ?
Whatever may be apprehended by the mind. whatever may be
perceived by the senses, whatcver may be discerned by the intellect,
all is but a form of thee, 1 am of thee. upheld by thee ; thou att

teneath the ocean 1n this form, was, tnererore, ‘probably at first an
allegorical representation of the extrication of the world from a deluge
of iniquity by the rites of religion. Geologists may perhaps suspect. in
the original and unmystified tradition, an allusion to a geological fact, or
the existence of lacustrine mammalia in the early periods of the earth.
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my creator, and to thee I fly for refuge: hence, in chis universe,
Midhavi (the bride of Midhava or Vishau) is my designation.
Triumph to the essence of all wisdom, to the unchangeable, the
imperishable : eriumph to the eternal ; to the indiscrete, to the
essence of discrete things: to him who is both cause and effect ; who
is the universe ; the sinless lord of sacrifice ;¢ triumph, Thou art
sacrifice ; thou art the oblation ; thou art the mystic Omkira ; thou
act the sacrificial fices ; thou art the Vedas, and theit dependent
sciences ; thou art, Hari, the object »f - all worship.® The sun, the
stars, the planets, the whole world ; ail that is formless, or that has
form ; all that is visible, or invisible ; all, Purushottama, chat I have

said, or lefc unsaid ; all this, Supreme, thou are. Hail to thee, again
and again ! hail ! all hail |

TR AT |
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Pardsara.—The auspicious supporter of the world, being thus
hymned by the carth, emitted a low murmuring sound, like the

4 Yajnapati, ‘the bestower of the beneficial results of sacrifices.’

5 Yajnapurusha, ‘the male or soul of sacrifice ;’ exp_la’infd by
Yajoamiirtti, ‘the form or personification of sacrifice ;> or Yajnaradhya,
‘he who is to be propitiated by it.’
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chanting of the Sdma Veda; and the mighty boar, whose eyes were.
like the lotus, and whose body, vast as the Nila mountain, was of the
dark colour of the lotus leaves,* uplifted upon his ample tusks the
carth from the lowest regions.  As he reared up his head, the waters
shed from his brow purificd the great sages, Sanandana and others,
tesiding in the sphere of the saints. Through the indentations made
by his hoofs, the waters rushed into the lower worlds with a thunder-
ing noise. Before his breath, the pious denizens of Janaloka were
scattered, and the Munis sought for shelter. amongst the bristles upon
the scriptural body of the boar, trerabling as he rose up, supporting
the earth, and dripping with moisture. Then the great sages, Sanan-
dana and_ the rest, residing continually in the sphere of saints,
were inspired with delight, and bowing lowly they praised the stern-
eyed upholder of the carch. '

6 Varaha Avatata. The description of the figure of the boar is
much more particularly detailed in other Puranas. As im the Vayu:
«The boar was ten.Yojanas in breadth, 2 thousand Yojanas high ; of
the colour of a dark cloud ; and his roar was like thunder ; his bulk
was vast as a mountain ; his tusks were white, sharp, and fearful ; fire
flashed from his cyes like lightning, and he was radiant as the sun ;
his shoulders were round, fat, and large ; he strode along like a
powerful lion ; his haunches were fat, his loins were slender, and his
body was smooth and beautiful.” The Matsya P, describes the Vardha
in the same words, with one or two unimportant varieties. The
Bhagavata indulges in that amplification which marks its “more recent
composition, aad describes the Varaha as issuing from the nostrils of
Brahma, at first of the size of the thumb, or an inch long, and preseatly
increasing to the stature of an elephant. That work also subjoins a
legend of the death of the demon Hiranyaksha, who in a preceding

existence was one of Vishnu’s doorkeepers, at his palace in Vaikuntha.
Having refused admission to a partv of Munis. thev cursed bim, and he
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The Yogis.—Triumph, lord of lords supreme; Kesava, sovereign
of the carth, the wiclder of the mace, the shell, the discus, and the
sword: cause of production, destruction, and existence. Thou are,
oh god : there is no other supreme condition, but thou. Thou, lord,
art the person of sacrifice: for thy feet are the Vedas; thy tusks are
the stake to which the victim is bound; in thy teeth are the offerings;
thy mouth is the altar; thy tongue is the fire; and the hairs of thy
body arc the sacrificial grass. Thine eyes, oh omnipotent, are day and
night; thy heid is the seat of all, the place of Brahma; thy mane is
all the hymns of the Vedas; thy nostrils are all oblations : oh thou,
whose snout is the ladle of oblation; whose deep voice is the chanting
of the $4ma Veda; whose body is the hall of sacrifice; whose joints are
the different ceremonies; and whose ears bave the properties of both
voluntary and obligatory rites;” do thou who arc eternal, who art in

was in consequence born as one of the sons of Diti, When the earth,
oppressed by the weight of the mountains, surk down into the waters,
Vishnu. was beheld in the subterrene regions, or Rasatala, by Hira-
nyaksha in the act of carrying it off. The demon claiined the earth,
and defied Vishnu to combat; and a conflict took place, in which
Hiranyaksha was slain. This legend has not been met with in any other
Purépa, and certainly does not occur ip the chief of them, any more
than in our text. In the Moksha Dharma of the Mahabharata, c. 35,
Vishu destroys the demons in the form of the Varaha, but no particular
individual is specified, nor does the elevation of the earth depend upon
their discomfiture. The KalikA Upapurana has an absurd legend of a
conflict between Siva as a Sarabha, a fabulous animal, and Vishnu as
the Varaha, in which the latter suffers himself and his offspring begotten
upon earth (o be slain.

7 This, which is pothing more than the development of the notion
that the Varaha incarnation typifies the ritual of the Vedas, is repeated

in most of the Purdnas in the same or nearly the same words,
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size a mountain, be p'ropitious. We acknowledge thee, who hast
traversed the world, oh universal form, to be the beginning, the con.
dnuance, and the destruction of all things: thou art the supreme god.
Have pity on us, oh lord of conscious and unconscious beings. The
orb of the earth is scen seated on the tip of thy tusks, as if thou
hadst been sporting amidst a lake where the lotus Hoats, and hadst
borne away the leaves covered with soil. The space between heaven
and carth is cccupied by thy bedy, oh thou of unequalled glory, res-
plendent with the power of pervading the universe, oh lord, for the
benefit of all. Thou art the aim of all: there is none other than
thee, sovercign of the world: this is thy might, by which all things,
fixed or movable, are pervaded. This form, which is now beheld, is
thy form, as one essentially with wisdom. Those who have not
practised devotion, conceive erroncously of the nature of the world.
The ignorant, who do not perceive that chis universe is of the nature
of wisdom, and judge of it as an object of perception only, are lost
in the ocean of spiritual ignorance. But they who know true wlsc_io_m,
;and whose minds arc pure, behold this whole world as one wich divine,
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knewledge, as one with thee, oh god. Be favourable, oh universal
spirit: raise up this earth, for the habitation of created beings.
Inscrutable deity, whose eyes are like lotuses, give us felicicy. Oh lord,
thou art endowed with the quality of goodness: raise up, Govinda,
this earth, for the general good. Grant us happiness, oh lotus-eyed.
May this, chy activity in cteation, be beneficial to the carth. Saluta-
'cion to thee. Grant us happiness, oh lotus-eyed.
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Pardfara.~—The supreme being thus culogized, upholding the
carth, rajsed it quickly, and placed it on the summit of the ocean,
where it floats like a mighty vessel, and from its expansive surface
does not sink bencath the waters. Then, having levelled the carth, -
the great eternal deity divided it into portions, by mountains : he who
never wills in vain, created, by his irresistible power, those mountains
again upon the earth which had been consumed at the destruction of
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the world. Having then divided the earth into seven great portions
ot continents, as it was before, he constructed in like manner the four
i (lower) spheres, carth, sky, heaven, and the sphere of the sages
1 - (Maharloka). Thus Hari, the four-faced god, invested with the quality
of activity, and taking the form of Brahm4, accomplished the
creation: buc he (Brahmd) is only the instrumental cause of things to
be created ; the things that are capable of being created arise from
patuse as a common material cause: with the cxception of one instru-
mental cause alone, there is no need of any other cause, for (imper-
ceptible) substance becomes perceptible substance according to the
powers with which it is originally 1mbued.®

8 This seems equivalent tc the ancient notion of a plastic naturc:
“All parts of matter, by reason of a certain life in them, being -supposed
able to form themselves artificially and methodically to the greatest
advantage of their present respective capabilities.”  This, which
Cudworth (c. 11i) calls hylczoism, is not incompatible with an active
creator: *“not that he should, avTovpYswv aravra, set his own hand to
every work, which, as Aristotle says, would be, anferes 1@ 0ed, un-
becoming God ; but, as in the case of Brabma and other subordinate
agents, that they should occasion the vagious developments of crude |
fature to take place, by supplying that will,” of which nature itself is
incapable Action being once instituted by an instrumental medium,
or by the will of an intellectual agent, it is continued by powers or a
vitality inherent in nature or the matter of creation itself. The efficiency
of such subordinate causes was advocated by Plato, Aristotle, and

_others ; and the opinion of Zeno, as stated by Laertius, might be taken
for a translation of some such passage as that in our text : “Eo7t de
Pvars ebis of AVTNS KwcVHeVT) KATA GTepuaT KOVS NGYovs, amoTeNovra .
Te Kul gveXovea Ta ef GVIDS eV dpLgpevols XpOvors, Kai Toavtd dpdsa
a‘q} owv aTrekpion” *Nature is a habit moved from itself, according to
“seminal principles ; perfecting and containing those severzl things which
"in determinate times are produced from it, and acting agreeably to that

from which it was secreted.’—Intell. System, 1. 328, So the commentator
illustrates our text by observing that the cause of the budding of rice is
in its own seed, and its developmenrt is from itself, though its growth
takes place only at a determinate season, in consequence of the instru-
mental agency of the rain. ’




48 VISHNU PURANA

CHAPTER V|
A& 39T |

FoT Eee dAvsat ffgareT |
LGRS L ERIEE I LI R E e TR
TSI AT ATHATH SRR |
QST 2T JET THATIET qead 1R
Maitreya,—Now unfold to me, Brahman, how this deity created
the god's, sages, progenitors, demons, men, animals, trees, and the rest,
that abide on earth, in heaven, or in _che waters: how Brahmid at

creation made the world with the qualities, the characteristics, and the
forms of things'.
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Pardéara.—1 will explain to you, Maitreya, listen attentively, how
this deity, the lord of all, created the jgods and other beings.

Whilst he (Brahmi) formerly, 1n the beginning of the Kalpas, was
meditating on creation, there appeared a creation beginning with igno-
rance, and consisting of darkness. From that great being appeared
fivefold Ignorance, consisting of obscurity, illusion, extreme illusion,
gloom, utter darkness®. The creation of the creator thus plunged in

1 The terms here employed are for qualities, Gunas ; which, as we
have aiready noticed, are those of goodness, foulness, and darkness.
The characteristics, or Swabhavas, are the inherent properties of the
qualities, by which they act, as, soothing, terrific, or stupefying: and
the forms, Swariipas, are the distinctions of biped, quadruped, brute,
bird: fish, and the like,

2 Or Tamas, Moha, Mahamoha, Tamisra, Andhatamisra ; they are
the five kinds of obstruction, viparyyaya, of soul’s liberation, according
to the Sankhya : they are explained to be, 1. The belief of material
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abstraction, was the fivefold (immovable) world, without incellece or
reflection, void of pcrccgtxon ot sensation, incapable of fecling, and
desticute: of motion®.  Since immovable things were first created, this

is called the first creation, Brahmi, beholding that it was defective,
designed another ; and whilst he thus meditated, the aninmal creation
was manifesced, to the products of which the term Tiryaksrotas 1s

substance being the same wih spint ;2. Notion of property or posses-
sion, and consequent attachment to objects, as children and the like, as
being one’s own ; 3. Addiction to the enjoyments of sense ; 4. Im-
patience or wrath ; and 5. Fear of privation or death. They are called
in the Patanjala philosophy, the five afflicaticns, Klesa, but are similarly
expiained by Avidya, ‘ignorance ;’ Asmita, ‘selfishness,’ literally ‘l-am-
ness;’ Raga, 'love ;” Dwesha, ‘hatred ;’ and Abhinivesa ( =rfrfasw: ),

‘dread of temporal suffering.’ Sankhya Karika, p. 148 150. This
creation by Brabma in the Varaha Kalpa begins in the same way, and
in the same words, in most of the Puranas. The Bhagavata reverses
the order of these five products, and gives them, Andhatamisra, Tamisra,
Mahamoha, Moha, and Tamas ; a variation obviously more immethodi-
cal than the usual reading of the text, and adopted, no doubt, merely
for the sake of giving the passage an air of originality.

3 This is not to be confounded with elementary creation, although the
description would very well apply to that of crude nature, or Pradhana ;
but, as will be seen prescntly, we have here to do with final productions,

or the forms in which the previously created elements and faculties are
more or less perfectly aggregated. The first class of these forms is here
said to be immovable things ; that is, the mineral and vegetable Kking-
doms ; for the solid earth, with its mountains and rivers and seas, was
already prepared for their reception. The ‘fivefold’ immovable creation
is indeed, according to the comment, restricted to vegetables, five orders
of which are enumcrated. or, 1. trees ; 2. shrubs; 3. climbing plants ;
4, creepers : and 5. grasses.
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applied, from their nutriment following a winding course*. These were
called beasts, &c., and their characteristic was the qua!ity of darkaness,
they being destitute of knowledge, uncontrolled in _thclr conduct, and
mistaking error for wisdom ; being formed of egotism and sclf-.estec_m,
labouring under the twenty-cight kinds of imperfection®, manifesting
inward sensations, and associating’ with each other (according to
heir kinds). 7
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Beholding this creation also imperfect, Brahmi again meditated, and
a third creation appeared, ,abounding with the quality of goodness,
termed Otddhasrotas.* The beings thus produced in the Orddhasrotas
creation were endowed with pleasure and enjoyment, unencumbered

4 Tiryak, ‘crooked ;’ and Srotas, ‘a capal.’

5 Twenty-eight kinds of Baahas ( wrar: ), which in the Sankhya

system mean disabilities, as defects of the senses, blindness, deafness,
&c.;and defects of intellect, discontent, ignorance, and the like. S.
Karik4, p. 148, 151. 1In place of Badha, however, the more usual read-
ing, as in the Bhagavata, Varéha, and Mérkandeya Purapas, is Vidha

( fre ), “kind,’ *sort,’ as seriyafyaramsrn: implying twenty-eight sorts

of animals. These are thus specified in the Bhagavata, III. 10 : Six
kinds have single hoofs, nine have double or cloven hoofs, and thirteen
have five claws or pails instead of hoofs. The first are the horse, the
mule, the ass, the yak, the sarabha, and the gaura, or white deer. The
second are the cow, the goat, the Luffalo, the hog. the gayal, the black
deer. the antelope, the camel. and the sheep. The last are the dog,
shacal, wolf, tiger, cat, hare, porcupine, lion, monkey, elephant, tortoise,
lizard, and alligator.

6 Orddha, ‘above,’” and Srotas, as before ; their nourishment being
derived from the exterior, not from the interior of the body : according

to the commentator ; 3z guft gy W s Tt W g

3
as a text of the Vedas has it ; ‘Through satiety derived from even be-
holding ambrosia ;' srpedarzy qH:
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internally or externally, and luminous within and without. This,
termed the creation of immortals, was the third perfomance of Brahmi,
who, although well pleased with it, still found it incompetent to fulfil
his end. Continuing therefore his meditations, there spiang, in conse-
quence of his infallible purpose, the creation termed Arviksrotas, from
indiscrete nature. The products of this are termed Arvaksrotasas,’
from the downward current (of their nutriment). They abound with
the ligh: of knowledge, but the qualities of darkness and of toulness
predominate. Hence they are afflicced by evil, and are repeatedly
impelled to action. They have knowledge both externally and inter-
nally, and are the instruments (of accomplishing the object of creation,
the liberation of soul). These creatures were mankind.

Ty wfaan gt vex givaaw |
qgHT WEd: @ fasay SR & ugsll

I have thus explained to you, excellent Muni, six® creations. The

first creation was that of Mahac or Intellect, which is also called the
creation of Brahma®. The second was that of the rudimental principles

7 Arvak, ‘downwards,” and Srotas, ‘canal.’

8 _ This reckoning is not very easily reconciled with the creations
described ; for, as presently enumerated, the stages of creation are seven.
The commentator, however, considers the Orddhasrotas creation, or that
of the superhuman beings, to be the same with that of the Indriyas, or
senses ovet which they preside ; by which the number is reduced to
six.

9 This creation being the work of the supreme spirit, s&r qraTET aq-

< S - . . . N
KA H @it g g g@d: | according to the commentator ; or it might have

been understood to mean, that Brahma was then created, being, as we
hxgve seen, identified with Mahat, ‘active intelligence,” or the operating
will of the Supreme. See Ch. I1. Note 23.
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(Tanmitras), thence termed the elemental creation (Bhirta sarga). : The
third was the modified form of egotism, termed the organic creation, or
creation of the senses (Aindriyaka), These three were the Prakrea crea-
tions, the developments of indiscrete nature, preceded by the indiscrete
principlet’.  The fourch or fundamental creation (of perceptible things)
was that of inanimate bodies. The fifth, the Tairyag yonya creacion,
was that of animals. The sixth was the Orddhasrotas creation, ot that
of the divinities. The creation of the Arviksrotas beings was the
seventh, and was that of man. There is an eighth creation, termed
Anugraha, which possesses both the qualities of goodness and dark-

16 The text is, gt: magat gfggsd®: +  which is, as renaered in the

text, ‘creation preceded by, or beginning with Buddhi, intelligence.” The
rules of euphony would however admit of a mute negative being inserted,
or grAtsgfg>a%: | ‘preceded by ignorance ;’ that is, by the chief
principle. crude nature or Pradhana. which is one with ignorance : but
this seems to dopend on notions of a later date, and more partial adop-
tion, than those generally prevailing in our authority ; and the first read-
ing therefore has been preferred. 1t is also to be observed, that the first
unintellectual creation was that of immovable objects (as in p. 30-31),

the original of which is, srgfagsi®: @ mgfawaag: |+ and all ambi-
guity of construction is avoided. The reading is also established by the
text of the Linga Puréina, which enumerates the différent series of crea-

tion in the words of the Visbnu, except in this passage, which is there
transposed, with a-slight variation of the reading. Instead of

soAl wE: Al AEAl swrgeg & ¢ it is SAE WA W wRE e |
‘The first creation was that of Mahat : Intellect being the first in
manifestation.” The reading of the Vayu P. is still more tautological,

but confirms that here preferred : gyat wga: ot a
Sce also n. 12. i age !
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ness.iT Of these creations, five are secondary, and _threc are anary".
But there is a ninth, the Kaum4ra creation, which ts both  primary and
secondary®®.  These are the nine creations of the great progcmtc;r }(1){
all, and, both as primary and sccon.dary. are.the radical caus:js o lt ¢
world, proceeding from the sovereign creator. What else dost thou

desire to hear ?

11 The Anugraha creation, of which no notice has been found in
the Mahabhéarata, seems to have been borrowed from the Sankhya

philosophy. It is more particularly described in the Padma, Markan-
deya, Linga, and Matsya Puranas ; as, dasdisgag: au: q 9gg) s994a: |
f"qwzzfam-rwm o fagar gsa aag = u ‘The fifh is the Anugraha creation,

which is subdivided into four kinds ; by obstruction, disability, perfect-
ness, and acquiescence. This is the Pratyaya sarga, - or intellectual crea-
tion, of the Sankhyas (S. Karika, v, 46. p.146) ; the creation of which
we have a notion, or to which we give assent (Anugraha), in contradistin-
ction to organic creation, or that existence of which we have sensible
perception. In its specific subdivisions it is the notion of certain inse-
parable properties in the four different orders of beings : obstruction or
stolidity in inanimate things: inability or imperfection in animals ;
perfectibility in man ; and acquiescence or tranquil enjoyment in gods.

So also the Vayu P. : gty Prreaafe=hritfsyfiar  fagamamat
AgsTeg IR T |

12 Or Vaikrta, derived mediately from the first principle, through
its Vikrtis, ‘productions’ or ‘developements ;> and Prakrta, derived
more immediately from the chief principle itself. Mahat and the two
forms of Ahankéra, or the rudimental elements and the senses, constitute
the latter class; inanimate beings, &c, compose the former : or the
latter are considered as the work of Brahma, whilst the three first are

evolved from Pradhina, So the Vayu : gFARg  &9: I FITE

gfegsden | afaq sqd=A az @ meeg A1 The three creations

beginning with Intelligence are elemental ; bui the six creations which
proceed from the series of which Intellect is the tirst are the works of
Brabma.’

13 We must have recourse here also to other Puranas. for
the elucidation of this term. The Kaumara creation is 'the creation
of Rudra or Nflalohita, a from of Siva, by Brahma, which is
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Maitreya.—Thou hast briefly related to me, Muni, the creation
of the gods and other beings: I am desirous, chief of sages, to hear
from thee a more ample account of their creation.

subsequently described in our text, and of certain other mind-
born sons of Brahma, of whose birth the Vishnu P. gives no further
account ; they are elsewhere termed Sanat-kumara, Sananda, Sanaka,
and Sanatana, with sometimes a fifth, Ribhu, added. These, declio-
ing to create progeny, remained. as the name of the first implies,
ever boys, kumaras ; that is, ever pure and innocent ; whence their

creation is called the Kauméra. Thus the Viyu : g aq%im

WIAGATHT:  qHFL | §Fq7 9q7% figid = qaras | FREARAT 9 7 3 A
g wowi=y PrANT: @aTeEr 1+ And the Linga has, geiveqs: T FAR
q A | T, Gy AT 9HRfaT: ‘Being ever as he was

born, he s here called a youth ; and hence his name is well known as -
Sanatkumara.” This authority makes Sanatkumaéra and Ribhu the two

first born of all : sny: gwepwICy AENIE LGB o R e e 5T

whilst the text of the Hari Vamsa limits the primogeniture to Sanat-
kuméra : gwgAR’ T fr{ qeamfy qsisit In another place, however,

it enumerates apparently six, or the above four with Sapna and either
Ribhu or another Sanatana ; for the passage is-corrupt. The French
translation ascribes a share in creation. to Sanatkumara : ‘Les sept
Prajapatis, Roudra, Scanda, et Sanatkaumara, se mirent a produire les

etres repandant partout 'inepuisable energie de dieu.” The original is,

T W ST A ARG\ 6 qwwey Ao sfge faga:
Sankshipya is not ‘repandant,’ but ‘restraining ;’ and Tishthatah being in
the dual number, relates of course to only two of the series. The correct
rendering is, ‘These seven (Prajapatis) created progency, and so did
Rudra ; but Skanda and Sanatkumara, restraining their power, abstained

(from creation),” So the commentator : afsgred  dfye faom
gfvpsi=aray faga: 1 These sages, however, live as long as Brahma,

and they are only created by him in the first Kalpa, although their
generation is very commonly, but inconsistently, introduced in the
Varaha or Padma Kalpas. This creation, says the text, is both primary
(Préakrta) and secondary (Vaikrta). It is the latter, according to the
commentator, as regards the origin of these saints from Brahma : it is
the former as affects Rudra, who, though proceeding from Brahma4, in a
certain form was in essence equally an immediate production of the
first principle. These notions, the birth of Rudra and the saints,
scém to have been borrowed from the Saivas, and to have been
awkwardly engrafted upon the Vaishnava system. Sanatkumara
and his brethren are. always described in the Saiva Purinas as
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Pari$ara.—Created beings, although they are destroyed (in their
individual forms) at the periods of dissolution, yet, being affected by
the good or evil acts of former existence, they are never exempted
from their consequences ; and when Brahmi creates the wotld anew,
they -are the progeny of his will, in the fourfold condition of gods,
men, animals, of inanimate things. Brahmd chen, being desitous of
creating the four orders of beings, termed gods, demons, progenitors,

and men, collected his mind into itself.!*  Whilse thus concentrated,

Yogis : as the Kurma, after enumerating them, adds, 33 qfier fqar:
L 3 ;umrf‘um: + ‘These five, oh Brahmans, were Yogis, who acquired

entire exemption from passion :’ and the Hari Vamsa, although rather
Vaishpava than Saiva, observes, that the Yogis celebrate these six, along

with Kapila, in Yoga works : sgna &faa’ 97 §qty Af: | TR

Mraeag egafta fg fgomaa: 1 The idea seems to have been amplified

also in the Saiva works ; for the Linga P. describes the repeated birth
of Siva, or Vamadeva, as a Kumara, or boy, from Brahma, in each Kalpa.
who again becomes four. Thus in the twenty-ninth Kalpa Swetalohita is
the Kumara, and he becomes Sananda, Nandana, Viswananda, Upananda;
all of a white complexion: in the thirtieth the Kumara becomes Virajas,
Vivahu, Visoka, Viswabhavana ; all of a red colour : in the thirty-first
he becomes four youths of a yellow colour : and in the thirty-second
the four Kumaras were black. All these are. no doubt, comparatively
recent additions to the original notion of the birth of Rudra and the
Kumaras ; itself obviously a sectarial innovation opon the primitive
doctrine of the birth of the Prajapatis, ov will-born sons of Brahma.

14 These reiterated, and not always very congruous accounts of the
creation are explained by the Puranas as referring to different Kalpas,
or renovations of the world, and therefore involving no incompatibility.
A better reason for their appearance is the probability that they have
been borrowed from different original authorities. The account that
follows is evidently modified by the Yogi Saivas, by its general

mysticism, and by the. expressions with  which it begins: Tt W

X . . ‘ . .
ii'.ai‘afﬂﬁﬁ wgE | f\wgl#\m@mﬁ QARG | Collecu-ng his
mind into itself,’ w@Y gHTae 1 according to the comment, 1S the

performance of the Yoga (Yiyuje). The term Ambhansi, lit. ‘waters,’
for the four orders of beings. gods, demons, men. and Pitrs, is also a
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the quality of darkness pervaded his body ; and thence the demons
(the Asuras) were first born, issuing from his thigh. Brahmd then
abandoned that form which was composed of the rudiment of dark-
ness, and which, being deserted by him, became n ght. Continuing
to create, but assuming a different shape, he expurienced pleasure ;
and thence from his moutlr proceeded the gods, endowed with the
quality of goodness. The form abandoned by him, became day, in
which the good quality predominates ; and hence by day the gods
are most powerful, and by night the demons. He next adopted
another person, in which the rudiment of goodness also prevailed ;
and thinking of himself, as the facher of the world, the progenitors
(the Pitrs) were born from his side.  The body, when he abandoned
1t, became the Sandhy4 (or evening twilight), the interval between day
and night.  Brahmd then assumed another person. pervaded by

pcculiar, and probably mystic term. The commentator says it occurs
in the Vedas as a synonym of gods, &c.: varfa searsgeaify Tar A5G
fratrsger gfa 9@:1 The Vayu Purana derives it from a7 ‘to shine,”
because the d‘i‘ﬂcrent orders of beings shine or flourish severally by
moonlight, night, day, and twilight: wrftg JerEarsEaifa | &c.
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the quality of foulness; and from this, men, in whom foulness
(or passion) predominates, were produced. Quickly abandoning
that body, it became morning twilight, or the dawn. At
the appearance of this light of day, men feel most vigour; while
the progenitors are most powerful in the evening season. In this
manner, Maitreya, Jyotsna (dawn), Réeri (night), Ahar (day), and
Sandhyi (evening), are the four bodies of Brabmd invested by the
three qualicies'®,

15 This account is given in several other Puranas: in the Kirma
with more simplicity ; in the Padma, Linga, and Vayu with more detail.
The Bhagavata, as usual. amplifies still more copiously, and mixes up
much absurdity with the account. Thus the person of Sandhya, ‘evening
twilight, is thus described: “She appeared with eyes rolling with
passion, whilst her lotus-like feet sounded with tinkling ornaments: a
muslin vest depended from her waist, secured by a golden zone: her
breasts were protuberant, and close together ; her nose was elegant ;
her tongue beautiful ; her face was bright with smiles, and she modestly
concealed it with the skirts of her robe ; whilst the dark curls clustered
round her brow.” The Asuras address her, and win her to become
their bride. To the four forms of our text, the same work adds, Tandrf,
‘sloth ;> Jrmbhika, ‘yawning  Nidra, ‘sleep;” Unmada, ‘insanity ;'
Antarddbana, ‘disappearance ;’ Pratibimba, ‘reffexion ;’ which become
the property of Pisachas, Kinnaras, Bhiitas, Gandharbas, Vidyadharas,
Sadhyas, Pitrs, and Manus, The notions of night, day, twilight, and
moonlight being derived from Brahma, seem to have originated with the

Vedas. Thus the commentator on the Bhéagavata observes, Jisw

agUta aragiga a1 afvamaikia »lfifn ‘That which was his body,

and was left, was darkness: this is the Sruti” All the authorities place
night before day, and the Asuras or Titans before the gods, in the order
of appearance ; as did Hesiod and other ancient theogonists.
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Next from Brahma, in a from composed of the quality of foulness,
was produced hunger, of whom anger was born: and the god put forth
in dackness beings emaciate with hunger, of hideous aspects, and with
long beards. Those beings hastened to the deity.  Such of them as
cxc%aimcd, Oh preserve us! were thence called Rikshasas!®: others,
who cried out, Let us cat, were denominated from that expression
Yakshas'’.  Beholding them so disgusting, the hairs of Brahmi were
shrivelled up, and first falling from his head, ~were again renewed
upon it: from their falling they became serpents, called Sarpa from
their creeping, and Ahi because they had deserted the head'®* The
creator of the world, being incensed, then created ferce beings, who
were denominated goblins, Bhitas, malignant fiends and caters of flesh.
The Gandharbas were next born, imbibing melody - drinking of the
goddess of speech, they were born, and thence their appellation*®.

T SifR ar raeateds & fst
AT YEIAT WA Fq qwgftetifaa: e Y
The divine Brahma, influenced by their materiai energies, having
created these beings, made others of his own will. Birds he formed

16 From Raksha, ‘to preserve.’

17 From Yaksha, ‘to eat.’
18 From Srip, srpo, ‘to creep,” and from Ha4, ‘to abandon.’
19 G3m dhayantzah, ‘drinking speech.’
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from his vical vigour; sheep from his breast; goats from his mo_u;h;
kinc from his belly and sides; and horses, clephants, Sarabhas,
Gayals, deer, camels, mules, antelopes, and other animals, from his
fect: whilst from the hairs of his bedy sprang herbs, roots, and fruits.
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Brahmi having created, in the commencement of the Kalpa.
various plants, employed them in sacrifices, in the beginning of the
Treta age. Animals were distinguished into two classes, domestic
(village) and wild (forest): the first class contained the cow, goat,
the hog, the sheep, the horse, the ass, che mule: the lateer, all beasts
of prey, and many animals with cloven hoofs, the clephant, and the
monkey. The fifth order were the birds; the sixth, aquatic animals;
and the seventh, reptiles and inseces®’,

R L EERILISU LA
afer 3 amT e e g AR

.
From his eastern mouth Brahmd then created the Gayauri metre,

20, This and the preceding enumeration of the origin of vegetables

i a i in the same words.
¢ imals occurs in several Puranas, precisely in same «
dT[;)i-ﬂlnng]aa\ adds a specification of the Aranya, or wild ai\fnmala. l\;vc};:ch
are said to be ihe buffalo, gayal, bear. monkey, sarabha, wolf, an .
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the Rg-veda, the collection ot hymns termed Trivee, the Rathantara
portion of the Sima-veda, and the Agnishtoma sacrifice: from his
southern mouth he created the Yajur-veda, the Trishtubh metre, the
collection of hymns called Panchada$a, the Vrhat Séma, and the
portion of the Sima-veda termed Uktha: from his western mouth he
created the Sima-veda, the Jayati metre, the collection of hymns
termed Saptadasa, the portion of the Sima called Vairipa, and the
Acirdtra sacrifice: and from his northern mouth he created the Ekavimsa
collection of hymos, the Atharva-veda, the Aptorydmd _rite, the
Anushtubh metre, and the Vairdja portion of the Sima-veda®.

ST AT e JfE |
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In this manner all creacures, great or small, procceded from his

21 This specification of the parts of the Vedas that proceed from
Brahma occurs, in the same words, in the Vayu, Linga, Kirma, Padma,
and Markandeya Puranas. The Bhagavata offers some important
varicties: “From his eastern and other mouths he created the Rik,
Yajush, Séma, and Atharvan vedas; the Sastra or ‘the unuttered
incantation;’ ljya ‘oblation;’ Stuti and Stoma ‘prayers’ and ‘hymns;’
and Prayaschitta, ‘expiation’ or ‘sacred philosophy’ (Brahma): also the
Vedas of medicine, arms, music, and mechanics; and the Itihasas and
Puranas, which are a fifth Veda: also the portions of the Vedas called
Sorasi, Uktha, Purishi, Agnishtut, Aptoryama, Atiratra, Vajapeya,
Gosava; the four parts of virtue, purity, liberality, piety, and truth; the
orders of life, and their institutes and different religious rites and
professions; and the sciences of logic, ethics, and polity. The mystic
words and monosyllable proceeded from his heart; the metre Ushnih
from the hairs of his body; Gayatri from his skin; Trishtubh from his
fiesh; Anushtubh from his tendons; Jagati from his bones; Pankti from
his marrow; Vrhati from his breath. The consonants were his life; the
vowels his body; the sibilants his senses, the semi-vowels his vigour”.
This mysticism, although perhaps expanded and amplified by the
Pauraniks, appears 10 originate with the Vedas: as in the text,

RGN “The metre was of the tendons.” The different portions

of the Vedas specified in the text are yet, for the most part,
uninvestigated.
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limbs. The great progenitor of the world having.‘ formed the gods,
demons, and Pitrs, created, in- the commencement of the Kalpa, the
Yakshas, Pisichas (goblins), Gandharbas and the troops of Apsarasas
the nymphs of heaven, Naras (centaurs, or beings with the limbs of
horses and human bodies) and Kinnaras (beings with the heads of
horses), Rakshasas, birds, beasts, deer, serpents, and all things perman-
ent or transitory, movable or immovable. This did the divine Brahma,
the first creator and Jord of all: and these things being created,
discharged the same funccions as they had fulfilled in a previous
creation, whether malignant or benign, gentle or cruel, good or evil,
true or false; and accordingly as they are actuated by such propensitics
will be their conduct.
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And the creator displayed infinite variety 1a the objects of sense,
in the properties of living things, and in the forms of bodies: he
determined in the beginuing, by the authority of the Vedas, the names
and forms and functions of all creatures, and of the gods; and the
names and appropriate offices of the Rshis, as they also aic read in
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Vedas. In like manner as the products of the seasons designate in
periodical revolution che return of the same season, so do the same
circumstances indicate the recurrence of the same Yuga, or age; and
thus, in the beginning of each Kalpa, does Brahmi repeatedly create
the world, possessing the power that is derived from the will to create,
and assisted by the natural and essential faculty of the object to be
created.

e
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Maitreya.—Thou hast briefly noticed, illustrious sage, the creation
termed  Arvdksrotas, or that of mankind : now explin to me
more fully how Brahmi accomplished it ; how he created the four
differenc castes ; what duties he assigned to the Brahmans and the

rest®.
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Pardara.—Formerly, oh best of Brahmans, when the truth-medita-
ting Brahmd was desirous of creating the world, there sprang from his
mouth beings especially endowed with the quality of goodness ; others
from his breast, pervaded by the quality of foulness ; others from his
thighs, in whom foulness and darkness prevailed ; and others from

his feet, in whom the quality of datkness predominated. These were,
in succession, beings of the several castes, Brahmans, Kshatriyas,

1 The creation of mankind here described is rather out of its place,
as it precedes the birth of the Prajapatis, or their progenitors: but this
want of method is common to the Purénas, and is evidence of their
being compilations from various sources,
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Vaisyas, and Stdras, produced trom the niouth, the breast, the thighs,
and the feet of Brahmi2. These he created for the performance of
sacrifices. the four castes being the fit instruments of their celebration.
By sacrifices, oh thou who knowest the truth, the gods are nourished ;
and by the rain which they bestow, mankind are supported®: and thus
sacrifices, the source of happiness, are petformed by pious men,
attached to their duties, attentive to prescribed obligations, and walking
in the paths of virtue. Men acquire (by them) heavenly fruition, or
final felicity : they go, after death, ro whatever sphere they aspire to,
as the consequence of their human nature. The beings who were
created by Brahmd, of these four castes, were at fiest endowed with
righteousness and perfect faith ; they abode wherever they pleased,

unchecked by any impediment; their hearts were free from guile; they
were pure, made free from soil, by observance of sacred insticutes. In

2 This original of the four castes is given in Manu, and in most
of the Purdnas. We shall see, however, that the distinctions are
subsequently ascribed to voluntary election, to accident, or to positive
institutions.

3 According to Manu, oblations ascend to and nourish the sun:
whence the rain falls upon earth, and causes the growth of corn: burnt- ;
offerings are therefore the final causes of the support of mankind. $
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their sanctified minds Hari dwelt; and they were filled with perfect
wisdom, by which they contemplated the glory of Vishout  After
a while (after the Tretd age had continued for some period), that
portion of Hari which has been described as one with Kila (time)
nfused into created beings sin, as yet feeble though formidable, or
passion and the like: the impediment of soul’s liberation, the seed of
iniquity, sprung from darkness and desire. The innate perfectness of
human nacure was then no more evolved: the eight kinds of - per-
fection, Rasolldsd’ and the rest, were impaired;® and these being
enfecbled, and sin gaining strength, mortals wete afflicted with pain,
arising from susceptibility to contrasts, as heat and cold, and the like.
They therefore constructed places of tefuge, protected by trees, by

4 This description of a pure race of beings is not of general
occurrence in the Puradnas. It seems here to be abridged from a much
more detailed account in the Brahmanda, Vayu, and Maérkandeya
Purpas. In those works Brahmé is said to create, in the beginhing
of the Kalpa, a thousand pairs of each of the four classes of mankind,
who enjoy perfect happiness during the Krita age, and only gradually
become subject to infirmities as the Treta or second age advances.

5 These eight perfections, or Siddhis, are not the supernatural
faculties obtained by the performance of the Yoga. They are described,
the commentator says, in the Skanda and other works; and from them
he extracts their description: 1. Rasollasa, the spontaneous or prompt
evolution of the juices of the body, independently of nutriment from
without: 2..Tripti, mental satisfaction, or freedom from sensual desire:
3. Samya. sameness of degree: 4. Tulyat4, similarity of life, form, and
feature: 5. Visoka, exemption alike from infirmity or grief: 6.
Consummation of pepance and meditation, by attainment of true
knowledge: 7. The power of going every where at will: 8. The faculty
of reposing at any time or in any place. These attributes are alluded
to, though obscurely, in the VAyu, and are partly specified-in the
Maérkandeya Purapa.
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mountains, or by water; surrounded them by a ditch or a wall, ) and
formed villages and cities; and in them erected ;{)propriatc dwellings,
as defences against the sun and the cold.® Having thus provided
security against the weather, men next began to employ themselves in
manual labour, as a2 means of livelihood, (and cultivated) the seventeen
kinds of useful grain—rice, barley, wheat, millet, sesamum, panic, and

6 In the other three Puranas, in which this legend has been found,
the different kinds of inhabited places are specified and introduced by a
scries of land measures. Thus the Markandeya staics, that 10 Pa-
raménus=1 Parasukshma; 10 Parasiikshmas=1 Trasarenu ; 10 Trasa-
renus=1 particle of dust, or Mahirajas; 10 Mahirajasas=1 Balagra,
*hair’s point;* 10 Balagras=1 Likhya; 10 Likhyas=1 Yika; 10 Yikas=
1 heart of barley (Yavodara); 10 Yavodaras=1 grain of barley of middle
size; 10 barley grains=1 finger, or inch; 6 fingers=a Pada, or foot (the
breadth of it); 2 Padas=1 Vitasti, or span; 2 spans=1 Hasta, or cubit;
4 Hastas=a Dhanu, a Danda, or staoff, or 2 Narikas; 2000 Dhanus=
a Gavyiiti; 4 Gavyttis=a Yojana. The measurement of the Brahmanda
is less detailed. A span from the thumb to the first finger is a Prade$a;
to the middle finger, a Nala; to the third finger, a Gokarna; and to the
little finger, a Vitasti, which is equal to twelve Angulas, or fingers;
understanding thereby, according to the Vayu,.a joint of the finger

{ ﬂmﬂl ) ; according to other authorities, it is the breadth of the
thumb at the tip.  (A. R. 5. 104) The Vayu, giving similar measure-
inents upon the authority of Manu ( wAgift swarfa), although such
u statement does not occur in the Manu Samhit4, adds, that 21 fingers=
1 Ratni; 24 fingers=1 Hasta, or cubit; 2 Ratnis=1 Kishku; 4 Hastas=
1 Dhanu; 2000 Dbanus= I Gavyiiti; and 8000 Dhanus= 1 Yojana.

Durgas, or strongholds, are of four kinds; three of which are natural,
from their situation in mountains, amidst water, or in other inaccessible
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various sorts of lentils, beans, and pease.” These are the kinds
cultivated for domestic use: but there are fourteen kinds which may
be offered in sacrifice; they are, rice, batley, Misha, whear, millet,
and sesamum; Priyangu 1s the seventh, and kulattha, pulse, the
eighth: the others ate, Sydmaka, a sort of panic; Nivita, uncultivated
rice; Jarttila, wild sesamum; Gavedukd (coix); Markata, wild panic;
and (a plant called) the sced or barley of the Bambu (Venu-yava).

These. cultivated or wild, are the fourteen grains thac were produced

spots; the fourth is the artificial defences of a village (Grama), a hamlét
(Kbetaka), or a city (Pura or Nagara), which are sevetally ha.lf the size
of the next in the series. The best kind of city is one which is about a
mile long by half a mile broad, built in the form of a paralielogram,
facing the north-east, and surrounded by a high wall and ditch. A hamlet
should be a Yojana distant from a city: a village half a Yojana from a
hamlet. The roads leading to the cardinal points from a city should be
twenty Dhanus (above 100 feet) broad: a village road should be the
same: a boundary road ten Dbanus: a royal or principal 1oad or street
should be ten Dhanus (above fifty fect) broad: a cross or branch road
should be four Dhanus. Lanes and paths amongst the houses are two
Dharnus in breadth: footpaths four cubits: the entrance of a house three
cubits: the private entrances and paths about the mansion of still
narrower dimensions. Such were the measurements adopted by the first
builders of cities, according to the Puranas specified.

7 These are enumerated in the text, as well as in the Vayu and
Markandeya P., and are, Udara, a sort of grain with long stalks (perhaps -
a holcus); Kodrava (Paspalum kora); Chinaka, a sort of panic (P.
miliaceum); Masha, kidney bean (Phaseolus radiatus); Mudga (Phaseolus
mungo); Masiira, lentil (Ervum hirsutum); Nishpdva, a sort of pulse;
Kulattha (Dolichos biflorus); Arhaki (Cytisus Cajan); Chanaka, chick
pea (Cicer arietinum); and Sana (Crotolaria).
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for purposes of oftering in sacrifice; and sacrifice (the cause of rain) is
their origin also: they again, with sacrifice, are the great cause of the
perpetuation of the human race, as those understand who can dis-
criminate cause and effect.  Thence sacrifices were offered daily; the
petformance of which, oh best of Munis, is of essential service to
mankind, and expiates the offences of those by whom they are
observed. Those, however, in whose hearts the dross of sin derived
from Time (Kila) was still more developed, assented not to sacrifices,
but reviled both them and all that resulted from them, the gods, and
the followers of the Vedas. Those abusets of the Vedas, of evil
disposition and conduct, and seceders from the path of enjoined duties,
were plunged in wickedness,?
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The means of subsisteace having been provided for the beings he
had created, Brahmi prescribed laws suited to their station and

8 This allusion to the sects hostile to the Vedas, Buddhists or
Jains, does not occur in the parallel passages of the Vayu and
Mérkandeya Puranas. k
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faculties, the duties of the several castes and orders,” and the regions
of those of the different castes who were observant of their duties. The
heaven of the Pitrs is the region of devout Brahmans, The sphere of
Indra, of Kshatriyas who fly not from the field. The region of the
winds is assigned to the Vaisyas who are diligent in their occupations
and submissive, Stdras are elevated to the sphere of the Gandharbas.
Those Brahmans who lead rellgious lives go to the world of the eighty-
eight thousand saints: and that of the seven Rshis is the seat of pious
anchorets and hermits. The world of ancestors is that of respectable

9 The Vayu goes farther than this, and siates that castes were now
first divided according to their occupations ; having, indeed, previously

stated that there was no such distinction in the Krita age: gupsrreagermey
q 9319 WH¢: | Brahmé ncw appointed those who were robust and

violent to be Kshatriyas, to protect the rest; those who were pure and
pious he made Brahmans; those who were of less power, but industrious,
and addicted to cuitivate the ground, he made Vaisyas; whilst the
feeble and poor of spirit were constituted Stidras: and he assigned them
their several occupations, to prevent that interference with one another
which had occurred as long as they vecognised no duties peculiar to

castes: QYRR =AY ( AT ) STRATE TR |



70 " VISHNU PURAN

qrfmwraaTag wERadwE |
EIRCECEICIER Wﬁra"rfatra: 1ol
fafaresmaT Joen ARATIAHTRATH |
YA GUIRAT THFHATRAR & 19 21

houscholders: and the region of Brahma is the asylum of religious
mendicants.’® Fhe imperishable region of the Yogis is the highest
seat of Vishnu, where they perpetually meditate upon the supreme
being, with minds intent on him alone: the sphere where they restde,
the gods themselves cannot behold. The sun, the moon, the planets,
shall repeatedly be, and cease to be; but those who internally repeat
the mystic adoration of the divinity, shall never know decay. For
those who neglect their duties, who revile the, Vedas, and obstruct
religious rites, the places assigned after deach are the terrific regions of
darkness, of deep gloom, of fear, and of great terror; the fearful hell
of sharp swords, the hell of scourges and of a waveless sea.™

10 These worlds, some of which will be more particularly described
in a different section, are the seven Lokas or spheres above the earth:
1. Prajapatya or Pitri loka: 2. Indra loka or Swarga: 3. Marut loka
or Diva loka, heaven: 4. Gandharba loka, the region of celestial spirits ;
also called Maharloka: 5. Janaloka, or the sphere of saints ; some
copies read eighteen thousand ; others, as in the text, which is also the
reading of the Padma Puréna: 6. Tapaloka, the world of the seven
sages: and 7. Brahma loka or Satya loka, the world of infinite wisdom

aud truth. The eighth, or high world of Vishnu, fasgt: @i 9% |
is a Sectarial addition, which in the Bhagavata is called Vaikuntha, and

in the Brahma Vaivartta, Goloka ; both apparently, and most certainly
the last, modern inventions.

11 The divisions of Naraka, or hell, here named, are again more
particularly enumerated, b. 11. c. 6. ‘
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Paratara,—From Btahmi, continuing to meditate, were born
mind-engendered progeny, with forms and faculties derived from his
corporeal nature; embodied spirits, produced from the petson of that all-
wise deity. All these beings, from the gods to inanimate things, appear-
ed as I bave related to you,’ being the abode of the three quafitics:
but as they did not mulciply themselves, Brahmi created other mind-
born sons, like himself; namely Bhrgu, Pulastya, Pulaba, Kratd,
Angiras, Marichi, Daksha, Atri, and Vaishtha: these are the nine

Brahmas (or Brahmarshis) celebrated in the Purinas.® Sanandana
and the other sons of Brahmi were previously created by him, but

1 1t is not clear which of the previous narratives-is here referred
to, but it seems most probable that the account in Ch. V. is intended.

2 Considerable variety prevails in this list of Prajapatis, Brahma-
putras, Brahmanas, or Brahmarshis ; but the variations are of the naturc:
of additions made to 'an apparently original enumeration of but seven,
whose names generally recur. Thus in the Mahabbarata, Moksha

Dharma, we have in one place, Marichi, Atri, Angiras, Pylastva. Pulaha,
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they were wnthoﬁ;}désire or, passion, 1nspired with holy .wisdom,
estranged from the “wniverse, ‘and undesirous of progeny. Th|§ when
Brahma perceived, he was filled with wrath capable of consuming  the

Kratu, and VaSishtha, sgry: @9 @ ga1 /gqveri IR+ ‘the seven
highminded sons of the self-born Brahma.” In another place of the
same, however, we have Daksha substituted for Vasishtha: TETIIES

SO ATRET PERATA | qOFsAfRE geed g@g &g 1 ‘Brahma then
created mind-begotten soms, of whom Daksha was the seventh, with
Marichi,” &c. These seven sons of Brahma are also identified with the
seven Rshis: as in the Vayu; Y4 qEETEET ITAT 9 ATE9T: | g
mma gagar  although, with palpable inconsistency, eight
are immediately enumerated, or, Bhrgu. Marichi, Atri, Angiras,

Pulastya, Pulaha, Kratu, and Vasishtha. The Uttara Khanda of the
Padma P. substitutes Kardama for Vasishtha. The Bhagavata includes
Daksha, enumerating nine. The Matsya agrees with Manu in adding
Nérada to the list of our text. The Kirma P. adds Dharma and

Sankalpa. The Linga, Brahmanda, and Vayu P. also add them, and_

extend the list to Adharma and Ruchi. The Hari Vamsa in one place
inserts Gautama, and in another Manu. Altogether therefore we have
seventeen, instead of seven. But the accounts .given of the origin of
several of these, show that they were not originally inciuded amongst
the Ménasa putras, or sons of Brahméa’s mind ; for even Daksha, who
finds a place in all the lists except one of those given in the Maha-
bhérata, is uniformly said to have sprung from Brahma’s thumb: and
the same patriarch, as well as Dharma, is included in some accounts,
as in the Bhagavata and Matsya P., amongst a different series of
Brahma’s progeny, or virtues and vices; or, Daksha (dexterity).
Dharma (virtue), Kama (desire), Krodha (passion), Lobha (covetousness).
Moha (infatuation), Mada (insanity), Pramoda (pleasure), Mrityu (death).
and Angaja (lust). These are severally derived from- different parts of
Brahma’s body: and the Bhagavata, adding Kardama (soil or sin) to
this enumeration, makes him spring from Brahma’s shadow. The simple
statement, that the first Prajapatis sprang from ‘the mind or will of
Brahma4, has not contented the depraved taste of the mystics. and in
some of the Puranas, as the Bhagavata, Linga, and Vayu, they also are
derived from the body of their progenitor ; or, Bhrigu from his skin,
Marichi from his mind, Atri from his eyes, Angiras from his mouth,
Pulastya from his ear, Pulaha from his pavel, Kratu from his hand,
Vasishtha from his breath, Daksha from his thumb, and Narada from
his/ hip. They do not exactly agree, however, in the places whence
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three words, the flame of which 1avested, like a garland, heaven, earth,
and hell. Then from his forchead, darkened with angry frowns,
sprang Rudra?, radiant as the noon-tide sun, fierce, and of vast bulk, and

these beings progeed ; as for instance, according to the Linga. Marichi
springs from Brahma&’s cyes, not Atri, who there proceeds, instead of
Pulastya, from his ears. The Vayu has als¢ another account of their
origin, and states them to have sprung from the fires of a sacritice
offered by Brahma ; an allegorical mode of expressing their probable
origin, considering them to be in some degree real persons, from the

Brahmaunical ritual, of which they were the first institutors and observers.
The Vayu P. also states, that besides the seven primitive Rshis, the
Prajapatis are numerous, and specifies Kardama, Kasyapa, Sesha,
Vikranta, Susravas, Bahuputra, Kumara, Vivaswat, Suchisravas,
Prachetasa (Daksha), Arishtanemi, Bahula, These and many others

were Prajapatis: geameats-asfy agaz s94qr: « In the beginning of the
Mahabharata (A.P.) we have again a different origin, and first Daksha,

the son of Prachetasas, it is said, had seven sons, after whom the twenty-
one Prajapatis were born, or appeared. According to the commentator,
seven sons of Daksha were the allegorical persons Krodba, Tamas,
Dama, Vikrta, Angiras, Kardama, and Aswa; and the twenty-one
Prajapatis, the seven usually specified Marichi and the rest, and the
fourteen Manus. This looks like a blending of the earlier and later
notions.

3 Besides this general potice of the origin of Rudra and his separate
forms, we have in the next chapter an entirely different set of beings so
denominated ; and the eleven alluded to in the text are also more parti-
cuiarly enumerated in a subsequent chapter. The origin of Rudra, as
one of the agents in creatton, is describcd in most of the Puranas, The
Madhabharata, indeed, refers his origin to Vishnu, representing him as
the personification of his anger, whilst Brahma is that of his kindness:

e @A a@rTE oA 3@ 4 aqT 1 A ) Frgedsl SeRHNeTE |
T firaqea1dt gfggrsnas 1 The Karma P. makes him proceed from
Brahméa’s mouth, whilst engaged ie mediteting on creation. The Varaha
P. makes this appearance of Rudra the consequence of a promise made

by Siva to Brahma, that he would become his son. In the parallel
passages in other Puranas the progeny of the Rudra created by Brahmé
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of a figure which was half male, half female. Separate yourself, Brahma .
said to him ; and having so spoken, disappcared. Obedient to which
command, Rudra became twofold, disjoining his male and female
natures, His male being he again’ divided into eleven persons, of
whom some were agreeable, some hideous, some fierce, some mild ;
and he multiplied his female nature manifold, of complexions black

or white*.
TAY FRIRATET I9 Grege Y8 |
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Thcn Ijrahm:i”" created himself the Manu Svayambhuva, born of,
and 1dentical with, his original self, for the protection of created

is not confined to the cieven, out comprehends infinite numbers of beings
in person and equipments like their parent ; until Brahma, alarmed at
their fierceness, numbers, and immortality, desires his son Rudra, or, as
the Matsya calls him, Vamadeva, to form creatures of a different and
mortal nature. Rudra refusing to do this, desists ; whence his name
Sthéanu, from Stha, ‘to stay,” Linga. Vayu P, &c.

4 According tothe Vayu, the female became first twofold, or one
half white, and the other black ; and each of these, again, becomes
manifold, being the various energies, or Saktis, of Mahadeva, as stated

by the Kiirma, after the words a@{ﬁﬁ: f‘a%: v which are those of our
text : v q fpgaar far fqagn_- grw 4+ The Linga and Vayu specify
many of their names. Those of the white complexion, or mild nature,

include Lakshmi, Saraswati, Gauri, Uma, &c, Those of the dark hue,
and flerce-disposition, Durga, Kali, Chandi, Mahéréatri, and others,

5 Brahma, after detaching from himself the property of anger,
in the form of Rudra, converted himself into two persons, the first male,
or the Manu Svayambhuva, and the first woman, or Satariipa: so in the

Vedas ; o3 miean ; gat sTRTEa 1 ‘So himself was indeed (his) son.’

The commencement of production through sexual agency is here describ-
ed with sufficient distinctness, but the subject has been rendercd obscure
by a more complicated succession of agents, and especially by the intro-
duction of a person of a mythic or mystical character, Viraj. The notion
is thus expressed in Manu: “Having divided his own substance, the
mighty power Brahma became haif male and half female ; and from
that female he produced Viraj. Know me to be that person whom the
male Virai produced by himself,” 1. 32, 33. We have therefore a series
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beings ¢ and the female portion of himself he constituted Satarlipd,
whom austerity purified from the sin (of forbidden nuptials), and

of Brahma, Viraj, and Manu, instead of Brahmi and Manu only: also
the generation of progeny by Brahma, begotten on Satariipa, instead of
her being, as in our text, th¢ wife of Manu The idea seems to have
origirated with the Vedas, as Kullika Bhatta quotes "a text;

@t freresttag « ‘Then (or thence) Virat was born.” The procreation
of progeny by Brahma, however, is at variance with the whole system,
which almos. invariably refers his creation to the operation of his will:
and the expression in Manu, &t @ fausags ‘he created Viraj in
her,’ does not necessarily imply sexual intercourse. Viraj also creates,

not begets, Manu. And in neither instance does the pame of Sataripa
occur. The commentator on Manu, however, understands the cxpression

asrijat to imply the procreation of Viraj ; ag%a qeyq ) and the same
interpretation is given by the Matsya Purana, in which the incestuous

passion of Brahma for Satariipa, bis daughter in one sense, his sister
in another, is described ; and by her he begets Viraj, who there is called,

not the progenitor of Manu, but Manu himself: &a: #1A 7S qQ:

g | SEFAg: |raRF gfd e @ fqurfefa a: wd | This therefore agrees
with our text, as far as it makes Manu the son of Brahma4, though not
as to the nature of the connexion. The reading of the Agni and Padma
P. is that of the Vishnu ; and the Bhagavata agrees with it in one place,
stating distinctly that the male half of Brahma was Manu, the other half,
Satarlips: og 9d QAT @SYFAG: WIWYT: @UL | &l ATEEGTETET
afgsaw Agead: | Bhagav. I1I. 12. 35: and although the production

of Viraj is clsewhere described, it is neither as the son of Brahma, nor
the father of Manu. The original and simple idea, therefore, appears
to be, the identity of Manu with the male half of Brahma, and his being
thence regarded as his son. The Kiirma P. gives the same account as

Manu, and in the same words. The Linga P, and Vayu P. describe the
origin of Viraj and Satariipa from Brahma ; and they intimate the
union of Satariip with Purusha or Viraj, the male portion of Brahma,
in the first instance; and in the second, with Mapu, who is termed

Vairaja, or the son of Viraj: §(Tsre§ ag: @a: 1 The Brahma P. the
words of which are repeated in the Hari Vamsa, introduces a new
element of perplexity in a new name, that of Apava. According to the
commentator, this is a name of the Prajapati VaSishtha: syoas:
gfagaET: ST | ‘As, however; he performs the office of Brahma,

he should be regarded as that divinity : but this is not exactly the case.
although it has been so “rendered by the Franch tramslator. Apava
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whem the divine Manu Svdyambhuva took to wife. From these two

becomes twofold, and in the capacily of his male half begets offspring by
the female. Again, it is said Vishnu created Viraj, and Vir4j created
the male, which is Vairaja or Manu ; who was thus the second interval
(Antaram), or stage, in creation. That is, according to the comment-
ator, the first stage was the creation of Apava, or Vasishtha, or Viraj,
by Vishnu, through the agency of Hiranyagarbha or Brahma; and the
next was that of the creation of Manu by Viraj. Satariipa appears as
first the bride of Apava, and then as the wife of Manu, This account
therefore, although obscurely expressed, appears to be essentially the
same with that of Mapu ; and we have Brahma4, Viraj, Manu, instead of
Brahmé and Manu, It seems probabie that this difference, and the part
assigned to Viraj, has originated in some measure from confounding
Brahma with the male half of his individuality, and considering as two
beings that which was.but one. If the Purusha or Viraj be distinct from
Brahma, what becomes of Brahma ? The entire whole and its iwo
halves cannot co-exist ; although some of the Pauraniks and the author
of Manu seem to have imagined its possibility, by making Viraj the son
of Brahma. The perplexity, however, is still more ascribable to the
personification of that which was only an allegory. The division of
Brahma into two halves designates, as is very evident from the passage
in the Vedas given by Colebrooke, (As. R. VIII. 425,) the distinction
of corporeal substance into two sexes ; Viraj being all male animals,
Satariipé all female animals. So the commentator on the Hari Vamsa
explains the former to denote the horse, the bull, &c.; and the latter,
the mare, the cow, and the like. In the Bhagavata the term Viraj implies,

Body, collectively, as the commentator observes ; gufsyriy @fiyswd
59, AT afew SqvEE ga' fUS sadgueeasdfe: gam) ‘As the sun

illuminates his own inner sphere, as well as the exterior regions, so
soul, shining in body (Viraja), irradiates all without and within,’
fatie %€ sarga sgnee sFwmafg « All therefore that the birth of Viraj

was iniended to express, was the creation of living body, of creatures of
both sexes : and-as in consequence man was produced, he might be said
to be the son of Viraj, or bodily existence. Again, $atariipa, the bride
of Brahm4, or of Viraj, or of Manu, is nothing more than beings of

varied or manifold forms, from Sata, ‘a hundred’, and sy, ‘form ;’
explained by the annotator on the Hari Vamsa by Anantariips
( TawgeaT ), ‘of infinite,” and Vividharipad ( fyfageyr ), ‘of diversificd
shape ;’ being, as he states, the same as MAya, ‘illusion,’ or the power
of multiform metamorphosis : zﬁggcrqﬂqmmms'l The Matsya P,

has a little allegory of its own, on the subject of Brahma’s intercourse
with $atarfipa ; for it explains the former to mear. the Vedas, and the
latter the Savitrf, or holy prayer, which is their chief text ; and in their

- oo ettt
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were born two sons, Priyavrata and Uttdnapdda®, and two daughters,
named Prasati and Akiti, graced with loveliness and exalted merit”.
Prasiiti he gave to Daksha, after giving Akiiti to the patriarch Ruchi®,
who espoused her.  Akiiti bore to Ruchi twins, Yajna and Dakshina®,
who afterwards became husband and wife, and had twelve sons, the
detties called Yamas!'®, in the Manvantara of Svidyambhuva.

ST o qar awzaasy farfaeer |
AU HATETTR G¥ e AT 723 NRe

The patriarch Daksha had by Prasiiti twenty-four daughters’ :

cohabitation there is therefore no evil: 3Jzufyr: @ =g qrfFet
afufpar | qena Sy e arfye A fni: o

6 The Brahma P. has a different order, and makes Vira the son of
the first pair, who has Uttanapada, &c. by Kamy&. The commentator
on the Hari Vamsa quotes the Vayu for a confirmation of this account ;

but the passage there is, FyaTa, TETER TAET NI FATIITBRAR |

‘SatarlipA bore to the male Vairaja (Manu) two Viras,” i. e. heroes or
heroic sons, Uttadnpada and Priyavrata. It looks as if the compiler of
the Brahma P. had made some very unaccountable blunder, and invented
upon it a new couple, Vira and Kamy4 : no such person as the former
occurs in any other Purana, nor does Kamya4, as his wife.

7 The Bhagavata adds a third daughter, Devahiiti : for the purpese
apparently of introducing a long legend of the Rshi Kardama, to whom
she is married, and of their son Kapila : a legend not met with any
where else,

8 Ruchi is reckoned amongst the Prajapatis by the Linga and Vayu
Puréanas.

9 These descendants of SvAyambhuva are all evidently allegorical :
thus Yajna is *sacrifice,” and Dakshina, ‘donation’ to Brahmans.

10 The Bhagvata (b. IV. c. 1) says the Tushitas, but they are the
divinities of the second, not of the first Manvantara, as appears also in
another part of the same, where the Yamas are likewise referred to the
Svdyambhuva Manvantara,

11  These twenty-four daughters are of much less universal occur-
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hear trom me their names: Sraddba (taieh), Lakshmi (prosperity),
Dhrti (steadiness), Tushti (resignation), Pushti (thriving), Medhi
(intelligence). Kriyd (action, devotion), Buddhi (intellect), Lajji
{modesty), Vapu (bodv), Sinti (expiation), Siddhi (petfection), Kircti
(fame): these thirteen daughters of .Daksha, Dharma (rightcousness)
took to wife. The ocher efeven bright-eyed and younger daughters
of the patriarch were, Khyati (celebrity), Sati (eruth), Sambhiiti (htness),
Smriti  (memory), Priti (aftection), Kshamd (patience), Sannati
(humility), Anasiiys (charity), Otjji (energy), with Swih4 (oftering),
and Swa@ha’ (oblation). These maidens were respectively wedded to
the _Mums, Bhbrgu, Bhava, Marichi, Angiras, Pulastya, Pulaha, Kratu,
Arri, and VaSishtha ; to Fire (Vahni), and to the Pitgs (progenicors)'?,

rence 1n the Purapas than tme more extensive series of ity or sixty,

which is subsequent] described, i i
ancient legend, y g and which appears to be the more

12 The twenty.four daughters of Daksha are similarly named and
disposed of in most of the Puranas which notice them. The Bhagavata,
having introduced a third daughter of Svayambhuva, has a rather
different enumeration, in order to assign some of them, the wives of the
Prajépatis, to'Kardama and Devahiiti, Daksha had thercfore, it is there
said (b. IV. ¢, 1), sixteen daughters, thirteen of whom were married to
Dharma, named Sraddha, Maitri (friendship), Daya (clemency), Santi
Tushti, Pushti, Kriya, Unnati (elevation), Buddhi,. Medh4, Titiksha
(patience), Hrf (modesty), Mirtti (form) ; and three, Sati, Swaha, and
Swadh4, married, as in our text. Some of the daughters of Devahiiti
repeat these appellations, but that is of - slight consideration, They are
Kald (a moment), married to Marichi ; Anasiiya to Atri; Sraddha to
Angiras ; Havirbhu (oblation-born) to Pulastya ; Gati (movenent) to
Pulaba ; Kriy4 to Kratu ; Khyati to Bhrgu : Arundhati to Vasishtha ;
and Sénti to Atharvan. In all these instances the persons are manifestly
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The progeny of Dharma by the daughters of Daksha were as
follows: by Sraddbd he had Kdma (desire) ; by Lakshmi, Darpa
(pride) ; by Dhrti, Niyama (precept); by Tushei; Santosha (content) ;
by Pushti, Lobha(cupidity) ; by Medhi, Sruta-(sacred traditiou) ; by
Kriyd, Danda, Naya, and Vinaya (correction, \})olity, and prudcncc) 3
by Bhuddhi, Bodha (understanding); by Lajj4, inaya (good behaviour);
by Vapu, Vyavasaya (perseverance). Sénti gave birth to Kshema (pro-
sperity); Siddhi to Sukha (enjoyment) ; and Kireti to Yasas (reputa-
tion'®). These were the sons of Dharma ; one of whom, Kima, had

Harsha (joy) by his wife Nandi (delight).
femn Wit muwie q@ S qATgad |
FT o TAfararet W AR T IReI

The wife of Adharma'* (vice) was Himsé (violence), on whom he
begot a son Anta (falsehood), and a daugheer Nikrti (immorality):

allegorical, being personifications of intelligences and virtues and
religious rites, and being thereiore appropriately wedded to the probable
authors of the Hindu code of religion and morals, or to the equally
gllegorical representation of that code, Dharma, moral and religious
uty. ‘

13 The same remark applies here. The Puranas that give these
details generally concur with our text, but the Bhagavata specifies the
progeny of Dharma in a somewhat different manner; or, following the
order observed in the list of Dharma’s wives, their children are, Rita
(truth), Prasada (favour), Abhaya (fearlessness), Sukha, Muda (pleasure),
Smaya (wonder), Yoga (devotion), Darpa, Artha (meaning), Smriti
(memory), Kshema, Prasraya (affection), and the two saints Nara and
Narayana, the sons of Dharma by Mirtti. We have occasional varieties
of nomenclature in other authorities; as, instead of Sruta, Sama; Kirma
P.,instead of Dandanaya, Samaya; and ibstead of Bodha, Apramaéda;
Linga P.: and Siddha in place of Sukha; Kiirma P. .

H 14 The text rather abruptly introduces Adharma and his family.
‘He is said by the commentator to be the son of Brahmé, and the Linga
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they intermarried, and had two sons, Bhaya (fear) and Naraka (hell);
and twins to them, two daughters, Miyi (deceit)and Vedani (torture),
who became their wives. The son of Bhaya and Miyd was che des-
troyet of living creatures, or Mrtyu (death); and Duhkha (pain) was
the o&spring of Naraka and Vedans, The children of Mretyu were
Vyadhi (disease), Jara (decay), Soka (sorrow), Trishna (greediness),
and Krodha (wrath). These are all called the inflictors of misery, and
are characterised as the progency of Vice (Adharma). They are all
without wives, without posterity, without the faculcy to procreate; they
are the cerrific forms of Vishnu, and perpetually operate as causes of
the destruction of this wotld. On the contrary, Daksha and the other
Rshis, the elders of mankind, tend perpetually to influence its renova-
tion : whilst the Manus and their sons, the heroes endowed with
mighty power, and treading in che path of cruth, as constantly contri-
bute to is preservation.

P. enumerates him-among the Prajapatis, as well as Dharma, Accord-
ing to the Bhagavata, he is the husband of Mrsha (falsehood), and the
father of Dambha (hypocrisy) and Maya (decsit), who were adopted by
Nirritti, The serfes of their descendants is aiso somewhat varied from
our tex{; being in each descent, however, twins which intermarry, or
Lobha (covetousness) and Nikrti, who produce Krodha (wrath) and
Himsa: their children are, Kali (wickedness) and Durukti (evil speech):
their progeny are, Mrtyu and Bh{ (fear); whose offspring are, Niraya
(hell) and Yatana (torment), '
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Maitreya.—Tell me, Brihman, what is the essential nature of

these revolutions, pcrpctual prcservation, pcrpetual creation, and per-
petual destruction.
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Par4éara.— Madhusiidana, whose essence 1s incomprchcnslblc, ip the
forms of these (partriarchs and Manus), is ic author of rhg unintet-
rupted vicissitudes of creation, preservation, 'fmc.i ficstrxxctl()n: Thc‘
dissolution of all things is of four kinds ; Nanmt;nka, ‘occasnona\s;.
Prikreika, ‘elemental ;’ Acyantika, «absolute;’ Nitya, 'pcrpetua\‘ .
The first, also termed the Brihma dissolutien, occurs when the

15 The three first of these are more particularly described in the
last book : the last, the Nitya, or constant, is differently described by
Vans Kennedy (Ancient and Hindu Mythology, p. 224, note). “In
the 7th chapter,” he observes, “of the Vishnu Purana four kinds of
Pralaya are described. The Naimittika takes place when Brahma
slumbers: the Prakrtika when this universe returns to its original
nature: Atyantika proceeds from divine knowledge : and Nitya is the
extinction of life, like the extinction of a lamp, in sleep at night.” For
this last characteristic, however, our text furnishes no warrant; nor can
it be explained to signify, that the Nitya Pralaya means no more
than “a man’s falling into a sound sleep at night.” All the copies
consulted on the present occasion concur in reading, f4: ggq AT @

fgre farfei v as: rendered above, The commentator supplies
the illustration, Hasqiaiaa + ‘like the flame of alamp ;” but he also
writes, sraEt Rafay @ faavw: @ f: 1« “That which is the destruc-

tion of all that are born, night and day, is the Nitya, or constant.” Again,
in a verse presently following we have the Nitya Sarga, ‘constant or
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sovereign of the world reclines in sleep.  In the second, the mundane
egg resolves into the primaty element, from whence it was derived.
Absolute non-existefice of the world is the absorption of the sage,
through knowledge, into supreme spirit. Perpetual destruction is the
copstant disappearance, day and night, of all that are born. The pro-
ductions of Prakrti form the creation that is termed the elemental
(Prdkrea). That which ensues after a (minor) dissolution is called
ephemeral creation: and the daily generation of living things is
termed, by those who are versed in the Purinas, constanc creation. In
this manner the mighty Vishnu, whose essence is the clements, abides
in all bodies, and brings about production, existence, and dissolution.
The faculties of Vishnu to create, to preserve, and to destroy, operate
successively, Maitreya, in all corporeal beings ‘and at all seasons ; and
he who frees himself from the influence of these three faculties, which
are essentially composed of the three qualities (goodness, foulness, and
darkness), goes to the supreme sphere, from whence he never again
returns,

perpetual creation,” as opposed to constant dissolution : A aa
FTa=3 giraman: | fae: @ q g Sw: goadfraea: 1+ That in which, oh

cxcellent sages, beings are daily born, is termed constant creation, by
these learned in the Purinas’. The commentator explains this,
wwsifgafeaare) frw: ad g@d: 1 ‘The constant flow or succession of

-the creation of ourselves and other creatures is the Nitya or constant
creation: this is the meaning of the text’ It is obvious. therefore,
that the alternation intended is that of lifc and death, not of waking and
sleep.
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Parifara.—I have described to you, oh great Muni, the creation
of Brahm4, in which the quality of darkness prevailed. I will now
explain to you the creation of Rudra.!
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In the beginning of the Kalpa, as Brahma purposed to create a
son, who should be like himself, a youth of a purple comPlcxion'
appeared, crying with a low cry, and running about.? Brahma, when
he beheld him thus afflicted, said to him, “Why dost thou weep 2
“Give me a name,” replied the boy. “Rudra be thy name,” rejoined

1 The creation of Rudra has been already adverted to, and that
seems to be the primitive form of the legend. We have here another
account, grounded apparently upon Saiva or Yoga mysticism.

2 The appearance of Rudra as a Kumara, ‘a boy," is described as of
repeated occurrence in the Linga and Vayu Puranas, as already noticed
(Ch. V. Note 12) ; and these Kumaras are of different complexions in
different Kalpas, In the Vaishnava Puranas, however, we have only
one original form, to which the name of Nilalohita, the blue and
red or purple complexioned is assigned. In the Kiirma this youth
comes from Brahma’s mouth: in the Vayu, from his forehead.

3 This is the Pauranic etymology: QgaTg a:ns;a %Z: | or rud,‘to
weep,” and dru, ‘to run.’ The grammarians derive the name from rud.
‘to weep’, with ra affix.
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the great father of all creatures :° «be composed ; desist from tears.”
But, thus addressed, the boy still wept seven times, and Brahm4 there-
fore gave to him seven other denominations ; and to these eight per-
sons regions and wives and posterity belong. The eight manifesta-
tions, then, are named Rudra, Bhava, Sarva, [$dna, Pasupati, Bhima,
Ugea, and Mahideva, which were given to them by their great pro-
genitor. He also assigned to them their respective stations, the sun,
water, earth, air, fire, ether, the ministrant Brahman, and the moon :
for these are their several forms.* The wives of the sun and the other
manifestations, termed Rudra and the rest, were respectively, Suver
chald, Ushd, Vikesi, Sivd, Swah4, Dié4, Dikshd, and Rohini. Now
hear an account of their progeny, by whose successive generations this

4 The Vayu details the application of each name severally These
eight Rudras are therefore but one, under as many appeliations, and in
as many types. The Padma, Markandeya, Kirma, Linga, and Vayu
agree with our text in the nomenclature of the Rudras, and their types,
their wives, and progeny. The types are thosc which are enumerated in
the Nandi, or opening bencdictory verse, of Sakuntala ;: and the passage
of the Vispu P. was found by Chezy on the envelope of his copy. He

has justly corrected Jones’s version of the term gt ‘the sa-

crifice is performed with solemnity ;’ as the word means, ‘Brahmane
officiant,” Ffg srgqiy: 1 ‘the Brahman who is qualified by intiation

(Diksha) to conduct the rite.” These are cousidered as the bodies, or
visible forms, of those modifications of Rudra which are variously
named, and which, being praised in them, severally abstain from harm-
ing them: Jy quae 3+ @M 1 wxETH fRafd 7 | gfg afa: 1—Vayu P. The
Bhagavata, 1II. 12, has a different scheme, as usual ; but it confounds
the notion of the eleven Rudras, to whom the text subsequently adverts,
with/that of the eight here specified. These eleven it terms Manyu,
Manu, Mahbinasa, Mahan, Siva, Ritadhwaja, Ugraretas, Bhava, Kila,
Vamadeva, and Dhrtavrata: their wives are, Dhi, Dhrti, Rasalomsj,
Niyut, Sarpi, 114, Ambika, Iravati, Swadha, Diksha, Rudraoi : and their
places are the heart, senses, breath, ether, air, fire, water, earth, sun,
moon, and tapas, or ascetic devotion. The same allegery or
mystification characterises both accounts.
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world has been peopled. Their sons, then, were severally, Sanaischara
(Saturn), Sukra (Venus), the fiery-bodied Mars, Manojava (Hanumaa),
Skanda, Swarga, Santdna, and Budha (Mercury).
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It was the Rudra of this description that married Sati, who
abandoned her corporeal existence in consequence of the displeasure
of Daksha.® She afterwards was the daughter of Himavan (the
snowy mountains) by Mend ; and in that character, as the only Umd,
the mighty Bhava again married her.® The divinities Dhatd and
Vidhiti were born to Bhegu by Khydti, as was a daugheer, Sri, the
wife of Nirdyana, the god of gods.”
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Maitreya.—It is commonly said that the goddess Sri was born
from the sea of milk, when it was churned for ambrosia ; how then

can you say that she was the daughter of Bhrgu by Khyar ¢

5 See the story of Daksha's sacrifice at the end of the chapter.

6 The story of Uma’s birth and marriage occurs in the Siva P. and
1o the Kasi Khanda of the Skanda P.: it is noticed briefly, and with
some variation from the Puranas, inthe Ramayana. first book: 1t is
also given in detail in the Kumara Sambhava of Kalidésa.

7. The family of Bhrgu is more particularly described in the tenth
chapter: it is here mentioned merely to introduce the story ol the
birth of the goddess of prosperity, Sri.
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Parifata.—Sri, the bride of Vishnu, the mother of the world, is
cternal, imperishable ; in like manner as he is ‘all~pcrvading. so also is
she, oh best of Brahmans, omnipresent.  Vishnu is meaning ; she is
speech. Hari is polity (Nyaya); sheis prudence (Nit). Vishnu is under-
standing; she isintellect. Heis righteousness; she is devotion. He is the
creator; she is creation. Srf is the earth; Hari the support of it. The
deity is content; the eternal Lakshmi is resignation. He is desite ; Sri
15 wish. He 1s sacrifice; she is sacrificial donation (Dakshind). The god-
dess 1s the 1vocation which attends the oblation; Janarddana is the ob-
lation. Lakshmi is the chamber where the females are present (ac areli-
gious ceremony); Madhusidana the apartment of the males of the family.
Lakshini is the altar; Hari the stake (to which the victim is bound).
Sti 1s the fuel; Hari the holy grass (Kusa). He is the personified
Sima-veda; the goddess, lotus-throned, is the tone of its chanting.
Lakshmi is the prayer of oblation (Svéhd); Visudeva, the locd
of the world, is the sacrificial fire. ~S.uri (Vishnu) is Sankara (Siva) ;
and Sti is the bride of $iva (Gautd). Kesava, o Mazeya, s %e son

and Yuis radiance 1s the lutus-seated goddess.  Vishnu is the tribe of
progenitors (Pitrgana) ; Padmnd is cheir bride (Swadhi), the eternal
bestower of nutriment.  Sri is the heavens ; Vishnu, who is one with
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all things, ts wide extended space. The lord of Sri ts the moon ; she

is his unfading light. She is called the moving principle of the world;
he, the wind which bloweth every where. Govinda is the ocean ;
Lakshmi icts shore. Lakshmi is the consort of Indra (Indréni) ;
Madhusiidana is Devendra. The holder of the discus (Vishou)is
Yama (the regent of Tartarus); the lotus-throned goddess is his dusky
spouse (Dhimornd). $ei is wealth ; Sridhara (Vishnu) is himself
the god of riches (Kuvera). Lakshmi, illustrious Brahman, is Gaurt ;
and Kesava is the deity of ocean (Varuna). $ri is the host of heaven
(Dcvasené) ; the deity of war, her lord, is Hari. The wielder of the
mace is resistance ; the power to oppose is Sti. Lakshmi is the
Kishtha and the Kal ; Hari the Nimesha and the Mubirtta. Lakshmi
is the lighe: and Hari,. who is all, and lord of all, the lamp. She,
the mother of the world, is the creeping vine ; and Vishnu the tree
round which she clings. She is the night ; che god who is armed
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with the mace and discus is the day. He, the bestower of blessmgs,
is the bridegroom ; the lotus-throned goddess 1s che-bride.  The god
1s one with all male— the goddess one with all female, rivers. The
lotus-eyed deity is the standard ; the goddess seated on a lotus the
banner. Lakshmi is cupidicy ; Néréyar}:i, the master of the world,
15 covetousness, Oh thou who knowest what rigtcousness is, Govinda
15 love ; and Lakshmi, his gentle spouse, is pleasure. Buc why thus
dnﬂ'uscly enumerate their presence?-—it is enough to say, in a word,
that of gods, antmals: and men, Hari isall thac is called male ;
Lakshmi 1s all thac is termed female: there is nothing else chan they.

SACRIFICE OF DAKSHA®

(From the Vayu Purana)

“There was formerly a peak of Meru, named Sivitra, abounding
with gems, radiant as the sun, and celebrated throughout the three
wetlds ; of immense extent, and difficult of access, and an object of
universal veneration. Upon that glorious eminence, rich with mineral

I The sacrifice of Daksha is a legend of some interest, from its
historical and archzological relations, It is obviously intended to inti-
mate a struggle between the worshippers of Siva and of Vishnu, in which
at first the latter, but finally the former, acquired the ascendancy. It is
also a favourite subject of Hindu sclupture, at least ‘with the Hindus of
the Saiva division, and makes a conspicuous figure both at Elephanta
and Ellora. A representation of the dispersion and multilation of the
gods and sages by Virabhadra, at the former, is published in the
Archeologia, V1L 326, where it is described as the Judgement of
el mos! a figure of Virabhadra is given by Niebuhr, vol., II
- dad b entite ercup in the Bombay Transactions, vol. 1.
po 2. Iv is deseribed. p. 229, but Erskine has not verified the
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treasures, as upon a splendid couch, the dety  Siva reclined,
accompanied by rthe daughbter or the sovereign  of mountains,
and attended by the mighty Adityas, the powerful Vasus, and by the
heavenly physicians, the sons of Aswini ; by Kuvera, surrounded by
his train of Guhyakas, the lord of the Yakshas, who dwells on
Kailasa. Therc also was the great Muni Usanas: there, were Rshis of
the first order, with Sanatkumdra ac their head ; divine Rshis,
preceded by Angiras ; Viswavasu, with his bands of heavenly choris-
ters ; the sages Nirada and Parvata ; and innumerable troops of
celestial nymphs. The breeze blew upon the mountain, bland, pure,
and fragrant ; and the trees were decorated with flowers, that
blossomed in every season. The Vidyidharas and Siddhas, afuent
in devotion, waited upon Mahddeva, the lord of living creatures ;
and many other beings, of various forms, did him homage. Rakshasas
of terrific sembtlance, and Pisiches of great strength, of different
shapes and features, armed with various weapons, and blazing like
fire, were delighted to be present, as the followers of the god. There
stood the royal Nandi, high in the favour of his lotd, armed with a
fiery trident, shining with inherent lustre ; and there the best of
rivers, Gang4, the assemblage of all holy waters, stood adoring the
mighty deity. Thus worshipped by all the most excellent of sages
and of gods, abode the omnipotent and all-glorious Mahideva.

«In former times, Daksha commenced a holy sacrifice on the side
of Himavan, at the sacred spot Gangadvira, frequented by the Rshis.
The gods, desirous of assisting at this solemn tite, came, with Indra
at their head, to Mahddeva, and intimated their purpose; and having
received his permission, departed in their splendid chariots co
Gangadvira, as tradition reports®.  They found Daksha, the best of

subject, although in cannot admit of doubt. The groupe described,
p. 224, probably represents the introductory details given in our
text. Of the Ellora sculptures, a striking ome occurs in what Sir
C. Malet calls the Doomar Leyna cave, where is *“Veer Budder, with
eight hands. In one is suspended the slain Rajah Dutz.” A. R. VI, 396.
And there is also a representation of ‘Ehr Budr,’ in one of ‘the colonades
of Kailasa ; being, in fact, the same figure as that at Elephanta. Bombay
Tr. 111, 287. The legend of Daksha therefore was popular when those
cavern temples were excavated, The story is told in much more detail
in sevetal other Puranas, and with some variatioms, which will be
noticed : but the above has been selected as a specimen of the style of
the Vayu Pnrana, and as being a narration which, from its inartifical,
obscure, tautological, and uncircumstantial construction, is probably of
an ancient date, The same legend, in the same words, is given in the
Brahma P.

2 Or this may be understood to imply, that the original story is in
the Vedas ; the term being, as usual in such a reference, gfy wfa:
o

Gangadvara, the place where the Ganges descends to the plains—or
Haridvar, as it is more usually termed—is usually specified as the scene
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the devout, surrounded by the singers and nymphs of heaven, and by
numerous sages, beneath the shade of clustéring trees and climbing
plants; and all of them, whether dwellers on earth, inair, or in the
regions above the skies, approached the parriarch with outward gesturcs
of respect. The Adityas, Vasus, Rudras, Marues, all entitled to
partake of the oblations, together with Jishnu, were present. The four
classes of Pitrs, Ushmapés, Somapés, Ajyapis. and Dhﬁmapés. or
those who feed upon the flame, the acid juice, the butter, or the
smoke of offcrings, the Aswins and the progenitors, came along with
Brahmi. Creatures of every class, born from the womb, the egg,
from vapour, or vegetation, came upon their invocation; as did all the
gods, with their brides, who in their resplendent  vehicles blazed like
so many fires, Beholding them thus assembled, the sage Dadhicha
was filled with indignation, and observed, ‘The man who worships
what ought not to be worshipped, or pays not reverence where
veneration is due, is guilty, most assuredly, of heinous sin.” Then
addressing Daksha, he said to bim, *Why do you not offer homage to
the god who is the lord of life (Pasubhartri)?* * Daksha spake; “I have
already many Rudras present, armed with tridencs, wearing braided
hair, and existing in eleven forms: [ recognisc no other Mahideva,'
Dadhicha spake; ‘The invocation that 1s not addressed to I$a, is, for
all, but a solitary (and impctfcct) summons. Inasmuch as [ behold
no other divinity who is superior to Sankara, this sacrifice of Daksha
will not be completed.”  Daksha spake; T offer, in a golden cup,
this entire oblation, which has been consecrated by many prayers, as

an offering ever due to the unequalled Vishnu, the sovereign lord
of all,”

of action. The Linga is more precise, éal!ing it Kanakhala, which s
the vxl]agg still called Kankhal, npear Haridvar (Megha Dita, p. 59).
It rather Inaccurately., however, describes this as upon Hamsa peak, a

point of the Himalaya : o femahs ]
3 The Kirma P. gives also this discussion between Dadhicha ang
Daksha, and their dialogue contains some curious matter. Daksha, for

instance, states that no portion of a sacrifice is ever allotted to S$iva, angd
10 prayers are directed to be addressed to him, or to his bride:

T 5 afy 7 Wi afesfer: | 7w e e gwefy e

Dadhicha apparently evades the objection, and claims a share for
Rudra, consisting of the triad of gods, as one with the sun, who is
undoubtedly hymned by the several ministering priests of the Vedas:

T WA dgEig: @wmeadahn |« qrde Rt w1 gftvaeiiag )
Daksha replies, that the twelve Adityas receive special oblations ; that
they are all the sups : and that he knows of no other. The Munis. who

overhear the dispute, concur in his sentiments: g L C graenfaan
TREIRE: | @ qral ofr Far e g W wagw 3 g
qagT ﬁm; 1 mmﬁ ﬁ" wmnzsz(w: n  These notions
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«In the meanwhile, the virtuous daughter of the mountain king,
observing the departure of the divinities, addressed het lord, the god of
living  betngs, and  satd—-Uma spnkc——‘Whither, oh lord, have che
gods, prcccded by Indra, this day departcd? Tell me cruly, oh thou
who knowest all truth, for a great doubt perplexes me.” Mahcswara
spake; Illustrious goddess, the excellent patciarch  Daksha celebrates
the sacrifice of a horse, and thither the gods repair.”  Devi spa ¢;
‘Why then, most mighty god, dost thou also not proceed to this
solemnity ? by what hindrance 1s thy progress thither impcdcd?'
Maheéwara spake; «This is the contrivance, mighty queen, of all the
gods, that in all sacrifices no portion should be assigned to me. In
consequence of an arrangement formerly devised, the gods allow me,
of right, no participation of sacrificial offerings.” Devi spake; <The
lord god lives in all bodily forms, and his might 1s eminent through
his superior faculties; he s unsurpassablc, he ts unappmachablc. in
splendour and glory and power. That such as he should be excluded
from his share of oblations, fills me with deep sotrow, and a trembling,
oh sinless, seizes upon my frame. Shall I now practise bounty,
restraint, of penance, so that my lord, who is inconceivable, may
obtain a share, a half or a third portion, of the sacrifice®?’

scem to have been exchanged for others in the days of the Padma P.
and Bhagavata, as they place Daksha’s neglect of Siva to the latter’s
filthy practices, his going naked, smearing himself with ashes, carrying a
skull. and behaving as if he were drunk or crazed: alluding, no doubt,
to the practices of Saiva mendicants, who seem to have abounded in the
days of Sankaracharya, and since There is no discussion in the
Bhagavata, but Rudra is described as present at a former assembly,
when his father-in-law censured him. before the guests, and in conse-
quence he departed in a rage. His follower Nandi curses the company,
and Bhrgu retorts in language descriptive of the Vamacharis, or left
hand worshippers of Siva, ‘“May all those,” he says, “who adopt the
worship of Bhava (Siva), all those who follow the practices of his wor-
shippers, become heretics, and oppugners of holy doctrines ; may they
neglect the observances of purification ; may they be of infirm intellects,
wearing clotted hair, and ornamenting themselves with ashes and bones;
and may they enter the Saiva initiation, in which spirituous liquor is
the libation.”

4 This simple account of Sati’s share in the transaction is consider-
ably modified in other accounts. In the Kiirma, the quarrel begins with
Daksha the patriarch’s being, as he thinks, treated by his son-in-law
with less respect than is his due. Upon his daughter Sati’s subsequently
visiting him, he abuses her husband. and turns her out of his house.

She in spite destroys herself: FZIETATAFAT 1 Siva, hearing of this,
comes to Daksha, and curses him to be born as a Kshatriya, the son of -
the Prachetasas, and to beget asonon his own daughter: @i gawl
T, gagengasafg « Itis in this subsequent birth that the sacrifice

occurs. The Linga and Matsya allude to the dispute between Daksha
and Sati. and to the latter’s puting an end to herself by Yoga:



“Then the mighty and incomprehensible deity, being pleased,
said to his bride, thus agitated; and speaking; “Slendet-waisced queen
of the gods, thou knowest not ¢he purport of what thou sayest; but
I know it, oh thou with large eyes, for the holy declare all things by
meditation, By thy perplexity this day are all the gods, with
Mahendra and all “the chree wortlds, utterly confounded. In my
sacrifice, those who worship me, repeat my praises, and chant the
Rathantara song of the Sdma veda; my priests wership me in the
sacrifice of true wisdom, where no officiating Brahman is needed;
and in chis they offer me my portion.”  Dev{ spake; ‘The lord 1s the
root of all, and assuredly, in every assemblage of the female world,
pratses or hides himself at will.’ Mahadeva spake; ‘Queen of the
gods; I praise not myself; approach, and behold whom 1 shall create
for the purpose of claiming my share of the rite.’

*Having thus spoken to his beloved spouse, the mighty Mahe$wa-
ra created from his mouth a being like the fire of fate ; a divine
being, with a thousand heads, 2 thousand eyes, a thousand feet ;
wielding a  thousand clubs, a thousand shafes i bolding the shell,
the discus, the mace, and bcaring a blazing bow and battle-axe :
fierce and terrific, shining  wicth dreadful splendour, and decorated
with the crescent moon ; clothed in a tiget’s skin, dripping with
blood ; having a capacious stcmach, and 2 vast mouth, armed with
formidable tusks: his cars were erect, his lips were pendulous, his
tongue was lightning ; his hand brandished the thunderbole ; flames
screamed form his hair ; a necklace of peatls wound round his neck ;
a gacland of flame descended on his breast: radiant with lustre, he
looked like the final fire that consumes the world. Four tremendous
tusks projected from a mouth which extended from ear to ear : he
was of vast bulk, vast strength, a mighty male and lord, the destroyer
of the universe, and like a large fig-tree in ciccumference ; shining like
a hundred moons at once; fierce as the fire of love ; having four heads,
sharp white teeth, and of mighty ferceness, vigour, activity, and courage;
glowing with the blaze of a_ thousand fiery suns at the end of the
world ; like a thousand undimmed moons: in bulk like Himadei,
Kailisa, or Meru, or Mandara, with all ics gleaming herbs ; bright
as the sun of destruction at the end of ages; of irresistible prowess,
and beautiful aspect; irascible, with lowering eyes, and a countenance
burning‘likc fice; clothed in the hide of the elephant and lion, and

AHITATRA ¥E Frraniia |y g7: 1 The Padma, Bhagavata, and Skanda

in the Kasi Khanda, relate the dispute between father and daughter
in a like manner, and in more detail. The tirst refers the death of Sati,
however, to a prior period ; aad that and the Bhagavata both ascribe it

to Yoga: gt §q: gwrvara awrfysfgar | The Kasi Khanda, with an

improvement indicative of a later age, makes Sati throw herself into
the fire prepared for the solemnity,
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girt round with snakes; wearing a turban on his head, a moon on his
brow; sotnetimes savage, sometimes mild; having a chaplet of many
flowers on his head, anointed with various unguents, and adorned with
different otnaments and many sorts of jewels; wearing a gatland of
heavenly Karnikira flowers, and rolling his eyes with rage. ‘gomctimes
he danced; sometimes he laughed aloud; sometimes he stood wrapt in
meditation; sometimes he trampled upon the earth ; sometimes he
sang; sometimes he wept repeatediy : and he was endowed with the
faculties of wisdom, dispassion, power, penance, truth, endurance,
fortitude, dominion, and self-knowledge.

«This being, then, knelt down upon the ground, and raising his
hands respectfully to his head, said to Mahideva, ‘Sovereign of the
gods, command what it is that I must do for thee,” To which Mahes-
wara replied, *Spoil the sacrifice of Daksha.” Then the mighty Virab-
hadra, having heard the pleasure of his lord, bowed down his head to
the feet of Prajépati; and starting like a lion loosed from bonds, des-
poiled the sacrifice of Daksha, knowing that he had been created by
the displeasure of Devi. She too in her wratl:, as the fearful goddess
Rudraksli, accompanied him, with all her train, to witness his deeds.
Vicabhadra the fierce, abiding in the region of ghosts, is the minister
of the anger of Devi. And he then created, from the pores of his
skin, powerful demigods, the mighty attendants upon Rudra, of equal
valour and strength, who started by tundreds and thousands inte
existence. Then a loud and confused clamour filled all the expanse
of cther, and inspired the denizens of heaven with dread. The moun-
tains tottered, and carth shook; the winds roared, and the depths of
the sea were disturbed; the fires lost their radiance, and the sun grew
pole; the planets of the firmament shone not, neither did the stars
give light; the Rshis ceased their hymns, and gods and demons were
mute; and thick darkness eclipsed the chariots of the skies.?

«Then from the gloom emerged fearful and numerous forms,
shouting the cry of bactle; who instantly broke or overturned the
sacrificial columns, trampled upon the alears, and danced amidst the
oblations. Running wildly hither and thither, with the speed of wind,
they tossed about the implements and vessels of sacrifice, which looked
like stars precipitated from the heavens. The piles of food and be-
verage for the gods, which had been heaped up like mouncains; the
rivers of milk; the banks of curds and butter; the sands of heney and
butter-milk and sugar; the nounds of condiments and spices of every
flavour; the undulating knolls of fesh and other viands; the celestial
liquors, pastes, and confections, which had been prepared; these the
spirits ot wrath devoured or defiled or scattered abroad. Then falling
upon the host of the gods, these vast and resistless Rudras beat or

5 The description of Virabhadra and his followers is given in other
Purénas in the same strain, but with less detail.
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terrified them, mocked and insulted the nymphs and goddesses, and
quickly put an end to the rite, although defended by all the gods;
being the ministers of Rudra’s wrath, and similar to himself.® Some
then made a hideous clamour, whilst others fearfully shouted, when
Yajna was decapicated. For the divine Yajna, the lcrd of sacrifice,
then began to fry up to heaven, in the shape of a deer; and Virabhadra,
of immeasurable spirit, apprehending his power, cut off his vast head,
after he had mounted into the sky.” Daksha the patriarch, his sacri-
fice being destroyed, overcome with terror, and utterly broken in spirie,
fell then upon the ground, where his head was spurned by the feet of
the cruel Virabhadra.® The thirty scores of sacred divinities were all
presencly bound, with a band of fire, by their lion-like foe; and they
all then addressed him, crying, ‘Oh Rudra, have mercy upon thy ser-
vants: oh lord, dismiss thine anger.” Thus spake Brahmd and the
other gods, and the patriarch Daksha; and raising their hands, they
said, ‘Declare, mighty being, who thou art.” Virabhadra said, ‘I am
not a god, nor an Aditya; nor am I come hither for enjoyment, nor
curious to behold the chiefs of the divinities: know that I am come to

6 Their exploits, and those of Virabhadra, are more particularly
specified elsewhere,-especially in the Linga, Kiirma, and Bhigavta
‘Purdnas. Indra is knocked down and trampled on ; Yama has his staff
'broken ; Sarasvati and the MAlrs have their noses cut off ; Mitra or
Bhaga has his eyes pulled out ; Pusha has his teeth knocked down his
throat ; Chandra is pummelled ; Vahni’s hands are cut off ; Bhrgu loses
his beard ; the Brahmans are . pelted with stones ; the Prajapatis are
beaten ; and the gods and demigods are run through with swords or
stuck with arrows.

7 This is also mentioned in the Linga and in the Hari Vamsa: and
the latter thus accounts for the origin of the constellation Mrgosiras ;
Yajna, with the head of a dear, being elevated to the planetary region,
by Brahma.

8 As he prays to Siva presently, it could not well be meant here that
Daksha was decapitated, although that is the story in other places. The
Linga and Bhagavata both state that Virabhadra cut of Daksha’s head,
and threw it into the fire. ~After the fray thérefore, when “Siva restored
the dead to life, and the mutilated to their limbs, Daksha’s head was not
forthcoming : it was therefore replaced by the head of a goat, or, accord-
ing to the Kasi Khanda, that of aram. No notice is taken in our text of
the conflict elsewhere described between Virabhadra and Vishnu., In
Ihe Linga, the lattcr is beheaded, and his head is blown by the wind into
the fire. The Kiirma, though a Saiva Purana, is less irreverent towards
Vishnu, and after describing a contest in which both parties occasionally
prevail, makes Brahma interpose, and separate the combatants, The
Kasi Khanda of the Skanda P. describes Vishnn as defeated, and at the
mercy of Virabhadra, who is prohibited by a voice from heaven from
destroying his antagonist : whilst in the Hari Vamsa, Vishnu compels
Siva to fly, after taking him by the throat and nearly strangling him. The
blackness of Siva’s neck arose from this throttling, and not, as elsewhere
described, from his drinking the poison prcduced at the churning of the

ocecaan.
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destroy the sacrifice of Daksha, and that I am called Virabhadra, the
issue of the wrath of Rudra. Bhadrakdli also, who has sprung from
the anger of Devi, is sent here by the god of gods to destroy this rite.
Take refuge, king of kings, with him who is the lord of Umi ; for
better is the anger of Rudra than the blessings of other gods.’

“Having heard the words of Virabhadra, the righteous Daksha
propitiated the mighty god, the holder of the trident, Mahes$wara,
The hearth of sacrifice, deserted by the Brahmans, had been con-
sumed; Yajna had been metamorphosed to an antelope; the fires of
Rudra’s wrath had been " kindled ; the attendants, wounded by the
tridents of the servants of the god, were groaning with pain; the pieces
of the uprooted sacrificial posts were acattered here and there; and the
fragments of the meat-offerings were carried off by flights of hungry
vultures, and herds of howling jackals. Suppressing his vital airs,
and taking up a posture of meditation, the many-sighted victor of his
foes, Daksha fixed his eyes every where upon his thoughts. Then the
god of gods appeared from the altar, resplendent as a thousand suns,
and smiled upon him, and said, ‘Daksha, thy sacrifice has been des-
troyed through sacred knowledge: I.am well pleased with thee:’ and
then he smiled again, and said, ‘What shall I do for thee; declare,
together with the preceptor of the gods.’

“Then Daksha, frightened, alarmed, and agitated, his eyes
suffused with tears, raised his hands reverentially to his brow, and said,
‘If, lord, thou arc pleased ; if I have found favour in thy sight ; if I
am to be the object of thy benevolence ; if thou wilt confer upon me
a boon, this is the blessing I solicit, that all these provisions for the
solemn sacrifice, which have been collected with much trouble and
during a long time, and which have now been caten, drunk, devoured,
burat, broken, scattered abroad, may not have been prepared in vain,’
‘So let it be,” replied Hara, the subduer of Indra. And thereupon
Daksha knelt down upon the carth, and praised gratefully the auchor
of righteousness, the three-eyed god Mahddeva, repeating the eight
thousand names of the deity whose emblem is a bull.”
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CHAPTER IX
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Pardsara.~ But with respect to the question thou hast asked me.

Maitreya, relating to the history of i, hear from me the tale as it
wits told to me by Matichi.
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Durvisas, a portion ot Sankara (Siva)', was -wandering over the
carth ; when he beheld, in the hands of a nymph of ait?, a garland
of flowers culled from the trees of heaven, the fragrans. odour of which
spread throughout the forest, and enraptured all who dwelt beneath
its shade. The sage, who was then possessed by religious frenzy®,
when he beheld chat garland, demanded it of the graceful and full-
eyed nymph, who, bowing to him reverentially, immediately presented
it to him, He, as one frantic, placed the chaplet upon his brow, and

| Durvasas was the son of Atri by Anasilya, and was an incarnation
of a portion of Siva,

2 A Vidyadhari. These beings, male and female, are spirits of an
inferior order, tenanting the middle regions of the atmosphere. According
to the Vayu, the garland was given to the nymyh by Devi.

3 He observed the Vrata, or vow of insanily ; I=Faad9a 1 equivalent
to the ecsiasies of some religious fanatics. ‘In this state,’ says the com-
meniator, ‘even saiuts are devils :* qtfaay fg adisaar: fmar =7 a8:3
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thus decorated resumed his path ; when he beheld (Indra) the husband
of Sachi, the ruler of the three worlds, approach, seated on his in-
furiated elephant Airdvata, and attended by the gods. The frenzied
sage, taking from his head the garland of flowers, amidst which the
bees collected ambrosia, threw it to the king of the gods, who caught
it, and suspended it on the brow of of Airivata, where it shone like
the river Jahnavi, glittering on the dark summit of the mountain -
Kailisa. The elephant, whose cyes were dim with incbriety, and
attracted by the smell, took hold of the garland with his trunk, and
cast it on the earth. That chicf of sages, Durvdsas, was highly
incensed at this distespectful creatment of his gife, and thus angrily
addressed the sovereign of the immortals: “Inflated with che intoxica-
tion of power, Visava, vile of spirit, thou art an idiot not to respect
the garland I presented-to thee, which was the dwelling of Fortune
(Stf).  Thou hast not acknowledged it as a largess ; thou hast not
bowed thysclf before me ; thou hast not placed the wreath upon thy
head, with thy countenance expanding with delight. Now, fool, for
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that thou hast not infinieely prized the gatland thac I gave chee, thy
sovereignty over the three worlds shall be subverted, Thou confoundest
me, Sakra, with other Brahmans, and hence [ have suffered disrespect
from thy arrogance: but in like manner as thou hast cast the garland
I gave thee down on the ground, so shall chy dominion over the uni-
verse be whelmed in ruin.  Thou hast offended one whose wrath is
dreaded by all created things, king of the gods, even me, by thine
excessive ptidc."
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Descending hastily from his clephant, Mahendra “endeavoured to
appease the sinless Durvdsas: but to the excuses and prostrations of
the thousand-eyed, the Muni answered, I am not of a compassionate
heart, nor is forgiveness congenial to my nature. Ocher Munis may
relent ; but know me, Sakra, to be Durvdsas. Thou hast in vain been

rendered insolent by Gautama and others ; for know me, Indra, to be
Durvisas, whosc naturc is a strapger €0 remorse. Thou hast been

ﬂat_tcrcd by Vaishitha and other tender-hearted saints, whose loud
praises have made thee so arrogant, that thou hast insulted me. But
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who 1s there 1n the universe that can behold my countenance, dark
with trowns, and  surrounded by my blazing hair, and not tremble ?
What need of words 9 1 will not forgive, whatever semblance of
humility thou mayest assume.”
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Having thus spoken, the Brahman went his way
the gods, remounting his elephant, returned to his c
Thenceforward, Maitreya, the three worlds and Sakr g
and all vegetable products, plants, and herbs were withered and died ;
sacrifices were no longer offered ; devout eXercises no longer practised ;
men were no more addicted to charity, or any moral or religious
obligation ; all . beings became devoid of steacinesst; all the faculties
of sense were obstructed by cupidity ;  and men's desires were excited
by frivolous objects. Where there 1s energy, there is prosperity ;

and upon prosperity energy depends. How can those abandoned
by prospericy be possessed of energy ;

; and the king of
apital Amardvagi,

and without energy, where

4 They became Nih-satwa

a + 4nd Satwa is explained throughout by
Dhairyya, steadness, “fortitude. >
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Is excellence ? Without excellence there can be no vigour nor heroism
amongst men : he who has neither courage nor strength, will be
spurned by all: and he who is universally treated with disgrace,
must suffer abasement of his intellectual faculties.
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The three regions being thus wholly divested of prosperity, and

deprived of energy, the Dinavas and sons of Diti, the enemies of the
gods, who were incapable of steadiness, and agitated by ambition, put
forth cheir strength against the gods. They engaged in war with
the feeble and unforrunate divinities; and Indra and the rest, being
overcome in fight, fed for retuge to Brahma, preceded by the god of
flame (Hu:asana). When the great father of the universe had heard
all that had come to pass, he said to the deities, *‘Repair for protection
to the god of high and low; the tamer of the demons; the causeless
cause of creation, preservation, and destruction; the progenitor of the
progenitors; the immortal, unconquerable Vishou; the cause of matter

and spine, of his unengendered products; the remover of the griet
of all who humble themselves before him: he will give you aid.”




